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From the Honest Prayer Series

HONEST MOTIVATION FOR
HONEST PRAYER:
THE OPPORTUNITIES AND
IMPORTUNITIES OF HONEST PRAYER

PREFACE

"And [ say unto you, Ask, and it shall be given you; seek, and
ye ska//][ina]; Lnocé, and it shall be opened unto you.

JOFor every one that asketh receivetlz; and he that secketh
][inaletiz; and to him that knocketh it shall be openeal. Luke 11:0-10

Aslzing, seelzing, and 12noc12ing in prayer! My, what encouraging
words from our Lord Jesus are these. Every one that asks will
receive; and every one that seeks will fincl; and to every one that
knocks it shall be openecl. Every Christian has gainecl much
motivation to pray because of this most delightful promise.
Motivation is defined as “to provicle inner drive and to give impulse
to do something or act in a certain way.” Jesus in these words, and
in those that immediately prececlecl and followed them, means to
give stimulus to His disciples to pray regularly and continuously to
His Father, because He is now our heavenly Father.

Our purpose in writing and pul)lishing this exposition is to
place before His clisciples this teaching of Christ that will serve to
do what these words were indeed meant to do. God has His program
to carry out to completion, and fortunately He has included us
Christians in the eﬁecting of this agencla. Prayer is a very major
part in His campaign on earth. Its value to God’s glory will be more
evident as we consider together this teaching as recorded loy Luke.
May God bless Jesus’ teaching to us aH, so that Christ’s reason for
teaching this and God’s reason for including it in His Word will be
fulfilled in each of us. This completion will become a reality in us
when we aslz, seelz, and knock continuously in prayer. God grant to
each of us the motivation to do just that. Amen!
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Some years ago | first discovered the prayer truth in this
precious Scripture of our Lord’s teaching. Only after praying for
years for a certain thing, and only after repeatecl attempts at
£u1£iuing that certain thing, did I finaﬂy settle for God’s best from
Him that did not include that certain Jcl'ling. If only I had known
and appliecl the realities of this blessed and so help£u1 divine truth

in this teaching from Jesus, much sorrow and pain would have been

avoided.

Therefore, we send out this important and essential study on
motivation for honest prayer with the assurance that its truth will
correct and comfort those of Jesus’ disciples who need this
instruction on honest prayer. May He bless this effort to His glory!

We must from the very nature of our appreciation and respect,
take renewed notice of the help from Mrs. Norma Calvert in
ﬁnalizing this pul)lishecl stucly. Some years ago she prooﬁeacl our
initial publishing draft. Her dedication and time spent has gone
unused until this present pul)lishing, when now we are using her
proficient corrections and suggestions to our exposition. We thank

her and her Savior for that long ago work “just” now used.

Rogers County, Olelahoma, January 2007
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SCRIPTURE TEXT

"And it came to pass, as he was praying in a certain p/ace,
that when he ceased, one o][ his J1scrp/es said unto him, Lord,
teach us to pray, even as ]olzn also tauglzt his a’1scrp/es. *And
he said unto them, When ye pray, say, Father, Hallowed be
tlzy name ﬂzy nga’om come.

® Give us day [Jy Jay our Jar/y bread.

* And ]‘Zargme us our sins; for we also fZJrgme every one that is
indebted to us. And [erg us not into temptation. ®And he
said unto them, Which of you shall have a ][riena’, and shall go
unto him at mia’niglzt, and say unto lzim, Friena], lend me three
loaves;

For a ][riend of mine in his journey is come to me, and I
have notlzing to set [Jefore him?

"And he from within shall answer and say, Trouble me not:
the door is now shut, and my children are with me in bed; T
cannot rise and give thee.

1 say unto you, Thouglz he will not rise and give him, because he
is his ﬁvenc] yet because o][ his importunity he will rise and give
him as many as he needeth.

And I say unto you, Ask, and it shall be given you; seck,
and Iye shall f;na’ knock, and it shall be openea’ unto you.

For every one that asketh receiveth; and he that secketh
ﬁna’etlz, and to him that knocketh it shall be openecl.

HI][ a son shall ask bread of any o][ you that is a fatlzer, will
he give him a stone? or 1][ he ask a fislz, will he for a ][rslz give
him a serpent?

ZOT rf he shall ask an egg, will he oﬁ[er him a scorpion?

If ye tlzen, Z)emg ev:/ know how to give gooal glﬁs unto
your children; how much more shall your Izeavenly Father give
the Ho/y Spirit to them that ask him?

