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PREFACE

24nere][ore I say unto you, What tlzings soever
ye desire, when ye pray, believe that ye receive them,

and ye shall have them.

This study of what our Lord Jesus Christ presents of The
Honest Prayer of Faith is the last in the series on Honest Prayer.
What now is finished has proven to be a blessing to this worthless
servant. We have gainecl much insight into what constitutes honest
prayer. Strange as it seems to us now, when first planning the series
[ never thought specificaﬂy of the prayer of faith.

In Seminary for my bachelor’s thesis I chose to write on James
5:13-20 from a keen interest whetted ’cl’u‘ough a General Epis’cles7
class. After some research our studies became a dissertation on The
Prayer of Faith. It centered on verse 15,

And the prayer of ][aitlz shall raise him up; and 1][ he have
committed sins, tlzey shall be ][orgiven him.
James 5:15

We graspecl the connection with James'’ close of his epistle that
followed verse 15 as malzing the prayer of faith James’ major
epilogue. At that time we had no cleep unclerstancling of God’s
origination of the faith and hence the prayer of faith. But we did
understand that God'’s purpose for Israel was Vi’caﬂy clepenclent
upon Elijah’s prayer for the three and one half year drought and for
its terminating and saving rain. Given James’ eternal scope of the
prayer of faith, as seen in the sick raised and £orgiven, in its
effectual power to avail much, in its effect upon Israel as corrective
discipline from her God, and £inaﬂy upon the ailing sinner for
whom it was first prayecl, the prayer of faith is the very work of God.

Therefore, it is fitting and became an absolute necessity for this
series to examine the prayer of faith, at least as our Lord taught it.
Jesus taught the same staggering significance of the prayer of faith




Chapter 9 The Honest Prayer of Faith page 4
as did James. But Jesus taught it more from God’s point of view.

While James centered upon speciﬁc works related to the prayer of faith,
Jesus emphasizecl its Divine effect upon the purpose and intervention
of God. Jesus laid stress upon God’s desire to place this faith into His
children and especiaﬂy into Christ’s needful and continuously
chaﬂenged disciples. This Christ—provi&ed faith insured the disciples’
fulfiﬂing the commission given them Ly their Lord, and continues
today.

We are cletailing what to some migh’c appear to be unrelated details
about our Laclzgroun(l with the prayer of faith some 40 years ago. Even
James'’ reference to the prayer of faith, and even the just mentioned
emphasis of God, migh’c seem unnecessary. But we do all this to help
introduce the main point in this preface. From the very beginning of
our confrontations with it we discovered that it is for God’s use, God’s
purpose, God’s glory, God's fulfiﬂment, and not man’s. We must
make clear just what the prayer of faith is exactly because of the rather
great misrepresentation of certain groups of professors of religion that

the prayer of faith is a means for ﬁﬂing the desires of the flesh.

Because of the very nature of the abuse that this prayer of faith,
as taught l)y Jesus, has received via the aforementioned groups, we
must examine it thoroughly. To do this we must closely exegete it
from a highly technical slant. We must determine the point of its
placement in the Gospel of Mark, as well as its occurrence in the
life of Christ. Its employment at a speciﬂc juncture in the
preparation of the Apostles and clisciples of Jesus is important. We
must explore the original language closely and accurately in order to
reach a conclusive thesis; and we must examine it in the light of
other similar Scripture. This stucly, there£ore, is not so much
devotional. For this we might apologize but none is forthcoming
from us. We have sought to honor Christ by interpreting Him to
the honor and glory of Gocl, and to the demotion and al)asing of
man. We praise Him for the glory and purpose for which He has
created the prayer of faith. Amen!

Rogers County Oklahoma, March 2007




THE HONEST PRAYER OF FAITH
OR

AUTHENTIC BELIEVING PRAYER:
THE FAITH OF GOD
Mark 11:22-24

*And Jesus answering saith unto them, Have ][aitlz in
God.

*For veri/y I say unto you, That whosoever shall say
unto this mountain, Be thou removeal, and be thou cast into
the sea: and shall not doubt in his lzeart, but shall believe that
those tlzings which he saith shall come to pass; he shall have
whatsoever he saith.

24TZzerefore I say unto you, What tlzings soever ye, when

ye pray, believe that ye receive them, and ye shall have them.
Mark 11:22-24

71][ ye abide in me, and my words abide in you, ye shall
ask what ye will, and it shall be done unto you.

John 15:7
Commit t}ty works unto the Lord, and he will establish
your thoughts. Proverbs 10:3

‘4De/iglzt tlzyself in the LORD; and he shall give thee the
desires o][ thine heart.

*Commit tlzy way unto the LORD; trust also in him; and
he shall Lring it to pass. Psalms 37:4-5

YAnd this is the conﬁdence that we have in him, that, 1'][
we ask anytlzing accoraling to his will, he heareth us:
15Ana’ 1)[ we know that he hear us, whatsoever we asle,
we know that we have the petitions that we desired of him.
I John 5:14-15

2And whatsoever we ask, we receive of him because we
leeep his commanalments, and do those tlzings that are
p/easing in his siglzt. I ]olm 3:22




THE PRAYER OF FAITH—INTRODUCTION
The words of Jesus recorded i)y Mark, i)eing the first quote(i
above, are the primary text for this stuciy. The Scriptures foiiowing
Mark’s three verses are to ileip interpret and appiy correctiy His
meaning; this we will do in the foiiowing stuciy. However, the best
interpretation of any Scripture lies in its context, which we will

attempt to ernpiiasize and hence to profit.

Many and different are the ideas held concerning this teaciiing
from Jesus about i)eiieving prayer as recorded i)y Mark and paraiieieci in
Matthew. Like a multitude of other Scripture, these precious words
too often are taken out of their immediate context and the attendant
teaciiing of Scripture and interprete(i alone, as if there were no other
considerations for a proper understanding of them. Qur intention is to
come to a true grasp of Jesus’” meaning in the iigh’c of contextual
consideration and additional Scripture orientation. In this way our
instruction will be enlightening and encouraging to us, while respectiui
of and giorifying to God. Scripture’s transcendent truth and this
section’s individual context limit the use of this prayer of faith. Any
use of it, or purporteci use of it, that ignores cither the Scriptures’
prayer restrictions and expianations elsewhere stated or siights the
context’s teaciiings will prove to be oniy seif—serving and erroneous.
Any interpretation and attempte(i use of Christ's exarnpie of and
teaci'iing concerning authentic honest loeiieving prayer that ciisregarci
and negiect what is rationaiiy, reasonai)iy, and reaﬂy meant i)y Jesus is

false prayer; it is not honest prayer.

These considerations, therefore, require this stuciy of Jesus’

authentic ioeiieving prayer to cover two vital areas; ti'iey are,

PART 1: The Immediate Contextual and Exegeticai
Considerations that Interpret this Authentic Believing Prayer,
Mark 11:1-13:37.

PART 2: The Parallel Transcendent Scrip’cure2 and Its
Exege’cical Truth that Interpret this Authentic Believing Prayer
together with its Own Exegetical Truth in Mark 11:22-24.

' Matthew 21:21-22 7 Jn. 15:7; Prov. 16:3; Ps. 37:4-5; I Jn. 5:14-15; 3:22



THE PRAYER OF FAITH PART 1: Mark 11:1-13:37
THE CONTEXTUAL AND EXEGETICAL
CONSIDERATIONS THAT INTERPRET THIS
AUTHENTIC BELIEVING PRAYER.

For as the gira”e cleaveth to the loins of a man, so have I
caused to cleave unto me the whole house 0][ Israel and the
whole house of ]udalz, saith the Lord; that tlzey miglzt be unto
me ][or a peop/e, and for a name, and for a praise, and for a

glory: but they would not hear. Jeremiah 13:11

God’s lament through ]eremiah gives a picture of what
confronted Jesus throughout His personal ministry. Our text in
Mark’s Gospel is at the end of that ministry, in fact it is part of
Christ’s final m ministry in Jerusalem, which ended on Tuesday
the week of His crucifixion, that Tuesclay Leing the emphasis in
Mark 11:12 — 14:11." He loved Israel and desired her as His
people, and He sought her and continued seeleing her until this
final week in Jerusalem. It is during this week, and vital to our
text’s correct unclerstancling, that Jesus acts upon the difficult final

words of our Jeremiah re£erence, but tlzey would not hear.

This but tlzey would not hear permeates this entire Tuesclay as
well as this entire final week. During this final Weelz, Jesus as the
Messiah, the Christ, finaﬂy claims His position as Messiah.
Through the exhibitionism of His entry into ]erusalem, “Jesus now
makes a formal chaﬂenge to the ]erusalem leaders who have so 1ong
oppose(l His claims.”” His Triumphal Entry has stated clearly and
emphaticaﬂy His claims as Messiah. He will cluring the rest of this
week confirm His claim and pronounce His final condemnation of

Israel and her 1eaclers, maleing apparent God’s utter renouncement

® “The Synoptic Gospels give more details of the teaching of Jesus on this
Tuesday in the Temple and on the Mount of Olives than for any other single
day." A. T. Robertson, A Harmony of the Gospels (New York: Harper & Row,
1950), p. 159.

YA Robertson, op. cit., p. 152.
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and disavowal of Israel as His appointecl nation. This

renouncement and disavowal is of paramount importance for
unclerstancling the actions and teaohings of Christ as aﬂecting His
reference to authentic l)elieving prayer in Mark 11:22-24.
Everything of Christ’s ministry is now gearecl toward
aclenowle(lgement of and anticipation concerning Israel’s refusal to
hear, to believe, and to oljey Him as their Messiah. He will
accordingly adjust His teaching in order that His disciples may
reflect that aclznowleclgement and anticipation. Qur text, Mark
11:22-24 is one such adjustment, which its being such an

adjustment is lzey to understanding it.

