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HONEST JUDGMENT THROUGH
HONEST PRAYER

Mattltew 7:1-12

! ualge not that ye be not jualgecl.

For with what jua’gment ye judge, ye shall be jua’gea’:
and with what measure ye mete, it shall be measured to
you again.

®And wlzy beholdest thou the mote that is in tlzy
brother’s eye, but considerest not the beam that is in thine
own eye?

4Or how wilt thou say to tlzy brother, Let me pu// out
the mote out of thine eye; ana’, [Jelzo/a’, a beam is in thine
own eye?

*Thou lzypocrite, ][irst cast out the beam out o][ thine own
eye; and then shalt thou see c/ear/y to cast out the mote out
of tlzy brother’s eye.

OG’ive not that which is lzo/y unto the a’ogs, neither cast
ye your pear/s [Jefore swine, lest tlzey tramp/e them under
their feet, and turn again and rend you.

7As/e, and it shall be given you; seck, and ye shall ﬁna’;
knock, and it shall be openea’ unto you:

*For everyone that asketh receiveth; and he that
secketh ][indetlz; and to him that knocketh it shall be
openec[.

°Or what man is there o][ you, 1][ his son ask bread, will
he give him a stone?

°Or 1'][lze ask a ][islz, will he give him a serpent?

HI][ ye then, Z)eing evil, know how to give gooal gifts
unto your children, how much more shall your Father which
is in heaven give gooal tl'tings to them that ask him?

Iznerefore, all tlzings whatsoever ye would that men
should do to you, do ye even so to them: for this is the law
and the proplzets.
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Divine assistance is necessary if we are to meet Divine

requirements as laid down t)y the King of Divinity in His
Kingctom’s Manifesto. N ottling about the ttlings of God are either
patata]ole to or possit)le for any of the sons of Adam. Jesus is acutety
aware of both the infinite, tloly stipulations and the finite, ﬂestlty
limitations concerning conditions for life in His Kingctom. The
King's intentions for and ctesigns of His Kingctom and its su]ojects
are ctearty loeyonct human achievement. Consequently, as Mediator
and Redeemer He graciousty includes in His Kingctom’s Manifesto
a provision for satistying both God’s requirements and man’s
inactequacy; His provision meets the former and overcomes the
latter. That provision is, and is met ttlrougtl, honest prayer.

Disturbing and Comforting Contextual Realities
To the natural man much of this unique Sermon from the Christ
is Sut)stantia]ly like the Ten Commandments. God’s Hoty Decalogue
is impossit)te of fulfillment for us fallen creatures. It requires obedience

to sacredness that is far above those whose nature is itself of a tainted
character and whose sut)sequent actions are thus influenced ttleret)y.
Accordingty, Christ’s Sermon is parauet to the Holy Law as both are
the Expression of the Rigtlteousness of God, the one ttlrougtl Moses,
the Sermon ttlrougtl the Son, thus rendering their moral scope as
utterly unattainable t)y mere ﬂestlly men. Ttlrougtlout the Sermon is
its forbidden abusive word or banned malignant wish, is its protlit)ite(t
impure desire or revengetut notion, is its commanded love for enemies
or t)tessing those who curse us, and all its other unattainable “love-
manifestations.” But now Christ adds a paradoxicat and nearly
antinomous, and to some a contra(tictory, requirement “to ju(tge not”
any at all but “to judge" some to be (togs and swine. The King requires
both. This is outside man’s capacity. Christ's Sermon ptaces us all
under God’s censorious ju(tgment from our total inat)itity to attain to
such precise (tiscerning righteousness. The one possit)te remedy
disclosed to us t)y our gracious Savior/King is honest prayer—it is a
conduit from earth to tleaven, opened up on both ends. From its
opening on carth travel the confessions of our ina(tequacies and pleas
for our spiritual nee(ts, while from its opening in heaven travels God’s
grace of spirituat gitts of enablement in His Hoty Spirit, and onty t)y

onest prayer.
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Analysis of the Text Verses

A new section of the Sermon begins with this paragraphi

“and may be described as a summary of principles of action,”
namely love. Primary to Jesus’ teaching throughout the Sermon
and here paticularly is His sul)jec’cs7 attitude to those brothers inside
and those heathen outside the Kingdom.

Accorcling to Jesus the Kingdom attitude must be free of
censoriousness (vs. 1-5), and yet full of careful discrimination (Ué)
The agency that appropriates this difficult-to-attain attitude is
prayer that asks, secks, and knocks continuously (vs. 7-11). In other
WOI'dS, the greatly felt neecl asks o£ Gocl’s in continuous prayer,

seeks to have What he aslzs through continuous searchind, ancl

knocks at Gocl’s opportunistic door l)V malzing continuous contact
Witl’l His Spirit. iny in this fashion can one attain to the
Kingdom attitude. The suljjects of the Kingclom who thus pray to,
search for, and contact God will indeed receive the ultimate goocl
giPc from our Father in heaven, namely the powerful zenith of the
Kingdom attitude, love. Love is the only Fulfillment of the
Supreme Rule of Kingclom Conduct . 12). Christ has succinctly

summarized the ultimate Kingclom attitude in one Kingclom ideal.

The ultimate Kingclom attitude within oneself, and its power
without to others is “to do so to others as you would they do to
you,” to love others as you love yourself.