Luke 11:1-13 KJV
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From the Honest Prayer Series

HONEST MOTIVATION FOR HONEST PRAYER
THE OPPORTUNITIES AND IMPORTUNITIES OF
HONEST PRAYER

Men seem to have built into them some instinctive desire for

prayer. They seem to sense that prayer is the source of power with
God, that it actuaﬂy Lrings manifestations of God into the lives of us
humans. Consequently, even though the image of God in us sons of
Adam is marred somewhat, most of mankind does have this inner
craving to WOIShiP and to communicate with God, though for mostly
base and selfish reasons. Yet the aspiration is there for divine
connection to one degree or for one corrupt reason or another. If this
be true, then we all have opportunity to choose a better, or hones’c,
outcome for prayer in our lives ; but we seem sometimes to lack the
proper motivation for the real prayers, the honest prayers. Therefore,
God sometimes sends difficulties into our experience in order to Lring
us to our knees. However, Jesus, through the teachings of our text
verses, desires us Voluntarily to learn the value of prayer. May we
comprehend from Jesus something of honest prayer that will stir us up
to make stea(ly honest prayers a part of our daily activity.

Tl-xe Occasion for Jesus’ Teaching on Prayer

The preceding incident in Luke 10:38-42 has signiﬁcant
bearing on our understanding Jesus’ teaching here. C]flapter 10
closed with Luke’s account of how Mary Worshippe(l Jesus while
Martha prepared a meal. Mary sat at]esus’][eet, and heard his word
(v. 39). When questioned by Martha Why Mary communed with
Him instead of helping with the meal, Jesus said that, Mary hath
chosen that gooa[ part, which shall not be taken ][rom her (0. 42). Tt
was a case of Mary seelzing communion with Jesus while Martha
was cumbered about much serving (v. 40). Fittingly, })eginning
Cka;oter 11, Luke recorded the incident of our text, that of Jesus’
praying—partalzing of His spiritual portion at the feet of His

heavenly Father—together with the clisciples’ inquiry concerning
prayer and their similar desire for real communion with God. Luke
placed this incident touching prayer just here because of the similarity
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between Mary and Jesus’ seeteing spirituai communion with God. In a

sense Mary was praying to Jesus. Mary was seeieing a closer
relationship with and a greater spirituai portion from God ttirougti
Christ, so also Jesus was seelzing a closer relationship with and a greater
spirituai portion from His tieaveniy Father ttirougti prayer.

We may learn from this: First, as Christ sougiit strengtti and
Spirituai awareness from the Father ttirougti prayer, just as did Mary,

even so, we are to seek the Hoiy Spirit in our lives ttirougti the act and
practice of honest prayer at Jesus’ feet. Seconct, if Christ needed
Strengtti ttirougti prayer so as to be seelzing that good portion at His
Father’s teet, how much more do we need the good portion available to
us for our astzing and seeieing at His feet. Ttiir(i, as Mary sought
Spirituaiities at the ptiysicai feet of Jesus before the Hoiy Spirit came to
indwell the ctiurcti, so are we today to ask for and to seek the Hoiy
Spirit’s presence and power ttirougti prayer to God now that Jesus has
left and given His Hoiy Spirit. These truths ougtit to motivate us to
honest prayers; and indeed, ttirougti His response to the (iiscipiesr

inquiry about prayer, Christ means to do that very ttiing.

The Request
Lord, teach us to pray, as ]o}m also taug}tt his discip/es.

Luke 11:1b

The (iisciptes saw in Jesus the pertect example of honest
prayer, and desired to be enabled to pray as He praye(i. The
Greek has a present infinitive in their request, maizing it Loral,
Zaegin to teach us to be praying. This is an infinitive of result,
that is, of “conceived result.”’  This question asked and
answered resulted in more honest and real prayer in the lives of
the questioners. Ttieretore, we would render this request in the
toﬂowing rather ampiitie(i way, Loral, Zaegin to teach us to be
praying, which teacln’ng will result in our habitual prayer as we see
in You. This request was not seelzing the “tiow,” or even the
“way” of prayer, but in effect was,

Lord, lvegin to teach us, inspire us, incite us, prompt us,
stimulate and arouse us, to be praying. Provoke us, animate us,

! Dana-Mantey, Greek Grammar p. 215.
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and motivate us so that we shall be praying as you pray. Lora’,

p/ease lze/p our weakness, and give us reasons to pray, even as
]olm tauglzt and in that way gave reasons ][or his Jiscip/es to be

praying.
As John Also Taught His Disciples
Notice that this request referred to John the Baptist, as ]olm also
tauglzt his a[iscip/es. Nearly every firsthand disciple of Jesus had

previously been a clisciple of, or most certainly was familiar with, ]ohn

and his teaching ministry concerning prayer, And tlzey said unto lrim,
ley do the a]iscip/es o][ ]olzn ][ast oﬁen, and make prayers. (LuLe 5:33).
Obviously, it was common 12now1edge that Jo}m emphasized fasting
and prayer. But John stressed the &ecl of prayer, and it was that kind
of teaching which was being sough’c from Jesus. It was, Teach us the
need ffor prayer as ]olzn also tauglzt his aziscip/es; and Ly that teaclzing we

will be inspirea] to prayer more like we see in You.