Repeate(ﬂy during this final week, Christ's actions and
teaching reflect the renouncement and disavowal of Israel Ly Gocl;
and Christ now will view the once chosen people as the opposition,
the hindrance, the aclversary, to God’s Kingclom. Accorclingly, after
the procession of acclaim ended (Sunday) Jesus immedia’cely that

same clay lamented ]erusalem’s final renunciation as God’s people,5

41And when he was come near, he beheld the city, and
wept over it.

4ZSaying, I][ thou hadst known, even thou, at least in this
thy a’ay, the tlzings which lve/ong unto tlzy peace! but now
tlzey are lzialﬁom thine eyes.

“For the days shall come upon tlzee, that thine enemies
shall cast a trench about tlzee, and compass thee rouna’, and
leeep thee in on every side,

“And shall /ay thee even with the grounJ and tlzy children
within thee; and they shall not leave in thee one stone upon
another; because thou knewest not the time of tlzy visitation.

Luke 19:41-44
This set the tone for the rest of that clay and for the fouowing
week. Over the course of Sunclay, Monclay, and Tuesclay, He will

° For the order of events in this last Weele, we have relied upon our personal stucly
of the Gospels and verified it with the documented, scholarly and Wiclely accep’cecl
work Ly AT, Ro})er’tson, op. cit.



Chapter 9 Fhe Honest Prayer of Faith page 9 |
signal this official changing of Israel’s position from God’s people

to God’s enemy with seven citations, either through actions or
teaching. This is critical to unclerstancling Jesus’ reference to
Lelieving prayer and its creative properties. These references
prececle, compose, and follow our text on Lelieving prayer. Bach
reference in analogy or parable or action or discourse will help
clarify His actions and His teaching cluring this periocl of Israel’s
formal removal from His King(lom7s ministry.

In order to make plain our meaning and its application to
Lelieving prayer, we now list these seven referrals to the formal

6

removal of Israel from the Kingdom Economy in their

chronological order.

#1. DISCOURSE - On Sunclay, Jesus announced the destruction of
Jerusalem for its refusals to hear and ol)ey her opportunity in her
Messiah, Luke 10:41-44, q. V. supra.

#2. ACTIONS - On late Sun(lay, Jesus makes the final and official critical
inspection of the Temple and its then ongoing ministry, Mark 11:11.
#3 ANALOGY - On early Monday, Jesus pronounces a prop}letic
prayer respecting the Ul)raggart [ancl phony] fig tree,” " Mark 11:14.
#4. AcTiONs & DISCOURSE - On Monday, Jesus cleanses the
Temple and clarifies His actions as the enragecl Messiah, Mark
11:15-17.

#5. ANALOGY - On early Tuesclay, Jesus references the mountain
[o£ Israel] that is only removed through possession of the ][aitlz of
God, Mark 11:22-24.

#6. PARABLE - On Tuesday, Jesus illustrates the wickedness of
Israel toward God'’s prophets, God’s Son, and God, in paral)olic
teaching in the paral)les of The Two Sons, The Wicked
Husbandmen, and The Marriage Feast of the King's Son, Matthew
21:28-3; Mark 12:1-12; Matthew 22:1-14, respectively.

6 . .
" Not every reference dlrec’cly refers to the removal but to some aspect with

reference to Israel’s removal, through actions, analogy, parable, and discourse.

’ So named by A. Plummer, The Gospel According To St Mark (Cambridge:
University Press, 1914), p. 260.




| Chapter 9 Fhe Honest Prayer of Faith page 10

#7. DISCOURSE - On late Tuesclay, Jesus details some of the then
future events of the preciously referenced (Luke 10:44) and again
referenced (Mar/e 13:2) destruction of the Temple, and includes
much foﬂowing eschatological reference, Mark 13:1-37; Matthew
24:1-51, ff.

The Distinct and Self-evident
Analogies Discourses, Actions, and Parables of Jesus

The discourses are evidently re£erencing Israel’s formal removal

as Kingdom ministers. [t appears plain when Jesus says, thine
enemies shall cast a trench about thee, and compass thee rouna’, and
Leep thee in on every side, and shall /ay thee even with the grouna] and
t%y children within thee; and tlzey shall not leave in thee one stone upon
another; because thou knewest not the time o][ tlzy visitation.’ Again,
Jesus is not much to be misunderstood when He charges Israel as
having made the Temple into a den of[ thieves meant to be of[ all

nations a house ofprayer,g clear references both.

Jesus’ actions are perfectly clear also. That Jesus wept over' the
city leaves little for conjecture as to what such weeping meant for
]erusalem. When He drove out the merchandisers and overturned
the tables of the moneychangers and dismissed the proﬁteers from
the Temple, who would not understand that Israel was being
Severely condemned Ly her God.

Jesus gave several recorded Bara]oles cluring this final week of
public ministry that were evi&ently aimed at Israel’s removal. All
are plainly and eviclently clealing with the emphasis of the final

Weele, namely, [srael’s removal from the Kingdom’s ranks.

Mark’s Recorded Parable lays down a temporal scene very

indicative of Israel’s history and her final evil work against her
Gocl. The Paraljle of Jcl'le Wicleecl Husbanclmen rela’ces a certain

man W]’lO leased out a WeH—prepared Vineyarcl to several vine-

dressers or husbandmen. When it came time to receive payment

® Luke 10:43-44. "Mark 11:17. "“Luke 10:41
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from the fruit of the Vineyarcl, he sent a clerk to collect. The vine-
dressers beat him, cast him out with nothing. The owner sent
another worker, but they stoned him and sent him away with
nothing. He repeated this several times until at the last the owner
sent his son, thinlzing they will respect him. But they seized the
opportunity to kill the heir so they could own the Vineyard. This
was a very congruous representation of Israel as Jesus finalized the
parable Witl’l, He (the owner) will come and a[estroy the lruslaanalmen,
and will give the vineyam] to others." The chief priests, the scribes,
and the elders, to whom Jesus spolze the paral)le, knew that he had
spoLen the parala/e against tlzem.12 Could any paraljle be plainer

applied to Israel’s removal as God representatives?

Matthew’s Recorded Parables similarly are plainly directed
toward God’s rejection of Israel. One paral)le in Matthew clearly

references Israel’s refusals towar& Him as contrastecl Witl’l the

publicans and harlots who did receive Him, Matthew 22:28-32.
Another follows at once in Matthew 22:1-14. It paral)olicaﬂy
illustrates another aspect of Israel’s failure and renouncement and
disavowal Ly Christ. A lzing made a marriage feast for his son. The
invited guests (Israel) made excuse not to attend and made light of
its importance. When some of those invited killed the king’s
emissaries, he responded in like fashion lay slaying them, again, a
clear indication of Israel’s destruction by God in 70 AD. Then at
the last, the feast that was supplied with guests l)y the lzingrs
servants’ bringing in strangers and common folk, but one was
found unsuitably dressed. Such occasions called for special dress l)y
all guests. He so improperly clothed was cast outside into outer
a[arkness, there shall be weeping and gnaslring o][ teeth.” The
application is apparent. Israel killed God'’s prophets and His Son,
and was not righteously fitted to ﬁaﬂowship with God. T}ley wore
their own riglzteousness, which is of[ the law and not the riglzteousness

which is of ][aitlz.M1 Israel was naked before her God with nothing to
cover her violations of the Holy Law. Christ cast her into outer

nMark 12:0 leark 12:12 13]Vfattlzew 22:13 ™ Plzi/ippians 3:0; Romans 9:30-33.
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a]arkness, there shall be weeping and gnaslzing o][ teetlz, plain referral
to W}lat absorl)ed that 1ast Weelz o£ Chris’c’s personal and public

ministry.

Jesus’ analogies during His final week are just as plain as His

cliscourses and actions When connected with this 1ast pu]olic

ministry’s tone, temper, disposition, and theme. The Christ is in

the midst of formalizing His rejection of a not—hearing nation. He
is at every turn confronted with the failures of God’s special and
closely worn gircﬂe meant to be ][or a peop/e, ana’_for a name, ana7][or

a praise, analj[or a g/ory.' but tlrey would not hear.”

The Analogy of the Fruitless Fig Tree
And seeing a ﬁ'g tree a][ar oﬁ[ having /eaves, he came, 1'][

lzap/y he miglzt ﬁna’ any tlzing thereon: and when he came to
it, he ][ouna’ not}u'ng but leaves; ][or the time o][ ﬁgs was not
yet.
Ana’]esus answered and said unto it, No man eat ](ruit o][
thee lzereaﬁer ][or ever. And his Jiscip/es heard it.
Mark 11:13-14

God’s chosen nation was a 1ying, hypocritical, false representative
of God. She lied to the nations about God's loving character, about
God’s holy way, about God gracious provisions for redemption.
Every’ching about Israel was like a ul)raggart ﬁg tree,” that outwarcﬂy
from a distance looked to be L)earing fruit, but in reality was a lie and
fraud and deceiver. When closely observed—as Christ had looked round
about upon all tln'ngs of the Temple just the evening before'*—Israel
had shown itself to be barren of real fruit; nothing good hung from
God’s special fig tree, Israel. Therefore, Christ took occasion to
pronounce a similar curse upon it as representative of His formal curse

upon the 1ying and failing ﬁg tree nation, Israel.

And he spalee also this parala/e; A certain man had a ﬁ'g
tree p/anteal in his vineyaral: and he came and sought ﬁ'uit

tlzereon, cmdfound none.

Jeremiah 13:11 ' Mark 11:11.
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Then said he unto the dresser of his vineyaral, Behold,
these three years I come seeleing ](ruit on this ][ig tree, and ﬁnd
none: cut it down; wlzy cumbereth it the grounJ ?