In accord with this analysis we would divide our stucly thusly,

I. Christ Announces the Kingdom Attitude in 7:1-6

II. Christ Allocates the Power for Appropriating the Kingdom
Attitude in 7:7-11

II. Christ Adiudicates the Ultimate Fulfillment of Kingdom
Attitude in 7:12.

! Campbeu Morgan, Studies in the Four Gospels (Fincastle: Scripture Truth
Book Co., n.d.) p. 73.
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I. CHRIST ANNOUNCES

THE KINGDOM ATTITUDE
Matthew 7:1-6

! ua’ge not that ye be not jualgeal.

For with what judgment ye jualge, ye shall be jualgeal: and
with what measure ye mete, it shall be measured to you again.

*And wlzy beholdest thou the mote that is in tlzy brother’s
eye, but considerest not the beam that is in thine own eye?

“Or how wilt thou say to tlzy l)rotlzer, Let me pul/ out the
mote out o][ thine eye; and, behold, a beam is in thine own eye?

*Thou lzypocrite, ﬁrst cast out the beam out o][ thine own eye;
and then shalt thou see c/ear/y to cast out the mote out of tlzy
brother’s eye.

OGive not that which is lzo/y unto the alogs, neither cast ye
your pear/s Lefore swine, lest tlzey tramp/e them under their ][eet,
and turn again and rend you.

Jesus kindly and graciously announces His Kingdom's
attitude L)y utilizing mankind’s foremost 1aclzing and thereby man’s
most easily understood and identified needed area of correction—
judging others, disparaging others, and condemning others. Jesus
deals with an area in men so unlike Himself and so unlike His
Father and so antithetical to 1ove, which God is £un(1amentaﬂy, in
order to emphasize what real Kingdom ideal love positively is. Love
is the Kingdom attitude.

A. JUDGMENT WITHOUT THE KINGDOM ATTITUDE

Ifudge not that ye be not judged.
ZFor with what judgment ye jud e, ye shall be judged: and
juag Yye juage, y juag

with what measure ye mete, it shall be measured to you

again. Matthew 7:1-2

The ]udging that is Prohibited

We shall attempt to outline brieﬂy what Christ prohibits
when He warned, ]ua’ge not. First, He means that any judgment

that is not in our realm of responsibilitv is forbidden. Stuc]y to be
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quiet and to do your own business, I Thessalonians 4:11, means not

to intrude into others’ affairs when they are of no real concern of
yours. [ Peter 4:15 reacls, Let none of[you suﬁ[er...as a éusyboa’y n
other men’s aﬂ‘airs." Churchy Pharisaism is forbidden along with
Vigilantism, placarcl rnarcl'les, and general attacks upon the actions,
modes, or beliefs of others, which are beyond our own private

sphere of cluty, province, or usual course of life.

Second, we Christians are not to ju(lge motives as if we could
juclge as only God can juclge. Since we see not the inside of the
heart as God sees, we are only presuming upon others and upon
God when we form harsh opinions about the motives of others. The
Devil ju(lge(l Job in this way when he accused Job’s intentions and
motives for serving God, ]017 1:8-11. Therefore, juclging the

motives behind the actions of others is actuaﬂy devilish in origin.

Tl’lird, we Christians are not to judge harshly in others what

we _have in ourselves. This is the signiﬁcance of the teaching of

Christ in the verses immedia’cely fouowing His prohibition against
juclging, 7:2-5. Jesus admits of two different kinds of judgments
with the words of 7:2, For with what jua]gment ye jua[ge, ye shall be
jua]gea] . There is the censorious juclgment and there is the righteous
judgment, two kinds. When we ju(lge harshly what we have in
ourselves—a censorious juclgment—we condemn ourselves to the
same kind of harshness from God—His righteous judgment. But
when we juclge others fairly and with mercy, we reflect a heart of
love and understanding which pleases God.” The beam and the
motes are both portions of the same rnaterial, wood from trees, the
one a log, the other a chip or grain of sawdust. When a piece of
wood (sin) is juclgecl to be in others, it is the same wood (sin) that is
in all. The size is the only difference. It is wrong to judge and
condemn in others what we have in our selves. Human nature
works just the opposite; it always seeks to condemn in others what

is most in error in self, and in that way alleviates the guilt of one’s

? See Romans 2:1-0 3 Beam, Gr. d0KoV, “the squared off trunk of a tree”; mote,
Gr. KAPEoa, “any smaH, dry thing, a chip.”
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own faults. By juclging it strictly our Id or Ego is JceHing the Self:
“You are better than before you judged that evil in them, because
you did it with authority and without deviation. You reaﬂy do know
what is right even if you fail to do it. You are better for having

condemned that error of yours in others, because in that way you

are showing your concern about the hideousness of it.” Jesus
condemned that kind of inner jus’ciﬁca’cion. We are not to juclge
others when we are guilty of that error ourselves. Our objectivity is
Warpecl, and our judgment will not be riglzteous jualgment. .

Fourtll, we are not to juclge quiclelv or thoughtlesslv. The
Wisdom stated: He that answereth a matter Zvefore he heareth it, it is
][o//y and shame unto him, Proverbs 18:13. Tt is a fool’s errand to
seek to judge an issue or to arbitrate between sides, or to form an
opinion about a clispute or to make a wise discernment about some
critical question if one has not all the facts. This is especiaﬂy a
clanger when one hears only one side of a clispute, question, issue,
or idea. Judgment, in the very meaning of the word, is to arbitrate
between two or more cliﬁering matters. Whether it be the issue of
good versus evil, or smart versus dumb, or wise versus foolish, or
hl)erty versus 1ega1ism, or love versus hate, whatever the issue or
question, judgment requires all the matters pertinent to the issue be
known before maleing a juclgment. Since only the Omniscient God
knows all the issues in any case, we never {'uuy heareth any matter.
]ua’ge not any matter not {:uuy known or understood. This will when
heeded greatly limit one’s judging of others.