]ohn had Verljaﬂy taught his clisciples to be praying, but his
influence upon his disciples was also largely due to his example—his
1i£e—style and his demeanor. His very appearance Lrought men to
consider that John reaﬂy believed his own message, Prepare ye the
way of[ the Lord, make his patlzs straiglzt, Repent ][or the Linga’om o][

heaven is at lzana’,

And folm was clothed with camel’s hair, and with a gira’/e o][
a skin about his loins; and he did eat locusts and wild lzoney.
Mark 1:6 KJV

His appearance said to all who saw and heard him: I believe the
kinga’om is near; I do not live ][or this world, but ][or the King’s coming
and for His kinga’om 's coming g/ories. Also since John’s basic
message was Repent, ][or the Linga’om o][lzeaven is at lzana’, there was
a motivation and inspiration for prayer in that message for
Lelieving Jews. To hear from a man who looked like he lived only
for another lzingdom, for another philosophy, Prepare ye the way o][
the Lord, make his patlzs straiglzt Lrought men to their knees. They
were moved to seeck God in order to be ready for the coming King
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and His izingciom. ]oiin taugiit his ciiscipies to be praying i)y his
iiie—styie and (iemeanor, as well as i)y his message. These all worked

togeti'ier to i)ring his ciiscipies to seek God in prayer, because his
whole life testified to the Vaii(iity of his message.

Thus it was ]oi'inrs ministry as a whole, and then his
person in particular, i)y which he motivated his (iiscipies to
honest prayer. ]oi'in had encourageci his ciiscipies to pray for the
izing(iom and for its coming King. All spirituaiiy minded
Hebrews would have been receptive to ]ohn’s encouragement to
pray in iigiit of their Messiah’s soon coming. Joiin had taugiit
in a particuiar way that drove multitudes to their knees,
especiaiiy those Jews who were later to become His personai
ciiscipies. It was that kind of fervent prayer that the ciiscipies of
Jesus were now seeizing from the ministry of Jesus as well. Tiiey
had just witnessed Jesus praying, and desired not just to be
taugiit how to pray, but taught to do it. “Tiiey did not want a
pi'iiiosopi'iy of prayer, or the interpretation of a method. Ti’iey
wanted somehow to be able to pray like he prayeci." ?

Furthermore, the ciiscipies of Jesus were desirous to elevate or
advance to the iiigiier level of prayer that tiiey now saw in Jesus’ life.
]oiin’s ministry had taugiit his ciiscipies i)y exampie—]oy his
message to the multitude and i)y his manner of iiving—as though
he did indeed believe the King was at the doors. Now tiiey desire the
King Himseii, concerning Whom tiiey had experience(i a certain
level of spirituai prayer under ]oi’m’s ministry, to i)egin to teach
them personaiiy to be praying on a iiigiier level—on His level—the
ultimate in honest prayer. As ]oi'in taugiit prayer at the level of his
own capacity, so now tiiey sougiit from Jesus prayer in accord with
Jesus’ iiigiier spirituality. The request says in effect, Begin teaclzing
us to be praying as you pray. Liﬁ our prayer /i][e to TZzy level ofprayer.
Teach us the opportunity o][ the ultimate prayer as you pray. Motivate
us to pray honest prayer as You pray.

g Campi)eii Morgan, Studies in the Four Gospeis (Fincas’tie, Virginia: Scripture Truth
Book Co., n.d.), p.142.
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A Comparison

Some have confused this teaching of Jesus with His teaching
on prayer in His Kingdom Manifesto as recorded in Matthew
0:0-15. However, while loeing similar, they are two entirely
different occasions with similar teachings. Our text in Luke is a
response to a question Ly a clisciple, while Matthew's recorded
prayer is in the middle of Christ’s uninterrupted discourse on His
leingclom’s ways. The prayer in Matthew seems to be a model of the

magnum opus—the greatest possible—and so the manner, of

honest prayer. [t was the manner of the Pharisees’ prayers, as full of
superﬁcial and vain repetition, which He used as diametric or
opposite to His model of honest prayer (Mt 0:0-8). Matthew
emphasized honest prayer as frank confession of human weakness
and of divine strength in private communion. Luke recorded His
nearly identical words of prayer, not concerning manner, but

concerning motivation for prayer. The emphasis in the prayer of

Matthew is the procedure of prayer, while our text emphasizes the
form or content of Gocl—pleasing or honest prayer, thus giving to
Christians reasons to pray. The one shows us how to pray, while our
text shows us Wl'lV we shoulcl pray.