And he answering said unto him, Lord, let it alone this
year also, till I shall Jig about it, and Jung it:

And 1)[ it bear ][ruit, will: and 1][ not, then after that thou
shalt cut it down. Luke 13:60-0

There are similarities in certain respects between the fruitless ﬁg
tree and Israel. Both looked good outwar(ﬂy, but both were
worthless. Both made promises, the one oral and the other
pictorial, but both nonetheless were promise—brealeers. Christ
anticipates no misunderstanding. He as God doomed Israel in
analogous action when He doomed the ﬁg tree to fruitlessness,
which tree had syrnbolizecl God’s planting, lolessing, and expecting
regar(ling Israel as His peop/e, and ][or a name, ana’for a praise, and
][or a g/ory: but tlzey would not Zzear.17

The Ana1on of the Ol)s’cructing Mountain
23 .
For ven/y I say unto you, That whosoever shall say

unto this mountain, Be thou removed, and be thou cast into
the sea: and shall not doubt in his lzeart, but shall believe

that those t}u'ngs which he saith shall come to pass; he shall

have whatsoever he saith. Mark 11:23

Jesus meaning and emphasis is plain in another analogy, in
another partial resemblance to Israel and her position as related to
Him, their Messiah, and as related to the then clisciples and
Apostles’ ministries in His absent. Unhearing Israel had become an
obstacle, an enemy, and a hindrance to her own Messiah’s program.
The lzingdom had an enemy that was at one time to have be its
support. After Israel crucified Messiah, she persecuted Messiah’s
servants, disciples, and apos’cles.18 To Jesus she had become as an
obstructive mountain, and He anticipated her mountainous
12]ere;'nialz 13:11

8 Repea’te(ﬂy related in The Book o][ Acts, and succinctly stated Ly the Apostle in
I Thessalonians 2:14-10.
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hindrance for His followers. Thus the practical rationale behind

His Wording precisely a certain mountain moved for them by faith.

A Mountain — Several possil)ilities for analogy and interpretation
remain in this use of a mountain. Use Ly Jesus was accorcling to a
customary “Jewish ﬁgure of speech fora very great di{lﬁculty, and would
be familiar to the clisciples.”w But two possﬂ)le physical mountains

could have been involved in Jesus’ re£erence, but only one application is

behind them both.

First, if, as many believe, Jesus had spent the previous night in the
Gethsemane Garden,20 then the Mount of Olives could have been the
speciﬁc mountain referenced. The clisciples knew the obstacle and
diﬁiculty of its position, etc. and Christ used it to heighten their
awareness of His illustration. Seconcl, the mount of the Temple could
have been Christ’s point of reference to illustrate the deterrent to which
His analogy referred. Its use would be cloul)ly effective for i]lustrating
Israel’s hindrance to Him and to His kingdom work. The mount itself
representecl a formidable hill that was early used as a protective height
to lessen the Temple’s Vulneral)ility to Israel's enemies. With that
example before them, they would iclentify Israel herself as the
hindrance, not just in the mount of the Temple but in Israel’s unbelief
and rejection of Messiah.

That leads us to consider the real meaning of Christ’s analogous use

of this mountain ﬁgure of speech.

The Mountain of Israel - Jesus did indeed use this ﬁgure of speech as

reference above as a then major restriction to His program. His use is

not one but nearly all the above possil)ilities combined into the nation
of Israel as the principal mountain or obstacle which ]oy faith He
removed and cast into the sea (the world of nations). Jerusalem (Israel)
is the antitype, the feature, the meant fulfillment and consummation
of Jesus’ analogy in a mountain. Jerusalem was the mountain of God up

until its removal loy Christ’s official disavowals,

YA Plummer, op. cit., p. 265.-20 “Primarily, this [mountain]woulcl be the Mount of
Olives, which was in their sigh’c all the way.” Ezra Goulcl, St. Mark (Edinl)urg: T&T
Clarle, 1932), p. 218. Jesus {:requented it regularly, Luke 22:30.
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(0] Lom’, accora’ing to all t}ly rig}lteousness, I beseech tlzee,
let thine anger and tlzy ﬁtry be turned away ﬁ'om tlzy city
ferusalem, t}lu ho/u mountain. [Added emph.]

Daniel 9:16a

But Christ removed it as the mountain of God. Mountain is
used often in the Old Testament to denote a 12ingdom or
governmen’c;21 therefore its use 1)y Christ similarly refers to
Jerusalem’s set apart and elevated position as God’s government—
economy, management—on carth. Tt was clisplacecl, but will be

restored for one thousand years L)y the Messiah Who disavowed her,

And tlzey shall Lring all your brethren ][or an oﬁ[ering unto
the LORD out of all nations upon horses, and in chariots, and
in /itters, and upon mu/es, and upon swift Zaeasts, to my Izo/y
mountain Jerusalem, saith the LORD, as the children of Israel
Zm'ng an oﬁ[ering in a clean vessel into the house o][ the LORD.
[Added emph.] Isaiah 66:20

Christ's use of this commonly used figure of speech22 refers

directly and pointe(ﬂy to Israel, and that unclerstancling is essential
to correctly interpreting His associate promise concerning the
anticipated Lelieving prayer of His disciples and Apostles. They too
will meet a mountain in Israel and Rome’s governmental
opposition, as well as other kinds and extenuating hindrances.

Therefore, they and we need this promise of Lelieving prayer to

serve and to glorify God as Jesus did, and for those purposes alone.

* Isaiah 2:3; 4:5; 8:18; 11:0; 30:20; Jeremiah 10:10; 17:3; 51:25; Ezekiel
20:40; 28:14, ]é; Daniel 2:35, 45, et al.

2 ‘Removing mountains’ was a ]ewish ﬁgure of speech for a very great diﬁiculty,

and it would be familiar to the disciples.” A Plummer, op. cit., p. 265.



THE PRAYER OF FAITH PART 2: Mark 11:22-24
THE PARALLEL TRANSCENDENT
SCRIPTURE AND ITS EXEGETICAL TRUTH
THAT INTERPRET THIS AUTHENTIC
BELIEVING PRAYER TOGETHER WITH ITS
OWN EXEGETICAL TRUTH.

*And Jesus answering saith unto them, Have ][aitlz in
God.

*For veri/y I say unto you, That whosoever shall say
unto this mountain, Be thou removeal, and be thou cast into
the sea: and shall not doubt in his lzeart, but shall believe that
those tlzings which he saith shall come to pass; he shall have
whatsoever he saith.

24TZzerefore I say unto you, What tlzings soever ye, when
ye pray, believe that ye receive them, and ye shall have them.

Mark 11:22-24

Consequent to Peter’s interpretive exclamation, Master, Zaelzo/a],
the ][ig tree which thou cursedst is withered away,23 Christ ignored his
erroneous supposition of a curse and goes immediately to the real
issue 1nvolve(1 the ][altlz o][ God. Jesus did not curse the flg tree,
though His words did result in its cloom, but uttered a prayer in a
form of prophecy, “May no one eat fruit of you forever.””
Designating it a curse is “Peter’s view; the words as recorded are a
prayer rather than a curse, and in them nothing is said about
Withering, but only perpetual fruitlessness. Hence Peter’s
Surprise"25 at the consumed tree. Christ does not dwell upon the
deadness of the tree, but will call attention to the power of prayer
that issues from God’s kind of faith. Christ exercised this
meaning£ul and important miracle to clisplay His Messianic power
and judgment, even His judgmental authority over, and power to

remove, Israel from GOCyS lzingclom purposes.

3]\/fark 11:21 * Literal translation of Mark 11:14 * A. Plummer, loc. cit.
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Jesus now teaches His clisciples of the prompt fulfillment of
Lelieving prayer. Christ's humanity relied on the Holy Spirit for the
faith and for the power that issues in and from such I)eheving prayer,

and will now encourage His followers to pray similarly for such power
as is necessary for God’s ministry, such ministry loeing impossil)le to
effect alone. What He now says in Mark 11:22-24 is what He had
exercised in prayer concerning the fig tree. The ﬁg tree representecl
fruitless Israel and hence representecl a mountain of obstacles and
resistance that must be removed and cast into the clissolving sea of
£orgotten Gentile humanity. It is what His disciples must learn also to
clo, both to believe and to pray to remove the obstacles that would
prevent their attainment of God’s purposes.

Jesus will explain His own power and judgment as first issuing
from the ][aitlz o][ God (Mark 11:22-23), which faith will result in
effectual believing prayer (Mark 11:24), or what is creative prayer.

Consequently, the stucly of our text, Mark 11:22-24 will be
under two heads:
I. The Faith of God Creates, Mark 11:22-23.
I1. The Faith of God Creates Prayer that Creates, Mark 11:24.



I[. THE FAITH OF GOD CREATES
Mark 11:22-23.

Jesus’ answer to the Uloraggart fig tree” in reality was believing
prayer. Jesus’ believing prayer intervened into the creation with an
act of the Creator, Who to the Man, Christ ]esus, was God the
Father. God actuaﬂy interrupted the natural law with an apparent
miraculous Uloarging in” to fulfill His purposes of reclemption
precisely as Christ had believed and prayecl. Jesus had spolzen to the
ﬁg tree with regard to Israel, had prophesiecl of the fig tree with
regar(l to Israel, had praye(l concerning the fig tree with regard to
Israel. This prophecy, this Word of God spolzen, this prayer of faith
was entirely out of or Ly means of the ][aitlz o][ God.

A. THE FAITH OF GOD—Have the faith of God,” Mark 11:22.

The y[aitlz 07[ God is the faith that ]esus possesses and
demonstrated with the fig tree (Israel), else His faith was only

supposition, assumption, and presumption, as is the faith that all

men of this fallen environment possess. Just as faith is the giﬁ from
“ 5o faith always and in every

God to enable deliverance from sin,
instance of its possession is a giﬁ from God. Hence, faith is out of
God else it is short of quality and character, laclzing the attribute of
God’s kind of faith—the ][aitlz o][ God. As God Jesus could do
whatsoever omnipotence clesignecl, but as a Man He must exercise
faith. Thus, His teaching to His disciples and to us on this occasion
concerns this appropriation of God’s faith 1)y us mere men. This
appropriation Legins with un(lerstancling just from Whom and of

Whom this faith must come; therefore our stucly of this commancl,
Have the ][aitlz o][ God, will begin with its ending phrase, o][ God.