Fi{'l:h, Christians are not to judge reclelessly, that is, in
matters not specificaﬂy commanded or condemned in Scripture.
This is to be rig]flteous over muc]fl, FEcclesiastes 7:10. This is to be
sitting in juclgment concerning such things as eating and clrinleing,
or as to this day above that day, or accor(ling to tradition of this way
or that way, Romans 14:1-12. When we juclge our brother in areas
with which Scripture does not deal, we are guilty of judging the law
and of spealzing evil of the Law, James 4:11. We have become guilty
of condemning God for not speciﬁcaﬂy prohibiting what we judge



| Chapter 5 Ftonest Judgment thuough Honest Prayer page§ |
to be evil. Since He left it out and we juclge His children as guilty
for Violating it, we are actuaﬂy judging His Law, His Word, (and
God £or1)ic1) God Himself, when we juclge a brother in an area not
dealt with in Scripture. “He who quarrels with his brother and
condemns him for the sake of anything not determined in the

Word of God, does thereby reflect on His Word, as if it were not a

perfect rule.”

Sixtll, Christians are not to juclge Llincﬂv, not considering
what is reaﬂy good in others. It is far too easy to form an opinion of

another person by what is wrong, rather than seeing what is right.
Gocﬂy love thinketh no evil ( Corinthians 13:5), that is, love is not
quiclz to see the evil in others to the exclusion of the goocl in them.
Too often Christians fail to remember that this brother or sister
does believe in Jesus Christ, does love Him, does support the
church, does refrain from the world’s way of life. The law of love
instructs Christians to put the very best interpretation on the
actions of others. We should never see only the evil, but should seek
to see the goocl as well. “We are not to go about with our eyes
closed, nor wink at sin when we sce it, yet it is equaﬂy wrong for us
to hunt for something to condemn _ancl seize upon every trifle and

magnify molehills into mountains.””

The Threa’c, 7:1-2, fudqe not, lest ye be iudqed .

Lulee recorclecl a comparal)le Sermon O£ ]esus7 in Luke

0:37-42, but one that was quite different in many respects. Given
on an entirely different occasion, Luke’s Sermon relates to the
appointment of His Apostles (Luke 0:12-10). The Sermon there
has more to do with the duties of His Apostles as His messengers.
The threat of punishment for judging others in Luke’s Sermon is
the harsh juclgments one would receive from other men. In Luke

Christ is recorded as saying, ]uc]ge not, and ye shall not be jua’gea’:

* Matthew Henry, Commentary on the Whole Bible (Grand Rapids: Zondervan
Puhlishing Co., 1960) p- 1936

° Arthur Pinle, An Exposition of the Sermon on the Mount (Grand Rapids:
Baker Book House, 1950), p.263.
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condemn not, and ye shall not be condemned: ][orgive and ye shall be

forgiven, Luke 0:37. Luke’s Sermon has promise of obtaining the favor

or the wrath of our fellow man, accorcling to how we juclge them. If we

are harsh toward them, we receive the same; if we are gracious toward
them, we receive the same. When we juclge, we are juclgecl the same,
and when we forgive, we are £orgiven the same. However, that is not
what Christ means in our text. This is a different Sermon altogether.
In Luke Jesus is the Perfect and Ideal Man among men. He
emphasizecl man and his relations with man. But in Matthew Jesus is
presente(l as the King Whose authority alone is to be reckoned with.
]ua’ge not, lest ye be jua’gea’ Ly the King and in accord with His high
ethical standards. This references judgmen’cs of lost at the end,é and of
the saints at the Judgment Seat of Christ.

For we all shall appear [Jefore the judgment seat of
Christ; that every one may receive the tlzings done in his
Iyoa’y, according to that he hath c[one, whether it be gooc] or
bad. II Corinthians 5: 10

This lest ye be juc]gec] is a solemn reminder of the scrutiny of
Jesus’ piercing eyes of juclgment with which He shall look cleep into
our very souls, Revelation 1:14. This does not suggest an “easy eye”
for those who do not juclge others improperly, because Scripture
warrants no such idea of any Worles—provide(l shield from Christ’s
scrutiny. But what Jesus threatens is the searching light of the
Christ’s aﬂ—seeing gaze that shall review those judgments of ours
that were merciless, overly harsh, and unwise. This will not be the
only test of one’s life at Christ’s Judgment Seat, but will constitute
a part of how we will be juclgecl loy Jesus; namely, how did one
discern and judge others. Was one’s judgment of others out of a
proper motive of love for them and for truth’s salee, or out of an

improper motive of envy and judicious pride?

°But wlzy dost thou jua’ge tlzy brother? or wlzy dost thou
set at nouglzt tizy brother? ][or we shall all stand I)efore the
judgment seat o][ Christ.

0 Revelation 20:11-15.
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HFor it is written, As I /ive, saith the Loral, every knee
shall bow to me, and every tongue shall con][ess to God.