Analvsis of the Text
The text for clealing with Opportunity in Prayer, Lu/ee 11:14, is

closely connected to the immediately £o]lowing teaching on prayer in
Lu]ee 11:5—13, coverecl in our seconcl heacling, The Importunity of
Honest Prayer. The entire section, Luke 11 :1-13, is one lesson on

honest prayer with those two fundamental reasons for prayer,
opportunity and importunity; therefore we place here an analysis of the
entire passage. The central though’c or main theme of the entire
passage of Jesus’ teaching on prayer, Luke 11:1-13, is verses Q and 10,

And I say unto you, Ask, and it shall be given you; seek, and
ye shall ﬁnd; /enocle, and it shall be openea’ unto you.
For every one that asketh receivetlz; and he that secketh
ﬁnc[etlz; and to him that knocketh it shall be openea’.
Luke 11:9-10
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This promise concerning asking, seeking, and knocéing is the
paragon of arousal to prayer. None other teaching in the Bible so
prompts men to pray as do these words from Jesus. They have a quality
which suggests to every man, Pray, pray, pray, because God said to be
asking, be seeéing, and be ]enocking; and he that asks receives, he that
secks ﬁna’s, and he that knocks will have it openea7 unto him. These words
are inspirational for all men. Remembering that these words are
central to real motivation to prayer, and in lzeeping with these words—

asking, seeking, Lnocéing—we would analyze our text thusly:

First, Jesus teaches what we are to be asleing in verses 2-4.
We receive always when we ask for those things that He has
Eromisecl. This list in verses two through four is a motivation for
prayer, because these requests are always answered in the
affirmative. When petitionecl Ly His children, God normaﬂy says
yes to every one of these requests. Ask and ye shall receive what
Jesus has listed in verses two through four.

Second, Jesus teaches what we are to be seeking in verses
5-10. He does this using a contrastive paral)olic illustration of the
importunate seeker. In that story, there are contrasts both to
God’s ways and to man’s ways concerning prayer. Basicaﬂy, it
teaches that we are to be seelzing from God those things that are
within the limits of propriety. By that we mean, what is proper,
ﬁtting, or suitable. True prayer secks what is in con£ormity with
reverence toward God. God will most 1ileely answer in the
affirmative those prayers larought to Him which have in their
request consideration for His own purposes and His ways of dealing

in the affairs of mankind.

Thircl, Jesus teaches at what prayer door we are to be knocking in
verses 11-13.  God cus’comarﬂy opens the door that is spirituaﬂy
profitable for us; Knock and it will be openea’ unto you. God is
preclisposecl to open the door of prayer which can best be used 1)y the
Holy Spirit, and which will most bless us with the presence and
influence of His Personal Presence in the Holy Spirit.
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MOTIVATION FOR HONEST PRAYER:
PART I
THE OPPORTUNITIES OF HONEST PRAYER

! And it came to pass, as he was praying in a certain p/ace, that
when he ceased, one o][ his discip/es said unto him, Lom’, teach us to
pray, even as ]olm also tauglzt his Jiscip/es.

? And he said unto t}tem, When ye pray, say, Father,
Hallowed be tlzy name. TZzy leinga’om come.

% Give us a’ay Ly a’ay our Jai/y bread.

4 . . . .
And forgwe us our sins; for we also forgwe every one that is

indebted to us. And l)ring us not into temptation.
Luke 11:1-4 ASV’

Presently in this first part, The Opportunities of Prayer, we are
concerned only with the first of these analyses as given above, dealing
with verses 2-4. Therefore, we shall take note only of the numerous
opportunities which prayer affords each clisciple. These together will be

an inspiration to us to be more in prayer.

This teaching from Jesus consists of certain promises, when
taken back to God in prayer, will most certainly be received from
Gocl, because Jesus assures, He that asks [][or what I have listed lzere]
receives. Jesus’ list suggests that prayer provides opportunity for our
claily communion with our heavenly Father, our claily worship to
God, our daily physical needs to be met, our daily Spiritual
requirements to be proviclecl, and our Leing able to avoid claily
dangers in our spiritual welfare. Jesus promises all these things to
us as we claily pray. Knowing these and Lelieving these as promisecl

will be a great incentive to be more in prayer.