1. Faith: The Genitive of Kind, Sort, Class,
Have the ][aitlz of God.

Our s’cucly must begin with this last phrase, o][ God, because we
must become convinced that this reference to faith by Jesus

% Author’s distinctive and more literal translation. & Eplzesians 1:10; 2:8-0;
Pln'/ippians 1:20; Colossians 2:12; 1 Corinthians 13:13.
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concerns Lasicaﬂy two persons, namely God and the Man or man

who is in possession of such faith; and that this in not just faith in
God, but is God’s faith given to man. This giPc idea is important
because its vindication is assured from its philosophy—as God’s
program, counsel, and ordained clesign. By that we mean, that just
because it is God’s foreordained will—i.e. the ol)ject of the faith—
this faith will be granted, and must be grantecl to accomplish
whatsoever is believed. The faith of authentic l)elieving prayer
originates in God—it is God'’s faith—and it is possessecl Ly, or
perhaps better, it is appropriatecl I)y men in order to accomplish or
fulfill God's eternal purposes. This whole concept was at work in
Christ’s faith concerning the Eg tree (Israel) and any other
mountain of obstruction facing Christ or His clisciples. Originaﬂy
in this context, this ][aitZz o][ God became the possession of Jesus, and
now in His absence He makes promise that it may on occasion
become appropria’ced l)y His disciples, when such a mountain of
obstruction must be removed in order to fulfill God’s ordained

purposes.

The original phrase that Jesus prefaces His teaching this prayer
of faith is Exete motiv O¢ov, literaﬂy, “Have (the) faith of God.”
The word group, of[ God, is the focus of attention; it is lzey to

understanding Jesus’ fouowing word on believing prayer. It is a

Greek genitive case that relates two words to one another. “It would
appear that the basal function of the genitive (case) is to set more
clefinitely the limits of an idea as to its class or kind.”” As with all
truth, some controversy exists as how to translate and so
understand Jesus’ words. We will seek the help of scholarly Greek
authorities. The Greeks themselves consider Mr. A. T. Robertson
to be the foremost authority of Koine Greele, the Greek of the New
Testament. Though now with his Lor(l, he continues much
influence through his many works on New Testament Greek.
Therefore, we shall quote him and other dis’cinguished authorities

*® H. E. Dana and ]ulius R. Mantey, A Manual Grammar of the Greek New
Testament (New York: Macmiuan, 19()6), p- 73.
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to help reach a conclusion concerning how this particular phrase is
to be interpreted. Basicaﬂy, it is either as the Authorized Version
(ancl most other) renders it, Have ]faitlz n Goa], or it is as we
translate, Have the ][aitlz Q{ God. While we would readily admit the

usual meaning, God , as cer’cainly contained in the Greelz, it does

not Sugiciently convey what Jesus said and meant.

As Mr. Robertson Legins to list the different usage of the
genitive case that the of God phrase involves, he states, “For
convenience it suits us to group these usages, but one must think
that the Greeks themselves looked at the whole matter [of the
genitive case] much more simply. After all it is the context that
varies rather than the genitive. The resultant idea is therefore a
matter of exegesis rather than due to any particular label to be
attached [Added emph.].”zg The importance of this statement resides in

the distinction between the objective and the sulajective genitive. As

their names suggest, quite a distinction exists between them, as far
as oljjectivism is from sul)jectivism. The fundamental difference
between the two as involves Mark 11:22 is the subjective, which
leads to the translation ][aitlz Qf God, versus the ol)jective, ][aitlz _in
God.

Then under the heacl, The Sul)iective Genitive and immecliately
before his explanation of The Qbiective Genitive (Where he classes
Mark 11:22), he writes, “It [the subjective genitive| can be
distinguished from the objective [genitive] use only by the context.
Sometimes the matter is not clear. This (subjective) genitive is the

common possessive genitive looked at from another angle. In itself
the genitive is neither sul)jec’cive nor objective, but lends itself
rea(lily to either point of view. The sul)jective can indeed be applied

to the merely possessive genitive noted above [Added emph.].ngl

» A T. Rober’cson, A Grammar of the Greek New Testament in the Light of
Historical Research (Nashviﬂe: Broadman, 19345) , p.496.

30

From which the quote in the previous paragraph is taken under The Possessive
Genitive head.
AT Rober’cson, op. cit., p. 499.
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Next under the head, The Objective Genitive, when appiying EXETE
oty Ogov (Have ][aitZz in/o][ God, Mark 11:22) to that usage (an(i S0
Have ][aitlz in Goa’) , he concludes, “’ci'iough the genitive does not mean
‘in” but only the God kind of faith [Added emph.].” Therefore, we must
take that unclerstanciing also and apply it to the context and historical
significance32surroun(iing Mark 11:22 (as noted in PART 1), and so
rationaﬂy translated it is o][ God, accorciing to the true sense of the

genitive.

This” means that if we are true to the context and to spirituai
exegesis we must understand this phrase and translate this pi'irase, the
faitlz of God, and not confine it to ][aitZz in God. The “o][," as Mr.
Robertson defines it, means the faith of[ the God 12inc1, of[ the God sort,
the God sort o][ iaitii; and iurtiier, it means the faith “out of” Goci,
“from” God, and “i)y means of” God.

2. Faith: The Unseen Substance of God—His Will
Have the faith o][ God.

Jesus means to accent the source of this faith as God, which makes

the faith that moves mountains a resource provicie(i His ciiscipies
tiirough the Word and prayer. He would have (iiscipies possess or
appropriate the same faith He ciispiayecl tilrougilou’c His ministry, and
especia]ly exhibited in His power to ju(ige Israel in the anaiogy of the
iig tree episocie. When confronted with the mountainous obstacles of
authentic discipleship, ciiscipies can expect to remove them practica]ly
and essentiaﬂy as hindrances when possesseci of God’s faith. This main
idea of Jesus is comprehendeci i)y more quotes. “It (’che genitive) is the

*“The resultant idea (of the Genitive case) will naturaHy vary greatiy according as

the root-conception of the case is applie(i to different words and different contexts.
But the varying element [’cha’c determines how to translate it] is not the case, but
the words and different contexts.” “At every stage one needs to recall the root-idea
of the case (genus or iein(i) and find in that and the environment and history
(surrounding the par’cicuiar text) the explana’cion.” [A(i(ie(i emph.] A. T.
Robertson, op. cit., pp. 493, 494, respectiveiy.

> Le. the conclusive rational conclusion to all of the former technical Greek-

related details and premises.
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case of genus (YEVOO [Ulzincl, sort, species”|) or kind.” “The adjec’cival
possessive pronoun...is a mere variation of the genitive case.. .."34; and
apphecl to Mark 11:22, it would be, Have God's ffaitlz, meaning, Have
the ][aitZz that God possesses and can be on/y ][rom His hand.

Ultimately, the root idea of this genitive is genus, or as Mr.
Robertson, YEVOQO, which means generation, origin, creation, ulzincl,
sort, species.”gs A definite act of creative power is meant. There
exists a certain lzin(l, sort, species, of faith that is of the God
variety. That faith is what relates mutuaﬂy with God. Tt paraﬂels
His mind’s setting, or corresponds to the Almighty’s plan and
clesigns. The faith that comes from God harmonizes with His
music and plays only in accompaniment with His 1eaders}1ip. That

is the greater signiﬁcance of this of God kind of faith.

Though the ][aitlz o][ God is unseen—its substance is spiritual
ence it is unseen—it is not unknown. Jesus knew God’s will;
therefore He believed God’s will. Since faitlz cometh Zay Zzearing and
lzearing Ly the word of[ Goa],36 one knows the will of God through His
Word and has faith from the Word. God’s Word is His will
signiﬁed to all who choose to know His will. The faith that God
grants is through what is revealed to man in His Word. Generaﬂy,
one can say that Jesus knew the Word concerning Israel, and
according to the Word and will of God He simply believed it. His
actions cluring this final week of pul)lic ministry were engagecl in
£u1£iuing what He knew to be God's will. His prophetic prayer of the
ﬁg tree’s fruitlessness marked analogicaﬂy Israel’s dismissal, which
God chose to manifest that final week through this miracle. He
manifested His will in other actions, cliscourses, and paraljles
because it was of great importance to show the removal of Israel as
God’s minister in order to Verify to the church its new and essential
ministry of the Gospel. Coupled with that need for the disciples to
be convinced of Israel’s removal was the added resource of this
faith. This illustrated and promised power of faith was to enable

34 AT, Ro]oertson, op. cit., p. 493 3 The Analvtical Greek Lexicon (New York:
Harper & Bros., n.d.), p- 79. 3 Romans 10:17
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their ministries amidst the obstacles of Israel’s entrenched and

stubhornly claimed and attempted continuance in its Supposed
leingclom ministry. The clisciples now knew resolutely their new
ministry and the promise of the illustrated power of faith to

succeecl.

3. God: The Origin of Possessed and A'ppropria’ced Faith
Have the ][aitlz of God.

Have the ]faitlz o][ God; the have is an imperative mood. This is
what the Greek authorities tell us “is the mood of command or

entreaty—the mood of volition. It is the genus of the imperative to

express the appeal of will to will.”™ Jesus used this intima’cely with
His clisciples38 to express and impress His will to their will. This
very Word of Jesus to aH, to us, is itself the originator of faith. This
Word of God is sufficient to enable all clisciples to have the ][aitlz o][
God. But there is a limit also with the use of this imperative have.
“It [the imperative| expresses neither probal)ility nor possﬂ)ility, but
. . 739 . . 1. .
only intention.”” 9This would indicate the expresse& will of Jesus
for His clisciples as they meet with obstacles in serving Him, in
1oving His, and in glorifying God, that His intention is that they
have the ][aitlz o][ God.