12:5'0 then every one of us shall give account o][ lzimse/][ to
God. Romans 14:10-12

This is a serious and terrible affair, this judgment before our Lord
and Savior Jesus Christ.

24Knowing that of the Lord ye shall receive the reward of
the inheritance: ][or ye serve the Lord Christ.

ZSBut he that doeth wrong shall receive for the wrong
which he hath done: and  there is no respect o][ persons.

Colossians 3:24-25
To receive ][or the wrong which we have done in juclging others

when we had no business doing so will not be a joyous experience.
To receive ][or the wrong of judging others for the very things we
ourselves (10, for all the thoughtless and hasty judgments we
Wrought, or when we juclgecl reclelessly and 1ega1isticaﬂy, or when we
judged others with a blind eye to their good, will be a woeful time of
severity. No wonder it will be followed with a time for His grace to

wipe away all tears from our eyes, Revelation 21:4.

B. JUDGMENT WITH THE KINGDOM ATTITUDE

]ua’ge not cannot be understood in its widest possﬂ)le latitude.
Christ’s £or1)iclcling us to exercise and pass juclgment upon others
cannot be taken alosolutely if one knows the general tenor of God's

Word.
Righteous ]udgment

]ua’ge not according to the appearance, but judge riglzteous
judgment. John 7:24

In]olzn 7, Jesus had healed an impotent man on the Sabbath.
To His superficial critics it seemed a breach of Sabbath law, but in
reality it was done to promote goocl; therefore it was itself also goocl.
Righteous judgment is the fair and loving judgment of the God
class, of the God sort, of the God kind. It is the judgment that is by
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right principles and for proper reasons, which reasons are to promote
the right and to demote the wrong. Righteous judgment is not God's
juclgment performecl 1)y us, but is juclgment loy His principles, precepts,
His way, W]H, and Word. These Jews in ]olm 7 performed hasty and
partial juclgments of Jesus” actions. Christ did not condemn them for

malzing the judgmen’c, but rather condemned the spirit and motive
behind their juclgment. They were looleing for something that they
migh’c condemn in Him, and so seized upon this one thing. Their
juclgment was an evil juclgment because it was unfair, prejuclicial, and

performe(l for improper reasons with an improper spirit. In ]olm

7:22-23, Jesus exhorted them to weigh il that God’s Word revealed
about the Sabbath Law. I it thou shalt not do any work [added emph.],
but this is not to be taken a]osolutely. Other Scripture concerning love
modified the Sabbath precept. So also is this ]uc]ge not precept from
the King to His subjects to be simﬂarly understood. There are other
modifying qualiﬁcations that alter any absolute restriction against
juclging others, but it must always be riglzteous jua]gment. That riglzteous
concept requires more from natural men than what they naturauy

possess.

Christian Lil)er’cv

It is always correct to promote goocl and to demote evil
regar(ﬂess of any rules or even “the letter of the law.” That freedom
which every Christian has is fundamental to the Holy Spirit’s
1eadership and presence within us. We have freedom from strict
rules, regula’cions, and set modes of conduct except as Christ and
the Word forbids or commends. This enables the Christian to be
able to love people and to promote the Gospel of Christ as each
opportunity presents itself. Our 1i1)erty in Christ, then, is to free us

to use any and all righteous means to win souls to Christ.

To the weak became I as weak, that I miglzt gain the
weak: I am made all tlzings to all men that T might Zvy all

means save some. I Corinthians 0: 22

Circumstances often do dictate and determine certain actions,

whether they would be considered good or evil, but only on issues
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that are not specificaﬂy commanded or condemned in Scripture.

One such example of Christian M)erty was in Paul’s circumcision
of Timothy, a half Jew, in order not to offend the Jews to whom he
hoped to minister the Gospel unto salvation, Acts 10:1-3. But on
another occasion certain false Jewish brethren who came in privi/y to
spy out our /ilwrty which we have in Jesus, that tlrey mig]flt Zm'ng us
into Zaonalage, could not compel Paul to circumcise Titus, Galatians
2:1-4. Paul had hberty in Jesus to jua]ge rig]flteous jua]gment so as
better to promote the Gospel. On one occasion it dictated one
action, and on another it dictated the complete opposite.

The Spirit of the Law of Lil)er’cv

Christians are to rise above the letter into the spirit of the
Law. “Spirit” usuaﬂy stands in contrast to the “letter” of the Law.
Who also hath made us able ministers of the New Testament,' not of
the letter, but of the spirit: ][or the letter killeth, but the spirit givetlz /i][e,

II Corinthians 3:0. Paul described the “letter” as clemanding
absolute obedience to every detail.

For as many as are o][ the works o][ the law are under the
curse: ][or it is written, Cursed is every one that continueth not
in all tlzings which are written in the book of the law to do
them. [added emph.] Galatians 3: 10

Yet, Paul claimed life and 1i1)erty for Christians through
Christ Jesus:

Now the Lord is that Spirit: and where the Spirit of the
Lord is, there is /ilwrty II Corinthians 3: 17

Stand fast tlzerefore in the /i[)erty wherewith Christ hath
made us ][ree, and be not entangled again with the yolee o][
bondage. Galatians 5:1

This hberty in Christ Jesus makes it possﬂ)le and practical for
Christians to juc]ge rig]flteous jua]gment not accoraling to appearance,
but accorcling to the best use of the means at our clisposal to
promote the Gospel of Christ, as 1ong as we obey His ways, His WIH,
and His Word in the means employed Ly us.
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What this Prohibition against Judging Others is Not