® Because of the spurious additions to the Greek text in Luke 11:1-4 as exhibited
in the Authorized Version, the Scripture quotations of our text verses ’chroughout
this first section are from the American Standard Version, which more accurately
represents the original Greek manuscripts. These additions as found in the King
James Version were caused no doubt Ly some copyist who inserted portions of the
Model Prayer as found in Matthew, which differed from Luke’s prayer. See this
important difference explained under the head, A Comparison, p. 6.
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Notice He said, When ye pray, say. In his similar model

prayer, Matthew records Jesus as saying, Aﬁ‘er this manner tZzerej[ore
pray ye. In Matthew’s paraﬂel passage the manner of prayer as
Leing humble, concise, Lrief, and to the point is emphasized. But
here in Luke the emphasis is upon the form of proper prayer. This
is Jesus teHing us @ to ask for. QOur assurance of
aﬁirmatively answered prayer could not be greater than for Jesus

Himself to show us for what we are to aslz, and then promise us

that we shall indeed receive it! Here are specific requests that
always without exception meet with God’s approval. Jesus
means for us to understand these as opportunities in prayer,
which will in turn inspire us to ask. He that asks for these
things will receive these things, proviclecl he meets the other
requirements for prayer as also given l)y Jesus. These are the
supplications for which the Son of God—the Perfect Man—has
told us to aslz; and in so doing, He is guarantying that these will
be God’s will to grant repeatecﬂy, because His Son has
instructed us thus to pray. He particularizes these opportunities

in order that we would be stimulated to more honest prayer.

Requirements for Asleinq and Receiving

Before beginning to look at these specific requests, we must
point out what at first glance would seem to be obvious. That is,
what Jesus named in verse two are in one sense His requirements
for honest prayer Which, when met, will indeed experience the Ask
and receive mandate. Notice first there is confirmed relationship in
the address to God as Father. Truly, one must know Him to be
one’s Father in order to Ask and receive from Him any’ching good.
This presupposes a personal faith in Jesus Christ’s substitutionary
cleath, and an active life of obedience to Him as Lorcl.4 Seconcl,
there must be true sensitivity about the hallowness of God’s
Person, and even for His name, Hallowed be tlzy name. Approach to
God in any other demeanor may ask but will not receive. Third,
there must be present a yearning for His 12ingclom and for its ideals

* Galatians 3:24
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to be hteraﬂy present here on earth, such yearning Leing voiced to

God in the prayer, ny kinga’om come. This necessitates earnest
desire for an end to the present world system that is so opposecl to
God and His Son’s ways. No request that asks from a heart in love
with the lzingcloms of satanic opposition to God will ever receive
from the heart of the One Whose Son was hated and crucified L)y
those 12ingcloms (]olm 15:18). Included in Jesus’ promises in this
model prayer are these three incontrovertible requirements for all

who ask and then expect to receive.

I. DAILY COMMUNION
Father

This is of primary consideration in prayer, when God can
be addressed as our Father. If through faith in Jesus Christ He
is our Father, then our claily communion with Him is a chief
reason to be praying. The privilege of holy and intimate converse
with the Living God is incentive enough! That we can share our
thoughts and emotions with God, and in common participation
mutuauy exchange our desires with one another on a claily,
hourly, even minute by minute, basis is ground for excitement

about prayer.

Call unto me, and I will answer tlzee, and show thee great and
miglzty tln'ngs, which thou knoweth not.
Jeremiah 33:3

The greatest benefit of prayer is this communion where we
not only communicate to God our thoughts and emotions, but He
communicates to us His thoughts and emotions. The word miglzty
in ]eremialz 33:3 means hidden things, things that are fenced in.
This interchange with God, our Father, through honest prayer is a
mutual exchange to God and from God. That ought to motivate us
to be praying. God will ac’cuaﬂy spealz to us what was previously

hidden to us, but only through prayer. This communion with our
heavenly Father will be ours as we are praying claily.
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II. DAILY WORSHIP
Hallowed be tlzy name.

This prayerful admission to God tends to alter what is
mediocre prayer into honest favorable prayer at His throne of grace,
having considerable involvement with The Third Commandment of
God’s Holy Law, Thou shalt not take the name o][tlze Lord tlzy God in

vain (Exoa’us 20:7). Kenneth Wuest translated it, Fatlzer, cause
your Name to be set apart as sacred and the olvject o][ veneration. This

kind of reverence for God’s name, which seeks in honest prayer for
more reverence for God’s name, will be agirmatively answered.
This reverence for His name will be grantecl to the petitioner who

asks for it to be reverenced in him more and more ; @ will receive.

When we pray that His name would be looked upon with feelings
of deepes’c respect, then God grants to us personaﬂy this request; and in
the process we will find the ear of God openecl to any accompanying
honest prayer. While others may disregard His holy name, we
ourselves who pray for His name’s veneration will be transformed by
that very prayer to hold His name as very sacred in ourselves. As with
this prayer, every prayer that is in such accord and harmony with the
Spirit of God so as to seek the very best of God’s Wiﬂ, will find God
somewhat pleasecl to grant a hearing ear toward our every petition ([
]olm 5:14-15). The Spirit of God will Himself be able to draw
famﬂiarly intimate, so much so that we will be influenced loy His close

Presence to grow in our own veneration of His matc})less name.