The lzey is in the “having.” Have is €XW, “to }101(1, to seize,
possess.” “To have, possess, have reacly, be furnished with.”"' Faith
is TOTIO from the Verl), TEIBW, “to persuade, endeavor to convince,
influence Ly per511asion.7741 The noun of Mark 11:22 is “firm
persuasion, assurance, firm conviction,”ﬂ and hence here in this
context would mean, “to have been influenced Ly persuasion” and
so one quy and ﬁrmly persuaded—a firm persuasion of God’s kind
of persuasion.

> Dana and Mantey, op. cit., p. 174.

* The Have is plural; all clisciples without exception can appropriate God’s kind of
faith.

¥ Dana and Mantey, loc. cit.

#0 The Analvtical Greck Lexicon, p- 180.

41 Op. cit., p. 314 2 Thid.
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A Major Difficult Question: “How do we seize and hold

persuasion of God’s will when it comes only from God’s

persuasive powers?” To some this is a dilemma, perhaps so obvious
is the truth of it that it is overlooked. We have suggested its source
previously. One seizes, takes hold of God’s persuasion, and
becomes convinced of God’s will through the saturation of His
Word. Seize the Word with the renewed mind for an increased and
whole saturation of God’s WIH, and one in that manner will have the
][aitlz o][ God. Here is Jesus’ clear enunciation of it,

I][ ye abide in me, and my words abide in you, ye shall
ask what ye will, and it shall be done unto you.
John 15:7

Two requirements are here set forth that enable disciples to have the
fait% of God. They are to abide in Christ, and to have His words
abicling in oneself. Then the clisciple shall ask what ye will, and it
shall be done unto you. To abide in Christ is literaﬂy to remain in
Him and not to clepar’c from Him. What is this but to hold
constant communion with Christ and to be seizing His Word into
one’s mind? Then with the influence of an Inclweuing Christ over
the activities of life and His Word’s influence over the thoughts,
the clesires, and the WIH, what is aslzecl, though it be what ye wi//,
shall become into creation for you.43 This is the faith that brings
the Creator into our affairs because our prayers are His will. We
have the ][aitlz o][ Goa[, and seek His will only, just as did Jesus. Here
is the spiritual but practical formula for the ffaitlz o][ God and thus
fruitful prayer: Abide in me (communion with the Divine), and my
words abide in you (instruction Ly the Divine). That combination
assures the faith exercised in prayer to be the God kind, the God sort,
the God class, God’s £ait1'1, and what He wills.

B. THE CREATIVE POWER OF THE FAITH OF GOD, Mark 11:23.
#For veri/y I say unto you, That whosoever shall say
unto this mountain, Be thou removed, and be thou cast into

43 . ) « . .
It Shall be alone, is one Greek word, YEVNOETAL, to come into existence, to be
crea’ted, exist ]Jy creation,” Analy‘cical Lexicon, op. cit., p. 78.
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the sea: and shall not doubt in his lzeart, but shall believe that
those t}u'ngs which he saith shall come to pass; he shall have
whatsoever he saith. Mark 11:23

I][ ye abide in me, and my words abide in you, ye shall
ask what ye will, and it shall be done unto you.
John 15:7

De/iglzt tlzysel/ in the LORD; and he shall give thee the
desires o][ thine heart.

Commit tlzy way unto the LORD; trust also in him; and
he shall Lring it to pass. Psalms 37:4-5

The phrase, th shall Zaeileve, is Jesus’ quahfymg rectitude that
arranges creatlon, * it moves mountains. This £a1t1'1 which is God’s
faith, is the Creator’s own persuasion; it is the ][altlz o][ Goa[, hence it
precisely follows God’s own certitude that is sure of fulfillment and
implementation. Shall  believe is TOIOTEUN, a present tense

subjunctive from the Verl), TEIBW, “to persuacle, endeavor to
48

convince, influence Ly persuasion. The circumstance of the
moved mountain is the clisciples7 persuasion, i][lze believes that those
tlﬂngs which he saith shall come to pass; he shall have whatsoever he

46
is an allusion to a created act, concerning

saith. Shall come to pass
its persuasion was through Christ’s Indwelling Presence and the
Word's abiding influence upon the mind. This Lelieving clisciple is
£tu persuaded that what he is praying is God’s persuasion also.
God’s persuasion refers to the Creator’s mind as established in His
Divine Decrees. Whatsoever God is persuaclecl of is Leing
systematicauy worked out through constant Providential

intervention and l)y His programming of earthly and heavenly

“ Our prayers may seem to change things in creation; however prayers, as well as
their egect, which originate from the faith of God, were from the laeginning
preorclalnecl l)y God and hence are a part of original creation.

Analv’tlcal Lexicon, op. cit., p. 314.

Slza// come to pass is one Greele worcl Y!VSTC( as ]olm 15:7, it shall be a]one,
YEVNOETal, both from the root, IVOLIL, “to come into existence, to be crea’ted,
exist Ly creation,” Analvtical Lexicon, op. cit., p. 78. Q.V. {n.#41.
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events. When a clisciple possesses God's appropria’cecl faith
(persuasion) through the influences of a saturated mind from the
Word, he has the same persuasion as God. In such manner he
becomes engaged in a sort of procreation as he believes and spealzs
in prayer and to creation when God at the same time is spealeing.
Consequently, there is mutuality between the l)elieving disciple and
God. What the Lelieving clisciple believes through the Word is
happening simultaneously with the Creator’s continuous

cultivation amongst His creation.

1. The Crea’cive Power Of GO(]-, verse 23(1

For veri/y I say unto you, That whosoever shall say unto this
mountain, Be thou removea’, and be thou cast into the sea.

The power of God in prayer is for the purposes of God, to
fulfill His counsels, plans, and ordained thoughts, and to grant us
believing petitioners His joy l)y participating in His glory.

De/iglzt tizyselz[ in the LORD; and he shall give thee the
desires of thine heart.

Commit tlzy way unto the LORD; trust also in him; and he
shall bring it to pass. Psalms 37:4-5

The Psalmist (Davicl) has collected short Divine statements of
God’s truth and the principles of God’s ways on carth. But the
Psalm has a reoccurring theme: God’s Qverruling Government in
His creation’s day l)y day affairs. David stresses the active
participation of God as the righteous ]uclge, but One Who cares for
and takes especial attention of His children on earth. The Psalm
seems to encourage its reader to leave the management and
governing of this life to God. Throughout the Psalm, God is
referenced as personaﬂy involved in controﬂing everything in this
1i£e, and the Psalm has but one reference to prayer near its

Leginning , which is our particular reference for this lesson.

The Leginning of the Psalm has a speciﬁc relation to the verses
of our use (vs. 3-4). First, David 1ays down the theme of the
prosperity of the wicked and their final end in verses 1-2. Fret not
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tlzyse/fﬁemuse o][evi/a]oers, neither be thou envious against the workers
o][ iniquity. For tlzey shall soon be cut down like the grass, and wither
as the green herb. Then he establishes his theme: Gocl, the Creator
and Proprietor and Governor over the earth and its affairs. And He
is to be trusted and oljeyecl, with the promise of having a continuing
place in His flock (aﬂotted inheritance) and His Shepherding

graces to us, Trust in the Lora’, and do goqa]; so shalt thou dwell in the
land, and veri/y thou shalt be ][eJ, verse 3.

The Psalm contains an unspoleen, or a sort O£ shrouclecl reference

to, prayer in verses 4-5, and leaves us mostly to trust God in His
Providential Government of Love, but this one reference to prayer has
as its basis a harmony with God that delights in the Almighty’s
clelightful Person. The psalmist is in such rapport with God that his
though’cs are God’s though’cs and his ways are in unison with God’s
ways. So much so is this compati]oili‘cy and unanimity that the desires
of his heart are just what God will have willed to grant.

This is his prayer, De/iglzt tlzyse/][ also in the LORD; and he shall give
thee the @s o][ thine heart. To preserve the psalm’s theme of trust in
God’s Providential Shepherding, the Psalmist does not want to give
emphasis to explicit or voiced prayer to God.™ The reigning desires of
eminently pious people are that they may glorify God on earth, grow in
the lznowledge and grace of Christ, progress in holiness (Lee;oing
Commana]ments), and usefulness (/ruit), comfort (we aéia]ing in love and
it alvialing n us), and courage and endless joy. Before prayer can be
uttered and while they are yet just the desires o][ our lzearts, they are

M thou shalt be fec], raah, a comprehensive word denoting the ultimate care of
one’s slleep, “to feed a ﬂocle, inclucling all the care of a shephercl over his flock.”
William Wilson, Old Testament Word Studies (Grand Rapicls: Kregel, 1978), p
171. Notice the care of our Shepherding God for us sheep throughout the psalm,
us. 0,0 11, 18, 19, 23-25, 28, 34, 39-40.

Deswes 18 mlwahlah £I'OI’I’1 sal'lal tO asle The noun here usecl means prayers,

pe’tl’clons " The Verb is used scores of times for the prayers of God’s people,
Psalms 2:8A_s/e o][ me, and I shall give the lzeatlzen..l; Psalms 122;0, Pray ][or the

peace of Jerusalem. The noun is used only here and in Psalns 20:5, The Lord fulfill
all tlzy petitions.
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grantecl loy His Loving Providence, Psalms 130:4, For there is not a
word on my tongue, but, I, O Lora’, thou knowest it a/togetizer.

A Yielded Will

Those tlzings that he saith shall come to pass; he shall have
whatsoever he sait}l, Mark 11:23c.

De/iglzt tlzysel)[ also in the Lord; and he shall give thee the desires o][
thine heart, Psalms 37:4.