First, this prohﬂ)ition is not against forming an opinion
about other persons’ conduct. Jesus could not mean that it is not
correct to discern evil in other persons. The writer of the Hebrew
epistle correctly identified one’s discernment and judging of good
and evil with Christian maturity, Hebrews 5:14. The verses that
follow Jesus’ prohibition against judging in Matthew are full of
Christ’s understood acts of juclgment on the part of His clisciples. If
we are to obey Christ, we must ju(lge the conduct of others. In verse
5 Jesus plainly suggests after the beam is removed out of one’s own
eye through self—judgment, that then one will be able to remove the
mote from his brother's eye. Christ aclznowleclges the necessity for
Leing able to discern that speclz in the brother’s eye, else how could
one be instrumental in removing it? We must discern or juclge what
is evil in those around us if for no other reason than to be able to
help them. Again in verse 0, Christ warns against giving what is
holy to a]ogs and casting your pear/s Zvefore swine. How are we to
know who is a a’og or a swine if we do not form a judgment about
others? If we take this judgmen’c prohil)ition too far, we could never
oljey Christ's commandment in verse O that concerns the holy things
and the pearls of His Kingdom. There£ore, ]uc]ge not does not mean
that we are not to juclge what is goocl and evil in a brother, or even who
is or is not a a]og or a swine in the sight of the King.

Secondly, this prohﬂ)ition is not concerning church
juclgments of its members. Other Scripture modifies its
interpretation and applica’cion in the area of the church. Judgment
of the members is a given responsil)ility to its officers and to its

members, but is to be carried out into practice l)y the spiritual

members of the churoh, Galatians 6:1; I Corinthians 5:1-13.

Tllirclly, the restriction does not apply to civil government. The
government has the God-ordained and God—delega’ce& right and
responsi]oility to juclge members of society, and to put to death
those of its members who threaten its other meml)ers, Genesis Q:O;

ROWZ(ZYZS 1 3 1 -4.
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Christ does not mean that individual Christians are not to
juclge another Christians’ conduct as reprehensﬂ)le to themselves or
to others, but we are to go to the ogending brother and to confront
him with his offence, Matthew 18:15-21. This in no way protects

anyone from honest appraisals of their conduct or affairs. ]ua]ge not

does not apply to those guilty of gross outrages against society in
general, or against other nations, or against the church, or against
certain minority members of society. All offenders are to be juclgecl
by all in order that we may lead a quiet and peaceala/e /i][e in all
goa’/iness and Zzonesty, 1 Timotlzy 2:2.

C. JUDGMENT OF MOTES AND BEAMS

wITH THE KINGDOM ATTITUDE
—Bic SIN VERsUSs LITTLE SIN BUuT ABOUNDING IN LOVE

°And wlzy beholdest thou the mote that is in tlzy brother’s
eye, but considerest not the beam that is in thine own eye?
4 .

Or how wilt thou say to tlzy Lrotlzer, Let me pu// out the
mote out o][ thine eye; and, lvelzo/d, a beam is in thine own
eye?s

Thou lzypocrite, ﬁrst cast out the beam out 0][ thine own
eye; and then shalt thou see c/ear/y to cast out the mote out of

thy brother’s eye. Matthew 7:3-5

This beam versus mote principle is meaning£ul.7 This
reference loy Jesus concerns not only or even primarily different
enormous and hideous sins as opposed to some trifle infi(lelity. The
beam is not singly some Vulgarity that is condemned by both the
Law and the Prophets and Christ's Law of Love. That is not
primarily at issue. This concerns inconsistencies common to all
Christians. Every one of us is guilty of beams as well as motes. They
are all of one and the same material—the flesh. We all have innate
weaknesses in our Christian lives. Christ here deals with the
clifficulty of having a judgmental spirit—an unloving clisposition—

! Beam, d0K0Q, “the squared-og trunk of a tree, a 10ng, thick piece of wood.”
Mote, KOPEOT, “any small dry thing, a splinter, chip, or dust of wood.”
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which is itself the beam in one’s own eye. The censoriousness of

Seelzing to criticize and rebuke for some evil—whether great or
small—is a la_rgg beam comparecl to the ﬂeshly carnality in all
Christians. Comparatively, the flesh is a small mote and
censoriousness is a large beam. To juclge others harshly without
mercy is a greater evil than to inclulge the carnal flesh in sins of
the body. Criticism of others is a beam comparecl to a mote, a 1og
compared with a speclz of sawclust, Lringing a greater guilt than
the physical inclulgences of the carnal flesh. The sins of passion
are not to be compared with a spirit of censoriousness. The one
is a mote while the other a beam. Even the omission of Christ’s
other commandments is not as great an evil in Christ’s eyes as
is this judgmental attitude.® The supreme rule of Christ is love,
which finds its expression in a freedom from all judgmentalism
and faultfincling in others.” The very principle of the Christian
life is one of self—judgment before the cross of Christ. That
fundamental is to make motes of others’ sins, while it makes
beams of our own. We should judge severely any issues of the
censorious spirit in ourselves, and consider them to be just what
they reaﬂy are, sins of gigantic proportion when compared with

the sins of the flesh. They are sins of the mind and of the heart,

the inner self and hence the vital area of what one innately is.