This is the real value of this opportunity in prayer. God will
honor His name as reverent, and He will grant to us through this
honest prayer more veneration and esteem for His reputation and
character. Oh! To be among such spiritual men as Moses, David,
Daniel, the Apostle Paul, John the Belovecl, and other of the
Bible’s personalities, who each in his own special way hallowed the
name of God. And this they did in spite of their faults because they
experiencecl this kind of honest prayer. This prayer will be answered
aﬁirma’cively because God desires His glory to be preservecl among
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all the inhabitants of the earth. This promise to be enabled to

revere His name properly, and increasingly, is a great inducement

to ask and receive.

III. DAILY SERVICE
TZ:y leingdom come

Jesus teaches that to pray for His 12ingclom to come to earth
is always an accepte(l prayer. When prayed in earnest and in
sincerity, it will be answered with a “Yes.” God’s whole purpose is
to produce His will on earth, and in so doing, to reveal His glory
and grace among men. TZzy Linga]om come is an invitation for Him
to take the life of the one so praying and to use it actuaﬂy to
accomplish the very thing Leing prayecl for. This prayer will be
answered as the one praying it does the work that will further His
leingclom on earth now. To pray TZzy Linga]om come is to ask, God,
make me an agent o][ Your ]eingalom. Lead me to do what I can do
a’ai/y in serving You in order to promote your Linga]om down here on
carth toa’ay. ny kinga]om come will be answered eventuaﬂy when
King Jesus comes again, but that is not all that is involved in this
request; this request is much more than just to ask for Jesus’ soon
return to set up His kingdom. It is to pray that every opportunity
for the lzing(lom7s manifestation on ecarth be realized. It is to pray
for His 12ingclom7s progress and success in order that its actual
fulfillment might be known here on earth. This is not to suggest
that is how the lzingclom will be hteraﬂy and physicaﬂy established
on earth, but this is to suggest that our daily driving desire and
motivation in this life ought to be to further Christ’s leingclom on
carth. That kind of prayer will result in a life that has had imparted
into it a vital clisposition for its realization. To ask for this realization

in honesty will be to receive it in one’s own daily life.

IV. DAILY PHYSICAL NEEDS
Give us Jay l)y day our dai/y bread.

Jesus here, in teHing us to pray for our daily food, makes
these orclinary physical needs to be spiritual opportunities to gain
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much more than mere temporal nourishment. When the clisciples

asked of Jesus to teach them in such a way that would result in
increased prayer lives (v.1), they would never have guessecl that
mere food for humans’ animal bodies could become somehow a
motivation to more prayer and to spiritual prayer. Yet that is
precisely what Jesus is teaching here. He instructs us as God’s
children to ask and receive what is necessary for our physical lives.
Many of us take for grante(l our food. Food is much like our health;
we assume it until goocl health is taken away. [t is, therefore, only
when we suffer loss of health or food that we find spiritual increase and
spiritual edification connected with our physical necessities, because
usuaﬂy those are the only times when we make our p}lysical needs a
matter of earnest prayer. This ough’c not so to be! Jesus would have us
diily to turn our physical needs into opportunities for Spiritual
advancement and experience. That is what He has promisecl as

possiMe in this instruction.

This is prayer which is sure to be explicitly answered, and that
is precisely why there are such spiritual possibilities in this kind of
common, honest prayer. What opportunities to gain real answers
to real prayer, to see with spiritual eyes, to hear with spiritual ears,
to feel with spiritual sensibilities, the hearing ear of God while He
turns it toward us during prayer! Of all the spiritual experiences we
could have with the hving God, this is the most lilzely to be
experiencecl, consequently lileely for two important reasons. First,
because Jesus has promisecl it. We have His Word on it. God will
without exception or evasion accompany this prayer with His
blessed Holy Spirit, to the experiential Llessing of the one who so
prays, both in the experience of praying and in the experience of
receiving when aséing. And seconcﬂy, all this is ours cllﬂy, because
or(linarily, with only inﬁequent exception, we claily ingest food in order
to sustain our lives. This means that under almost all circumstances
this unique “at a Largain” prayer exists as an asked and receive
opportunity. We can always ask and receive our claily bread. No one
can exclude himself from this opportunity for honest prayer.
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Several years ago, | was as many of us Christians. I took for
granted these physical necessities, especiaﬂy since [ always had
aclequate resources. They were not the point of my claily praying.
However, when seelzing preparation for ministry, | was diagnosed
with cancer and received X-rays and chemotherapy treatments. |
was left with no money, having no insurance of any 12in(1, and no
means of support. [ had no food in the house; and I was physicaﬂy
unable to work. Much to the displeasure of God, [ had soug}l’c welfare
from the government for our claily neecls, but had been refused. God
seemed to close every door for our help. That last nigh’c, when we had
nothing in the house to eat for the next (to me my las’c) clay, nor did we
have any resources or device left for our help , ﬁnaﬂy and as a last resort,
| prayecl accorcling to Jesus’ teaching in our text. How sad that I had
tried every other known vehicle of the world before simply as/eing and
receiving from my heavenly Father. How sad that this kind of honest
prayer had not been the habit of my life. If honest, real, and habituauy
genuine prayer for claily needs had been prioritizecl in my life, then
without any ﬂes}]ly seelzing from this world God would have given with
case that which He is pleasecl and gloriﬁed in provicling for His
children. But late as it was , and desperate as [ was, and forced as | was,

sti]l, God had a hearing car. I left it in His hands and went to Lecl, still
not 12nowing what we would do the next day.