As we hold union with Christ, our lawless lusts of the flesh are
subdued, and their unlawful desires will be held in check farther away
rom our prayer life by the grace and power ot an Indwellin rist.
{ prayer life by the grace and power of an Indwelling Chri
The communing heart finds a’e/iglzt in the Lord as His beauties are
relished; consequently the desires of his heart are filled with those
eauties and their expression in prayer e granted. Communion
beauties and their expression in prayer will be granted. C i
with Christ and with His words” conforms the desires of one’s heart
and mind to His will; and in such manner what is asked in prayer is

both the will of us supplicants and the will of God. And hence the
limitation of ]ohn on prayer is fuﬂy understandable,

YAnd this is the conﬁdence that we have in him, that, if
we ask any t}u'ng according to his will, he heareth us:
15Ana’ if we know that he hear us, whatsoever we asle, we
know that we have the petitions that we desired o][ him.
I John 5:14-15

Christ in ]olzn 15:7 and John in this verse solve the mystery of

effective prayer—even creative prayer—originating from mortal

and finite men to the sovereign and purposeful Almighty Creator.

A Delighted Will and Whatsoever Such Deligh’ced Will Saith

He shall have whatsoever he saith.
De/ig}tt tlzyse/][ in the Lord, and he shall give thee the desires o][ thine heart.

When the Lord is the a’e/igizt of one’s desires then He shall have

whatsoever he saith. The connection is reaclily understood. De/iglzt
tZzyse/][, is the Hebrew, anag, “to be delicate; to delight in

* John 15:7.
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any’ching.”soThe original and root meaning of anag is “to live soPcly
and delicately.”5l The psalmist exhorts, “Be delicate in the Lord so
you do not slight His sensibilities or His sensitiveness—He is
Holiness and Absolute Purity." As the cultural phrase, “Walk on
eggs’7 and woulcl ]oe, “Walk on eggs in prayer, " or “Walk on eggs as
to what one saith in prayer.” “And be so continuously thought{;ul of
His will as to become haljituaﬂy delighted in it above all else.”
De/igkt—l)e delicate toward and act soﬂly in— tlzyse/][ in the Lord.
“Bencl, turn, incline, and renew your heart’s desires to be as His

desires and delights." This is the ][aitk o][ God. As this mindset

settles in, your most exquisite clelight is in the existence, names,

titles, attril)utes, Worles, Providence, Words, and ordinances of

God. He who thus delights himself in the Lord will have holy
wishes, pleasing to the Most High, and He will give thee the desires
of[ thine lzeart, that is, he shall have whatsoever he saith.

De/igkt tlzyse/][ in the Lord. In the human realm, one might
think to like and ale/iglzt in another person. But his will is contrary

to your will. His choices in life are ugly to your choices. His desires
in this life to do this or that are not at all accorcling to your
standard. His way is contrary to your way. His habits in life are

appaﬂing and odious to your living. His habits in recreation or
hobbies are corrupt and cletesta]ale, and even those that are not

immoral are in areas of your particular dislike. His words are

contrary to your words. He spealzs with a “forked tongue.” Untruth
flows freely from his mouth. He utters falsechoods deluxe.
Profanities are nearly in every other utterance. His espoused
proposals in business are corrupt. Can you clelight in him? NO!
His will and way and word is what you hate; therefore you do not
delight in him, but contrariwise you abhor him because it is the
WIH, way, and word of a person that fundamentaﬂy is what and who
you are not. And thus is the man whose delight is in the Lord. Only

fo Wilson, op. cit., p. 114.
' William Gesenius, Hebrew and Chaldee Lexicon (Grancl Rapicls: Eerdmans
Pu]olis}ling Company, 1969), P 641.
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the man whose own WlH, way, and word is in accord with and in
harmony with the Lord’s WIH, way, and Word can a]e/igkt in the Lord
as referenced ]oy the inspirecl Psalmist. Then whatsoever he saith in
prayer will also be in strict accord with God since his a’e/igfzt is in
Him; therefore he shall have whatsoever he saith in prayer.

2. The Single Mind of the Faith of God
and shall not doubt in his heart.

Qur main cluty in prayer is to look whoﬂv away from self, as

does real justifying faith as well as real Lelieving prayer, and in that
single—mindedness seek to glorify God in self-abandonment. Thou

wilt keep him in per][ect peace, whose mind is stauea] on tlzee,' because

he trusteth in thee. Isaiah 20:3.

When one’s mind is not stayea] on tlzee, a doubleminded
clisposition results wherein lies unbelief and ﬂeshly desires.

SI][ any of you lack wisdom, let him ask of God, that
giveth to all men /il:erally, and upl)raidet}l not; and it shall be
given him.

0But let him ask in ][aitlz, not}u'ng wavering. For he that
wavereth is like a wave of the sea driven with the wind and
tossed.

"For let not that man think that he shall receive anytlzing
o][ the Lord.

®A double minded man is unstable in all his ways.

James 1:5-8

Jesus warns of prayer instability when void of the ][aitlz o][ God. As
God is the absolute staljility, Dec/aring the end ][rom the Zaeginning,
and ][rom ancient times the tlzings that are not yet_a’one, saying, My
counsel shall stana’, and I will do all my p/easure,D2 the ]faitlz 0][ God
partalees of that steadfastness and conclusiveness of God, never
a’oulﬁing. James makes clear what double-mindedness is Ly clefining
it as unbelief and hesitancy. The Word must have been the basis for
this prayer referenced Ly Jesus else its instal)ility. Christ

& Isaiah 46:10.
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authenticates prayer from real faith—the ][aitlz of[ God's procluction
via Provi(lence, the Word, and the Spirit—, which will know
nothing of wavering. Jesus and James used identical Greek words,
though translated digerently in the Authorized Version, doubt and
wavereth respectively, OlaKPIVQ. This Greek word is hteraﬂy, “to
judge through," and hence, “to make a distinction or difference.”

But as used of prayer and faith it means “to make a distinction
men’cauy.”53 When prayer wavers into divided possiloilities or
feasibilities, then the God of undivided possil)ilities or feasibilities
will not hear that prayer.

A double-minded man is unstable in all his ways. This
person who shall not receive anytlzing o][ the Lord is unstable

accorcling to James (v.7 and also meant l)y Jesus in Mark),
meaning inconsistent, unquiet, turl)ulent, tending to waver in
opinion and showing indecision. The prayer of doubt is without
sureness, and full of slzepticism about God and His love and His
glory with regarcl to the matter prayecl. This inconsistency stems
from double-mindedness.™ James seems to have “coined” this
word to emphasize particularly what Jesus meant with regarcl to
the ][aitlz o][ God and its stability, touched as it is with the
Father's ordained purposes. Doulﬁing notlzing means a God-
originated, a God-ordained and a God-stable prayer and faith.

This is a sing]e mind from a sing]e eye.

fS Analytical Lexicon, op. cit., p. 92.

* A double minded man is unstable in all his ways, James 1:8. Double minded is one
Gk. WOI’(]., AYux0o, made up of dla, "twice,” met. “in the sense of ‘entirely,
u’tterly’; [Just as we say, “That is twice as bad,” when we mean “en’cirely La&."]
[Analy’tical Lexicon, op. cit., pp. 108-9] prefixed to Puxn, “soul,” one’s intellect,
Voli’tion, and feelings. “Soul” refers to that something of humans that is one’s
al’toge’ther subjective reaction to outside stimuli, e.g. self-consciousness as regarcls
the world or environment. Le. youxn (soul) with dlo (“twice, entirely”) prefixed
would make James” meaning, “A man who is thinleing, Wiuing, and feeling entirely
su})jectively. He is not much influenced lay God or His Word or Spirit,” thus in

accord with Jesus’ truest antithetical meaning of c]ou[ating notln'ng, and entire

context (vs. 22-24).
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3. The Single Minded Prayer Gains Created Things of God
by means of the Faith of God
But shall believe that those tlzings which he saith shall

come to pass; he shall have whatsoever he saith.

Mark 11:23¢
Commit tlzy works unto the Lord, and he will establish
your tlzouglzts. Proverbs 10:3

But shall believe is a commitment, a persuasion Ly the influences
of God in His Word and by His Spirit, from TEIBW, “to persuacle,
endeavor to convince, influence l)y persuasior1.”55 When God
persuacles, that persuasion that one has is the ffaitlz o][ God truly;
therefore those tlzings which he saith shall come to pass; he shall have
whatsoever he saith because those things are God’s orclainecl, fixecl, and
stable purpose. Thusly, the single mind fixed on God gains insight into
God’s persuasion so that it becomes also the fixed single mind of the
supplicant. Whatsoever he saith in prayer has become authentic
Leheving prayer, the prayer of faith, which is incited loy possessing the
faitk 0][ God. The shall come to pass is one Greek WOI'(],, VIVETAL, “to
come into existence, to be crea’cecl, exist Ly creation.” * God creates
not accor(ling to any man’s saith or prayer or will or anything else; but
only from and Ly His own purpose and will and Sovereign exercise of
Creator Authority. Consequently, it is this faith of God, this
persuasion from God, this Word of God, appropriatecl and settled in
one’s single—focused mind that is the source of this lznowledgeable faith

and its consequent saith or single—minclecl prayer.

Solomon’s wisdom perceive(l this concept of real faith, the
][aitlz o][ God, as being a single persuasion that corresponcls with the
foreordained and preorclained purposecl will of God.

Commit tlzy works unto the Lord, and he will establish
your thoughts. Proverbs 10:3

% Analv’tical Lexicon, op. cit., p-. 180.
* Same Greek word as in John 15:7, yevnoetal, q.v. p. 12 with fn. #42,
Analv’cical Lexicon, op. cit., p. 78.
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The faith in Solomon’s proverlj is expressecl, Commit tlzy works unto
the Lord. Commit is from the Hebrew, gﬁ, an onomatopoetic word
that imitates the noise of a globe, sphere, or other round loocly
rolled forward quiclely. Hence, its meaning is to roll and used l)y
Hebrews as to “commit, transfer, or change.7757 To gﬁ one’s works
was to roll them or transfer them to another, and in this proverl)rs
usage, unto the Lord. The signiﬁcance of faith is a committing
whatever is involved unto the Lord. This proverl) is not suggesting
these works are committed after but before executing them. This
would be trusting, committing, and transferring them to the Lord
in advance of planning, attempting, executing. This is precisely as
our Lord means for His disciples to commit their works unto Him,

before prayer and before execution.