A Christian can never see with proper focus the mote in his
brother’s eye, until and unless he deals with the beam of his own
guilt from the censoriousness in his own eye. Jesus says clearly
only the brother who has juclgecl self is capal)le to juclge his
Lrother, first cast out the beam out o][ thine own eye; and tllﬂ shalt

® The lone exception of course Leing His repeated commands to love one
another, ]olzn 13:34-35; 15:12.

? Proverbs 10:12, Hatred stirreth up stri][es: but love covereth a multitude ofsins. 1
Peter 4:8, And above all tlzings have fervent clzarity among yourse/ves: ][or clzarity
shall cover a multitude ofsins. I Corinthians 13:5, Love,,,tlzinketlz no evi/, i.e. does
not ever see only the evil to the exclusion of possible righ’ceous outcomes, or love

always gives “the benefit of a doubt” to the possikle evil present in others. See
The Iudging that is Prohi]jited, #6, p- -
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thou see c/ear/y to cast out the mote out o][ tlzy brother’s eye. Help is

£orthcoming to remove the mote through Christian love that judges
only in order to minister and to bless the brother with an increased
£euowship with his Lord. Help in removing motes will do that
service to the brother and for Christ and will forget the juclgments,
but this £orgetfulness is only when service is in the spirit of humﬂity

ancl 10V€.

D. DEFINED JUDGMENT WITH THE KINGDOM ATTITUDE

0Give not that which is }wly unto the Jogs, neither cast ye
your pear/s Iyefore swine, Jest tlzey tramp/e them under their
][eet, and turn again and rend you. Matthew 7:6

This verse is the immediate and practical use of Christ’s
teaching on juclging others with the lzingclom attitude. Dogs and
swine are ju(lge(l to be such Ly a critical eye of what is goocl or
evil. The censorious spirit is to be avoided, but the exercise of
discrimination and discretion is an important factor in the
King's work. The lzo/y things and pear/s of the Kingdom are
great trusts to us l)y the King. Our use of them is to be with
reverence and with an eye of watchfulness. Great care must be
taken how one treats these Zzo/y things and pear/s of the
Kingdom. No a’ogs, nor unclean swine, are to be given these
precious truths, lest the sacred veracity should be torn asunder
and trampled under foot, and we as well be threatened.

These a’ogs are those who Peter said return to their own
vomit." Swine are those who return to wa//owing in the mire.
Therefore, a’ogs and swine are, among others, false professors of
Christ’s Kingdom. They are false teachers and traffickers in Zm/y
things and in 12ingclom pear/s for worlcﬂy gain.11 The Christian
is not to enter into association with them. We are not carelessly
to give lzo/y things to them because they will consume them
upon their own lusts. We are not incidentauy to cast our pear/s
Le]fore them, lest they clisregarcl the inviolable Leauty of some

10

II Peter 2:22 " See II Peter 2:12-22, and Acts 8:14-24.
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Kingdom ]ewel of Gospel truth and trample it and us under

their feet, thus Lringing discredit and dishonor to both it and
us. To be able to heed this admonition from Christ requires a

discernment, a judgment, a decisiveness regarcling the lives and
works of others around us. We must be able to juclge Wisely with
merciful appreciation for truth, to be able to judge truth with
love. That is a task hard of accomplishment. Therefore, Jesus
instructs us as to how to be assured to be in possession of what
is necessary to be enabled to juclge with such wisdom and

insight. We must pray.
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II. CHRIST ALLOCATES
THE APPROPRIATING POWER FOR

THE KINGDOM ATTITUDE
Matthew 7:7-11"

7Asl‘e, and it shall be given you; seck, and ye shall ﬁna’;
/enocle, and it shall be openeJ unto you:

®For everyone that asketh receiveth; and he that secketh
ﬁna’etlz; and to him that knocketh it shall be opened.

?Or what man is there o][ you, 1][ his son ask bread, will he
give him a stone?

°Or 1)[ he ask a ﬁS}l, will he give him a serpent?
HI][ ye then, Iyeing evil, know how to give gooJ giﬁs unto

your children, how much more shall your Father which is in
heaven give good tlzings to them that ask him?

Jesus anticipates the su]ojects of His Kingclom having di{'ﬁculty
in obeying these precepts about judging others. Tt is difficult to ]uc]ge
not, yet not to give that which is lzo/y to the a]ogs, neither cast ye your
pear/s Zae][ore swine. The di{-ficulty lies in doing both in love, and then in
Waﬂeing the fine line between a censorious spirit and the wise
discernment of a[ogs and swine. There£ore, Christ assigns the means for
His clisciples’ attainment to such a high ethic. It is prayer. As James
stated, I][ any of you lack wisdom, let him ask o][ God, that givetlz to all men
/iLera//y, and upl)raialetlz not.” If on the one hand we are not to be
malzing judgmental decisions outside the sphere of righ’ceousness and
love. While on the other hand we are to be malzing juclgmental
decisions within the parameters of His Kingdomrs ministry, we indeed
need prayer for the attainment of this kind of wisdom. The clogs and
swine within the Kingdom are the ones about whom we must have a
greater cliscerning sense of their evil. Jesus says that through
continuous asleing for, seelzing to ﬁnd, and lznoclzing at the supplies o£
His grace, we shall have this spiritual discernment. As we search for the
grace, He will grant it. It is through prayer that we may learn to

" See Luke’s record of this reference to prayer (Luke 11:0-13) explainecl in
Chap’cer 4, Honest Motivation for Honest Prayer, p. . " James 1:5
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appropriate this kind of juclgment. “This fine distinction between

censoriousness and discrimination creates a cligiculty. How shall we
14
know just where to draw the line?” Jesus recommencls, and as

King auttloritatively allocates, prayer.
Asking, Seeking, Knocking

Prayer is always the means to gain discernment of God’s ways.