At a]oout 9.30 a.m. the next clay, the President ancl the
Registrar of the seminary [ attended came to our house with a
check for $50.00 that had come unsolicited from an anonymous
donor “for some Worthy student in need.” God provi(led us with
our claily bread, but only when I asked Him in clesperation, and had
taken Jesus’ promise back to Him. That became a special occasion to
me, but the whole point of this promise from Jesus is that this
affirmative answer to honest prayer is to be our cliﬂy experience from
the gracious hand of God. Tt can be and should be our habitual
spiritual experience to ask from God our daily bread and to receive it
claﬂy from our caring heavenly Father. This is what He does claily,
though we reaﬂy fail honestly to appraise it that way. That is what Jesus
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promises in our text, and it is a source of encouragement and

motivation for us to be praying always to God for our a’ai/y bread.
V. DAILY SPIRITUAL NEEDS

And forgive us our sins; for we ourselves also forgive every
one that is indebted to us.

This without doubt is the greatest incentive to honest prayer
comparecl to all the others listed here 1)y Jesus. He is granting every
learner of Him an open door to forgiveness of sin as we forgive
others. Sin with its accompanying guilt is man'’s biggest problem.
Of all requests placecl before God, none other is so universaﬂy
needed and felt to be needed. Every honest soul knows that
everything is not right between man and his God. Al have sinned
and come short of[ the g/ory of[ God.” Sin is the cliﬁiculty facing every
man. Jesus grants a carte blanche, unlimited authority, for every
asker for forgiveness, with only one certain qualification: That the
seeker of forgiveness from God similarly forgives others who sin
against him.

But Why is such a qualifying requirement placecl on forgiveness
Ly Jesus just here? Other Scripture has no such requirement
mentioned. Notice the foﬂowing references:

I][ we con][ess our sins, he is faitlzﬁt/ and just to forgive us our
sins, and to cleanse us ﬁom all unriglzteousness.
I John 1:9
I aclenow/edgea’ my sin unto thee, and mine iniquity have I not
hid. I said, I will conﬁess [Jy transgressions unto the Lord; and thou
forgavest the iniquity of my sin. Psalms 32:5

He that covereth his sins shall not prosper: but whoso confessetlz
and forsa/eetlz them shall have mercy.
Proverbs 28:13

In each of the above quotecl Scriptures the only qualifying

requirement for Christians’ forgiveness is honest and complete

confession of sin to God. N othing else is requirecl for Christians’
forgiveness. Then why does Jesus quahfy £orgiveness in this proper

® Romans 3:23
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form of prayer as Leing only possible for those who also forgive others?

The answer to that question lies in the two real qualifications for
£orgiveness of sin with God. They are: one, confessing one’s sin;
and two, malzing one’s approach only through Jesus Christ and His
work of the cross’ as the basis for forgiveness. Confession is easily
enough understood; that is the very subject matter in this
motivation for prayer in our text. And the approach throug}l Jesus
is a “given.” That is, Scripture always qualifies £orgiveness as
possible through Jesus only,

Being justtﬁed ][ree/y l)y his grace tlzrough the redemption that
is in Christ Jesus. Romans 3:24

And be ye kind one to another, tender-hearted, forgiving one
anotlzer, even as God ][or Christ’s sake hath ][orgiven you.
Ephesians 4:32

But this still leaves Jesus’ unique qualifying requirement that
we must £orgive others as God’s condition for forgiveness of our
own sin. This begins to be clearer when one remembers that Jesus
makes no qualiﬁcation concerning forgiveness Leing only throug}l
Himself in our text. He substitutes the qualification of forgiving
others instead. The confession remains untouchecl, that is, it
remains just as valid and necessary as before, but any allusion to
His work of the cross is replaced with a reference to forgiving
others. That is also the key to understanding His requirement for
£orgiveness of others before obtaining £orgiveness from God. It is
only as one 12nows the cost of £orgiveness, lznows t}le Mood required

in Jesus’ sacrifice, that one will instinctively be clispose(l to forgive
others for infractions against oneself.