TZzy works applie(l to our Lord’s words are those efforts in the
Lord’s ministry (Kingdom). This again denotes the Kingclom
disciple’s service at fulfilling Christ’'s commission left to His church
in His absence. Israel has been cleposecl and His church will have
His works to fulfill as Israel failed to carry out. The context for
Mark 11:22-24 is such that the whatsoever he saith is whatsoever
obstacle any mountain or any pompous ][ig tree might present. iny
such works as are His works can be honestly committed unto the
Lord, and only in advance, and only whatsoever delays, encumbers,
obstructs, or arrests His reclemptive purposes. This narrows this
whatsoever signiﬁcantly, but the promise in the verse of tlzy tkougkts
shall be established narrows it more signiﬁcantly.

This committing or roﬂing one’s works unto the Lord is
equivalent to possessing the ][aitlz of[ God, the same as ée/ieving, the
same as a]oulvting not, the same as being persuaded with the
persuasion of God. In the role of God’s inspirecl instructor,
Solomon promises that whatsoever is transferred unto the Lor&,
one’s tlzouglzts shall be established. Need it be said (to repeat it again
so to make this very clear) that what one transfers unto the Lord

& Gesenius, op. cit., p. 172.
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must be of such nature and origin as to be transferable? When our

anticipa’ced and planned and needed works are transferable and are
indeed transferred, our tlzouglzts will be established.

Established tlzouglzts are God’s thoughts. TZzouths is chasac,

“counsel, purpose, plan, what one meditates or has devised.”” This
references intentions, what is formed in the mind, computing,
reclzoning, what one plans to clo, aims at, what one has in mind to
be done. In other WOI'(],S, and as applied to our present study and as
relates to Christ and His faithful clisciples, these established
thoughts have become prayer. For spiritual and Christ—abiding
clisciples, tlzouglzts of what is intentionecl, what one has in mincl, is

always the subject of prayer. But apart from tha’c, whatsoever these
thoughts are, Jchey shall be established.

Established is kuwn, “set up firmly, give permanence to.”  Its
7" This means that the

permanence is given from another source, God. Therefore, we

stem is niphal, “the simple passive.

might rather emphasize the passive stem Ly transla’cing it, “God
confirmed or ratified tZzouths" The promised thing is a ratified or
God- validated or Divinely legalizecl mind-set, which is given the
one so committing one’s works (prayers) unto the Lord. God here
promises to effect one’s mind (faith) to make it conformed to the
Divine mind. When one rolls and transfers one’s works over to the
Lord in a genuine commitment of faith in Him and in His best
volition, then one’s whole devised program will become 1ega1ized
with the authority of God. God can make valid by His formal
approval because faith—the appropriatecl faith of God, real
commitment to Gocl—l)rings our mind into union with His mind.
Qur volition—the power of choice and decision—has also
intuitively appropriatecl God’s own volition. Again, this is the affect

fs Wilson, op. cit., p. 444.

% William Holiclay, A Concise Hebrew and Aramaic Lexicon of the OId
Testament (Grand Rapids: Eerclmans, 1971), p. 163.

o0 Ky]e Yates, The Essentials of Biblical Hebrew (New York: Harper & Row,
nd), p. 48.
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of the ]faitlz of[ God, namely, the possession of the persuasion of God,
His decrees and His from everlasting to everlasting preordained
will. What Solomon’s wisdom assures is the faith that al)solutely
commits one’s endeavors (Which includes prayers) to God will be
eﬁectively Gocl—originatecl and thus will be His will after all. That
absolute faith has to be the ][aitlz o][ Goal, from God, and according
to God.




II. THE FAITH OF GOD CREATES
PRAYER THAT CREATES, Mark 11:24.

A. THE FArtH oF GOD PRODUCES PRAYER THAT IS THE VOLITION

oF Gop, Mark 1 1:24a, Tzzerefore I say unto you, What things
soever ye desire.

Jesus’ tlzereffore denotes His application of both the reali’cy of this
aith or God an e creative powers available to His trusting,
faith of God and th tive p ilable to His trusting
elieving, and serving disciples. Jesus would have his disciples make a
helieving, and serving discipl 1 have his disciples mal
practical use of the creative faith in their prayer ministries. In an
altoge’cher pragmatic applica’cion clisciples can put to the test this
promise(l faith of God and prove its creative power in honest prayer.
uch a concept as creative prayin ring disciples volition into
Such pt tive praying will bring disciples” volition int
unison with God’s volition. “Prayer is appointe(l to convey the
essings that God ordains to give; let us constantly use the appointe
blessings that God ordains to give; let tantly use the appointed
776
means, and may the result be ever increasing day to day. 1

The Decreed Volition of God

In whom also we have obtained an inheritance, [Jeing predestinatea’

according to the purpose o][ him who worketh all things after the
purpose of his own will. [Added emph.] Eplzesians 1:11

God works out everything in creation accorcling to his persuasion
(purpose); therefore the power of prayer is its £aith, because the ][aitZz o][
God is God’s persuasion. "True prayer is the decrees of God in another

262 3

6
form,”” and God's persuasion is founded upon His decrees.

“GOD hath decreed in Himself, before the world was,
concerning all things, whether necessary, accidental or Voluntary,
with all circumstances of them, to Worlz, dispose, and bring about
all things accorcling to the counsel of His own will, to His glory.”m

o Chatles Haddon Spurgeon,- The Metropolitan Pulpit (Pasaclena: Pilgrim
Pu]olica’cions, 1975), Vol. & p- unknown.
62 .

Spurgeon, 1101(:1.
o “Though we often speale of the decrees of God in the plural, yet in its own
nature the divine decree is but one sing]e act of God.” L. Berlzllof, Systema’tic
Theology (Grand Rapids: Eerclmans, 1974), p. 102.
ot The First London Confession of Faith (Roches’ter: Bacleus, 1981), p. 1.
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Consequently, prayer that is from the ]faitlz o][ God, which is given
by God ecither through His Word, His intuitive Spirit, or
Proviclence, contains the decreed will of God—it is His volition

decreed in eternity past—, since it is genuine l)elieving prayer. Or

as Christ clesignatecl it, shall not doubt in his heart, but shall believe
that those tlzings which he saith shall come to pass; he shall have
whatsoever he saith. The sureness of this prayer of faith is its accord

with and origin {rom the volition of God as purposed in His eternal

clecrees.

The Decreed Volition of Faith

The God—controued mind appropriates the power o£ God
through Lelieving prayer.

I][ ye abide in me, and my words abide in you, ye shall
ask what ye will, and it shall be done unto you.
John 15:7

When Christ promisecl only His aljicling clisciple, shall ask what ye
w://, and it shall be done unto you, He has limited what is asked to
whatsoever His a]oicling Presence and words shapecl. The i][

conditions this promise on, first the disciple to abide in me, and

second, that my words abide in you. In one sense Christ’s words to
His disciple would be only what the decreed volition of God chose
in eternity past. Yet, that the individual &isciple’s own volition is
malzing the request of his own exercise of will is also true. This is
reaﬂy antinomous in so far as complete unclerstancling may be
concerned, but both are absolute truth. This is much like original
faith in deliverance from sin and personal salvation. That faith is a
gi& from God, so declared clearly in Scripture; but each believer
chose Christ, believed truly and came to Jesus from his own desire
for Him and for freedom from sin and it penalty. This combination
is at work in the prayer of faith also. Prayer comes from our hearts,
our nee(ls, our £eelings of divine contact and divine assistance. But
all those neecls, £eelings, and desires are at and from His
Providential and intuitively active Hand. In the end and
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concerning the prayer of faith, authentic Lelieving prayer

appropriates the volition of God and makes it one’s own volition.
What tlzings soever ye desire is, when one possesses the ][aitlz 0][ Goa],
reaﬂy what things soever God desires.

This faith of God, and the very principle of faith, is given to us
to use and employ to the glory of God. In order to accomplish this,
three principals are crucial. First, faith itself is a huml)ling and
SeH—emptying grace, for it is the extension of one’s need toward
God’s bounty. Second, faith is an aclznowleclgement of one’s own
insugiciency and need that leans altogether upon One Who is
mighty to deliver from whatsoever. Third, faith is also an act of
one’s own WIH, w}lereby it surrenders to the authori’cy of Christ and
receives Him and His Sovereign will to reign over one’s heart and
life. These principles of faith in themselves assure God’s glory as
singularly clisplayecl in every act of faith. That is the ultimate reason
for man’s creation—for all of creation—and certainly in accord

with God’s preorclainecl and preclestinecl volition.
Faith is an agency of God for man-to-God relations. We must

not live upon faith as if faith were the source of life or love or even
hght. We must live upon Christ with faith only the wisely chosen
vehicle for man-to-God relations. Many have attempted to fulfill
Mark 11:22-24 out of themselves. They attempt to live upon the
faith that they presume to find or feel within themselves. Rather,
the authentic believer is to feed upon the Word, and therel)y be fed
the ][aitlz o][ God that will find expression in this life only as he
appropriates the Word’s holy and blessed contents. Those contents
will only be the three principals of faith just treated: humility,
seH—emptiness, and surrender. Accora’ing to your]faitlz be it unto you.
All tlﬂngs are possilv/e to him that believeth.” Faith is only an agent
of the One Who alone can accornplish a be it unto you, and a all
tlﬂngs possila/e. If we are constrained, bound, fettered concerning
faith, the limitation it is not from God but in ourselves. God always

responds to reliance in and counting upon His intervention. He

00 Matthew Q:20; Mark 0:23 respectively.



| Chapter 9 Fhe Honest Prayer of Faith page 39

honors those who honor Him, who hold a firm conviction of His
1ove, which conviction is only from the Word. Then will the
agent—faith—lje the means of lznowing and experiencing His love,
and in due course {'uuy 1oving His love and thusly 1oving Him to

His deserved proportion.