15

Here, prayer is the assignect medium to gain the faculties to execute
God’s way, but one must be continuously asking, seeting, and tnocking
in prayer. The immediate interpretation of this asking, seeéing, and
énoc/eing concerns matters of discernment, of judgments, and wisdom
in decision malzing. Their ap_plication is to all matters of prayer. But
just as in Luke's account of Jesus’ teactling about this kind of prayer,lé
so here the King is maleing a similar use of prayer. In Luke prayer was
taugtlt to be the means for gaining insight into that for which we are to
pray. Jesus meant to motivate His clisciples to more prayer Ly
promising to answer atﬁrmatively prayer which could be sustained
unchangecl over a periocl of time. As one is continuously aséing,
seeking, and knocéing, the asker, secker and knocker will slowly be
changecl through the continuous prayer as one progresses in prayer to
precisely what God will grant. If God does not ctlange the prayer, then
He will grant the request as originaﬂy prayecl. Consequently, prayer will
always be aﬂlirmatively answered. He who continues to ask receives; he
who continues to seek ﬁna’s ; and he who continues to knock has it

(Gocl and His will in the matter praye(t at)out) o;oenea] up to him.

In our text here in Matthew, Christ is similarly promising
attirmatively answered prayer, but this refers to wisdom in juclging
others. This wisdom will be granted to the continuous asker,
secker, and knocker. God is promising extra portions of His grace
to the honest seckers of it. The wisdom of God and all its
accompanying influences will be appropriated Ly the continuous
asker, secker, and knocker at God’s prayer door. God will grant a
1oving and properly actjustect spirit toward others that will enable

M Morgan, loc.cit. o Q.v. Ctlapter 6, Honest Guidance ttn’ougtl Honest Prayer
* Luke 11:0-10
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His servants to make gracious yet tougtl juctgrnents in Kingctom

service. But this grace is only granted one ttlrougtl prayer. The one
aslzing receives what was asked for. The one’s seeleing discovers with
delight and surprise what he had sougtlt. The one lznoclzing will
have openect the door of God’s Presence so that he will have what he
had sought when contacting God. God givettl 1it)erauy to all who

7
seek His Wisctorn.l

The Lord Jesus provictes assurance respecting the care with
which our Father will handle these requests for wisdom in judging . God
never gives evil that only appears as a gooct gi{'t to His children. God
will grant true wisdom in judging, even to the extent of t)eing able to
discern between very similar but somewhat clittering points of view.
The bread and fish are alike in appearance to the stone and serpent
respectively. Bread as then baked looked like a small stone; the fish
referred to was similar to a certain snake as designated. As close as
some matters are, which make them hard for rigtlteous juctgment, yet
througtl continuous prayer God will grant discernment to decide
correctly. This is the strict interpretation of these verses on prayer.
Their application migtlt be much broader, but their meaning is as
given above. God promises to the members of Christ’s Kingctom a
Spiritual discernment that will judge between His children and a’ogs or
swine who go in and out of His Kingctorn’s eartlﬂy habitations. The
resources to be able not to juclge anyone incorrectly and to refuse the
curs and pigs in Kingctom guise is possi]ole only for those who are
continuously asking to receive and continuously seeking grace to
discern, and continuously Lnocking at God’s door (contacting Goct).
The storchouse of grace is opene(t up without reserve for God’s love to
flow from Him into the soul of honest inquiry after it. The windows of
heaven’s treasures of love and grace are ours ttlrougtl prayer and
heartfelt reverence toward God. His love and grace are the gooa] tlzings
(gitts) to them that [are continuing tof ask™® him.

12]ames 1:5. This entire section, Matthew 7:7-11, finds an interesting paraﬂel in
Proverbs 2:1-0. Please read.

18 P P . « 1. . ”
Gk. ALTOUALV, a present active 1n(tlctatlve, aslzlng contlnuously.
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The Good Tzzinqs to Them that Ask Him

Christ’s lzey “attitude changer" is prayer. A continuous

aslzing exposes the supplicant to the contagion of God’s love.
These gooa] tlﬂngsw found in prayer are the good gif’cs of the
Spirit, which is primarily love.” These gooa] tlzings from our
heavenly Father are essentiauy those spiritual virtues that a(ljust
and correct our vision toward others. These gooa] tlzings exclude
censoriousness and include the Supreme Rule of love to others

£rom oneseH as you WOlll(], clesire love £I’OIT1 others J& oneself.

19 The flesh would take these promise& gooa’ tlzings out of context to include
every‘ching, even things of the flesh. But the context determines what these gooc]

th ings are.

* Galatians 5:22; I Corinthians 13:13b, the greatest o][ these is love.
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III. CHRIST ADJUDICATES THE ULTIMATE
FULFILLMENT OF KINGDOM ATTITUDE—

THE SUPREME RULE FOR JUDGING OTHERS
Matthew 7:12

IZTZzerefore, all tlzings whatsoever ye would that men
should do to you, do ye even so to them: ][or this is the law
and the proplzets.

This is the Supreme Rule for all juclging2l as enunciated loy
the Judge of God’s Kingdom. Christ decides the official Kingdom
Rule for His subjects’ juclgments in His Kingdom. The leey word in
this verse is nere][ore. The nere][ore connects this Supreme Rule as
Christ’s final words on juclging those near us in this life. Christ’s
prohil)ition, ]ua]ge not, yet do indeed jua’ge between a[ogs, swine, and
God’s own children, can be obeyecl only through the hght from
discerning prayer. Prayer adopts God’s spiritual giPcs and His
personal fruit of the Holy Spirit. Therefore, this Supreme Rule
should be our exclusive precept or law l)y which to resolve our
judgments of others. Actuaﬂy this command from the King is to
govern all areas of conduct toward others, but especiaﬂy in the
matter of judging. This Wiclely applical)le Supreme Rule is as
difficult to obey as is His teachings on judging. In itself it requires
aslzing, seelzing, and lznoclzing at God’s door of prayer to find its

fulfillment in our lives.

This Supreme Rule is not so much negatively related, but it is a
positively related commandment from Christ. Jesus did not say,
“Do not do to your neighbor what you would not like yourself."

2 Judging those near us in life is a leey element in relations with others. If one’s
attitude is the correct love for others, it manifests itself most definitely in one’s
cheering judgment of others. Love finds a rather prac’tical everyclay test in this
whole concept of juclging others. In the King’s spiri’tual rationale, love is best
defined ]Jy the concept of how others appear to us. Thus this Golden Rule is 10y
the King first pragma’cicaﬂy adjudicated with regarcl to, and then foremost appliecl
to, judging others.
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That is in the rule, but much more is said. He did not place before

us a negative or passive rule only. It is a positive and active

requirement. Our judgments of others must be alive, active, and a
forward seeleing of good for them. Treat others as you desire to be
treated. Judge others with the same motive and spirit as you would
desire from others. Seck to edify others through your judgments of
others. Be alert to make all spiritual discernment through prayer in
order to be productive for the good of the Kingdom’s subjects as
well as goocl for the King. T}ley are one and the same. nere][ore, all
tlﬂngs whatsoever ye would that men should do to you, do ye even so to
them: for this is the law and the proplrets.

For the Christian, obedience to Jesus’ Supreme Rule of
Kingdom attitude, and of Kingdom service, requires prayerfulness.
The flesh rises up and demands censoriousness toward every
ogending party, whether they are inside or outside the Kingclom.
The evil heart loves to Lring guilt, to l)ring judgment, to bring
ridicule, and to Lring hurt. The evil mind indulges a wicked
rationale which justiﬁes itself as having the proper conduct and the
reasonable approaoh to evil. But the King clisapproves that ﬂeshly
posture. His Supreme Rule requires love in the place of contempt
toward the guilt of others. The King would have us love and forgive
and overlook the deepest colored evils since Ly such graces we
manifest His love, His forgiveness, His 1ongsu££ering to us. What
would be the desires of our own heart if we were found guilty?
Would we be as unkind to others if we would remember our £eelings
in such a dilemma? What if Ly God’s Providence we were guilty as
they? What form of response would we desire from our fellows if
caught in such a Devil’s trap? What do we think would be our
concerns if we were in the straits caused Ly sin? Would not we be
good toward ourselves? Would we treat ourselves with mercy and
compassion? Do we treat ourselves like that when we catch
ourselves in guilt? Jesus would have our desires toward others who
are overtaken in a fault to be as ours would be toward ourselves in
their place, ][or this is the law and the proplzets.
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The Law and The Propllets

Is this Golden Rule reaﬂy the law and the proplzets? “Why,”
says one, | believe the law and the prophets to be ‘an eye for an

eye, and a tooth for a tooth.” To some—far too many—that is the
law and the propZzets. But to Jesus this Golden Rule is the law and
the proplzets. What did He mean, and why did He say this?
Whatsoever ye would that men should do to you, do ye even so to them
is a gathering up into one compenclious maxim all that the Old
Testament teaches with regarcl to concerns, converse, and
commerce with other men. This golclen rule is the sum total of the

law and the prophets, which is another form or expression of love.

Love worketh no ill to his neiglz[yor: tlzerefore love is the
fu/ﬁ//ing o][ the law. Romans 13: 10

This rule of Christ’s Kingdom requires judgmen’cs to be always
in the resplenclent light of love. Every claim made upon us as
Christians must be pleaded l)y the voice in our own hearts.”’ That
means when confronted Ly any need, or Ly any failure, or Ly any stark
transgression Ly others, we must listen carefu]ly to the pleadings of our
inner soul’s desire as to what we would have done to or for us if this
need, £ai1ure, or transgression were ours. That voice within our hearts
is heard above the din of our ﬂesh, which cries, “Crucify him.” But the
inner inarticulate sound of our own finiteness and weakness could give
voice to Christ’s Supreme Rule in our every juclgment. When
sensitized through continuous prayer, we can hear it echo off an old
wooden cross, “]uclge in this case as you would have others juclge in this
case if it were your case.” To perceive and secure that reverberation of

love one must be in continuous honest prayer. Amen.

Bretlzren, 1:7[a man be overtaken in a fau/t, ye which are
spiritua/, restore such a one in the spirit o][ meckness;

considering tlzyse/f, lest thou also be tempteJ.
Galatians 0:1

2 Lange, John Pe’cer, Commentarv on the Holv Scriptures, Mat’chew (Grand
Rapids: Zondervan Pu]alishing Co., 1960), p.143.