Our lack of faith is proportionecl on our 1oolzing to Christ. It is true
that in one sense God alone is the One Who increases £ait1'1, because it
is the J[aitlz of God! But we must be careful not to blame Him for our
own smallness of faith. Some migh’c suggest that God has someway
and for some reason withheld from them strong faith. Instead of
£eeling in themselves any guﬂt or reproach for the feebleness of their
faith, they Ma’cantly attribute it to the Sovereignty of God. Yet the
blame for unbelief is within our sin-afflicted {:rames, and we should
honestly aclznowledge it and penitently confess it before Him. When
the clisciples were filled with terror of the tempest and awoke their
Master, saying, Carest thou not that we perislz? He reprove(l them for
their unbelief, saying, ley are ye ][earj[u/ ?O0ye o][ fittle ][aitlz 7 That fixes
blame for an absent faith upon us. Again, Jesus charge(l His faithless
clisciples, (@] ][oo/s, and slow of[ heart, to Zve/ieve,()7 which plainly put the
blame on them for their scantiness of faith. We can change 1aclzing
faith to trusting faith when we lie soaleing in Divine truth and so be
filled with the J[aitlz o][ God. “It is a proof of a stronger and 1arger faith
when the soul is more established in the Truth, when there is a steadier
confidence in God, and when we make a greater use of His promises.”68

To store up His precepts and promises and prescience is a
privilege and duty that assure conduct and feed the soul. It is a
privilege and cluty to mix with faith every recorded sentence in His
Holy Word, and in accord with its execution, faith will be nourished
up into a higher state where resides His volition of ever—perfect,

predestined, and foreordained love.

Mark 4:38 * Matthew 8:26
o8 Arthur W. Pinle, Spiritual Growth—Its Nature (Granhury: ploministries.org,
n.d.), 4.
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B. THE FAITH OF GOD PRODUCES PRAYER IN ACCORD WITH WHAT
Gob FORMERLY PREDESTINED, Mark 1 1:245, when ye pray, believe
that ye receive tlzem, and ye shall have them.

The faitlz of God accomplishes prayer already assured that ye
received them. The receive of the Authorized Version translates a
Greek past tense. It is EAAPETE, second person, plural, aorist two,
indicative active,69 from AapBavw, “have given to, get, receive.”m
Jesus makes what is asked in Lelieving prayer due to possessing the
faith (persuasion) of God a present reali’cy, alreacly received at the
act of aslzing. This is genuine faith, the ][aitlz of God or as Mr.
Robertson, “That is the test of faith, the kind that sees the
fulfillment before it happens.” The predestination of God is what
God has indeed decreed to be that accords with His persuasion. Not
all prayer would necessarily fall into this classification, but only
Leiieving prayer—the prayer of faith—is accorc].ing to God’s
predestinated counsel; therefore it “had been given to” the seeker
with the faith. In this allusion to a past reception or an alreacly
received affirmative answer when prayed, Christ moves from the
effect of the ]faitlz o][ God on volition—both God’s and disciples’—to
the effects of the faitlz of God on substance, reality, what happens in
everyclay life in the creation. The ][aitlz o][ God procluces God’s
volition in the prayerful loelieving disciple7s Volition, and so effects
prayer. Just because it has affected the will of God it must have
affected the predestined and ordained will of God. The explanation
of this pi’irase, the ][aitlz o][ God, given al)ove,71 does not convey what
is the faitlz o][ God. That explaine(l the mechanics of the phrase as
well as its related meaning as respects its mechanics. But now we
bear down on its comprehensive reality concerning God’s

preclestination, preorclination, and time-related fulfillment of His

will.

69

Analv’cical Lexicon, op. cit., p. 129.
0 Henry George Liddell and Robert Scott, A Greek-English Lexicon (London:
Oxford University Press, 1968), p. 1027.
71
Supra, pp. & ff.
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Jesus made clear reference to the ordained and preclestinecl will of
God—the preordination of God—in the word, ye received—have had
given to, got— them. The preorclination of God is what He as God

predes’cined, deci&ed, and determined to take place in creation. Mr.

Spurgeon plainly spolze to these truths concerning genuine believing
prayer,

“Oh! to think of this; that you a puny man may stand here
and spealz to God, and through God may move all the worlds. Yet
when your prayer is heard, creation will not be disturbed; though
the grandest ends be answered, providence will not be disarrange(l
for a single moment. Not a leaf will fall earlier from a tree, not a
star will stay in its course, nor one drop of water trickle more
slowly from its £ount, all will go on the same, and yet your prayer
will have effected everything. It will speale to the decrees and
purposes of Gocl, as they are being claﬂy fulﬁﬂecl; and they will all
shout to your prayer and cry, ‘Thou art our brother; we are
clecrees, and thou a prayer; but thou art thyself a clecree, as olcl, as
sure, as ancient as we are. Our prayers are God’s decrees in
another shape. The prayers of God’s people are but God’s
promises breathed out of hving hearts, and those promises are the
clecrees, only put into another form and fashion. Do not say, ‘How
can my prayers affect the decrees?” They cannot, except in so
much that your prayers are clecrees, and that as Jcl'ley come out,
every prayer that is inspired of the Holy Ghost unto your soul is as
omnipotent and as eternal as that decree which saicl, ‘Let there be
hght, and there was light’ ; or as that decree which chose his people,
and ordained their reclemption by the precious blood of Christ.
Thou hast power in prayer, and thou standest to—day among the
most potent ministers in the universe that God has made. ...
Thou hast power to make thy voice heard Leyond the stars ; where
the thunders die out in silence, thy voice shall wake the echoes of

. » 12
eternity.

" Charles Haddon Spurgeon, The New Park Street Pulpit (Pasadena: Pilgrim
Pu]olica’cions, 1975), VI, p. 336.
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This is the prayer that is due to the ][aitlz o][ God, prayer that is
His persuasion from eternity and was decreed just as authentic

believing prayer saith.

With the whole truth of God as revealed in Scripture, we
understand Mark 11:22-24.

*And Jesus answering saith unto them, Have ][aitlz in
God.

*For veri/y I say unto you, That whosoever shall say
unto this mountain, Be thou removeal, and be thou cast into
the sea: and shall not doubt in his lzeart, but shall believe that
those tlzings which he saith shall come to pass; he shall have
whatsoever he saith.

24nerefore I say unto you, What tlzings soever [is
according to His Word and w111] ye desire [i-e. sharing the
mind of Gocl], when ye pray, believe that ye receive them,

and ye shall have them [for God’s purposes and glory].
Mark 11:22-24

And all tlzings, whatsoever [is according to His Word
and w111] ye shall ask in prayer, Zae/ieving, [i-e. sharing the

mind of God] ye shall  receive [for God’s purposes and
glory]. Matthew 21:22

The God-controlled mind appropriates the power of God
through Lelieving prayer. Commit tlzy works unto the Lord, and he
will establish your tlzougkts. I][ ye abide in me, and my words
alaia’e in you, ye shall ask what ye will, and it shall be done unto
you.[3 The power of God in prayer is for the purposes of God, to
fulfill His counsels, plans, and ordained thoughts, and to grant
us believing petitioners His joy L)y sharing His glory. De/igkt
tlzyse/f in the LORD; and he shall give thee the desires 0][ thine heart.
Commit tZzy way unto the LORD; trust also in him; and he shall
Lring it to pass.u

 Proverbs 16:3; ]olm 15:7 respectively. ™ Psalms 37:4-5
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And this is the conﬁdence that we have in him, that, 1:7[ we
ask anyt}zing according to his will, he heareth us:

And 1:7[ we know that he hear us, whatsoever we asle, we
know that we have the petitions that we desired o][ him.
I John 5:14-15

And whatsoever we ask, we receive of him because we keep
his commandments, and do those tlzings that are p/easing in

his sight. I John 3:22

Therefore, our main cluty in prayer is to look Wl'louv away from seH,

as does real justifying faith as well as real l)elieving prayer, and to
seek to glorify God in self-abandonment. Thou wilt keep him in
per][ec? peace, whose mind is stayed on thee; because he trusteth in
thee.” A mind stayea] on thee is a mind in which abides His Word, is
a mind that a]e/igkts in the LORD, is a mind that has established
tlzouglzts, is a mind that Leeps [treasures and guara]s] his

commana]ments, is a mind that is a Zve/ieving mind, is a mind that is
filled with the will of God, is a mind that in af/ tlzings, whatsoever it
shall ask in prayer, it shall receive. It is a mind full of the ][aitlz o][ God,
Leing persuaclecl loy and therel)y filled 1)y the will or God.

Final Ap'plication

Commit tZzy way unto the LORD; trust also in him; and he shall
76
Lring it to pass.

We should roll onto God all matters Wl'liCl’l, as obliga’cions, burden
us, and on account of their Weight and digiculty cause us great
anxiety, because nothing is too heavy or too hard for Him Who
can overcome all difficulties and dissolve all perplexities. Then will
our thoughts about the future of our cluty, or about the course of
things about us, or about our own life’s course be happy; nothing
will remain entangled or be a failure, but will be accomplishecl, and
the end and aim realized. He who rolls his affairs over onto the
Lord, will find Him ever reacly to take charge of them all, and to
carry them to a proper completion and establishment. But it must

© Isaiah 26:3 B Psalms 37:5
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be borne in mind that if I commit all to Him, I no longer choose
for myself as to what the outcome should Le, but say with
confidence and joy, “Thy will be done.” He would have every desire
told out in His ear, and through believing, discover Him acting
accorcling to His love and unerring wisdom. That is the eternal

persuasion of God and that is the ][aitlz of God. Amen!