When one knows and {‘uuy perceives Jesus’ Sugerings for his
own sin, then the dwarfishness of the harm brought to oneself from
others’ sins against oneself becomes evident. Forgiving others

becomes an insight of one’s new nature. Those who know Christ in

6 « ” . « ”

" The work o_f the cross” is more than the work on the cross. Though the latter
is included in the former, the former suggests resurrection, ascension, exaltation,
reigning, intercession, returning, i.e. all His resultant works emanating from His

work “on the cross.”
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His free par(lon of sin through the redemption in the cross can £orgive
others with that same kind of forgiveness granted to them. A failure to
grasp the great truth of the cross will exhibit itself in an unwiuingness
to forgive others. To fail to possess a forgiving nature is to fail to have

perceivecl the method of God’s £orgiveness gran’ced to all repentant
men. That failure of perception marks that person as unable to obtain
forgiveness from God, because he has never apprehen(led Christ’s work
of the cross in mind or in reality. God cannot forgive the most
impassioned confessor of his own sin if he has never appreciated his
own £orgiveness in Christ. To fail to forgive others is a certain si%n that
Christ's work on the cross has never been fu]ly appreciate(l. That
perceptiveness about forgiveness , Or lack of it, is the reason for Christ’s
qualiﬁcation of one’s own £orgiveness being dependent upon one’s own
capacity to £orgive others. If one cannot forgive others, then that one
will not be forgiven, because Christ’s work of sacrifice has not been his
method of approach to God.

This promise of forgiveness through Jesus is a motivation to
prayer; it is the most signiﬁcant opportunity afforded to men
simply to ask and receive from God, being as it is the pure,
concentrated essence of honest prayer. To have one’s sins entirely
removed from before God, from His presence and memory, just by
confessing them together with an aclznowleclgement of the cross, is
the blessed power of the gospel. The honest consideration of
Christ's work on the cross is the gospel’s power for obtaining
removal of personal guilt for sin. Forgiveness is lzeyed upon both
confession of sin and confession of Christ. The confession of
Christ can be evidenced through a humble forgiving spirit in one’s
heart and life toward others. When men forgive others for their
Wrongdoing against them, that is evidence that Christ’s forgiveness
has Jcruly been experiencecl 1)y them. One may be of a forgiving

* At the foundation of Christ’s and Scripture’s overricling qualification
concerning forgiving others there is His absolute doctrine of: “Lack of forgiveness
equals lack of salvation.” In the end of Christ’s personal reference here concerning
forgiving others there exists His absolute doctrine of: “Lack of forgiveness toward

others equals lack of salvation.” Q.v. Matthew 18:23-35, esp. v.34, til he should
pay all equals eternal juclgment.
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nature that may not be evidence of anything spiri’cual. One may

forgive others without forgiveness from God, but one cannot be
£orgiven Ly God and refuse forgiveness toward others. Aclclitionaﬂy,
the absence of £orgiveness toward others is the evidence of only a
theoretical 12nowlec1ge of Christ’s work of grace on the cross. An
unforgiving heart reveals an unforgiven heart, unaware of true
oljligation for sin removed. The promise of the gospel arouses us to
£orgive others, and its continued provision of forgiveness for lingering
sin arouses us to more prayer to such a wonderful and gracious God.
This opportunity for £orgiveness kindles prayer to God. Tt kindles
Christ’s clisciples to be always as/eing forgiveness, to be always receiving

£orgiveness, and to be always granting forgiveness.

VI. AVOIDING DAILY DANGERS
And l:ring us not into temptation.

Jesus’ final special motivation to pray is the opportunity which
prayer furnishes men to circumvent or avert evil. Honest prayer is an
honest preventive. This kind of prayer is made prior to possﬂ)le
difficulties that threaten us because of our presence in an evil world.
Jesus promises this kind of honest prayer stops the possi]ole evil in its
course and therel)y makes temptations ineffective as sources of sin in
our lives. Prayer, as Jesus instructs us here in these words, And Lring
us not into temptation, is the best anticipatory measure for cle£eating
any foreseen or unforeseen temptation that migh’c come our way. Jesus
promises an affirmative answer from God when we ask Him for release

from the temptation to sin.

This request in prayer has to do with God’s control of our
lives so that we will not be place(l in compromising positions.
Because of the innate weakness of our ﬂesh, we often find ourselves
in a situation where our propensities toward sin are Severely tested,
then we shall possﬂ)ly, and most lilzely, sin and fall from our
Steadfastness, Lringing reproach upon our heavenly Father. This
fall God never desires for any of His children. As we pray for
deliverance from this kind of digiculty, we reveal a heart not

clesiring or delighting in sin. If we can Jcruly pray to God sincerely
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desirous of not sinning then God will grant a way to escape that ye
8

may be able to bear it [Victoriously]

This prayer aclznowleclges God’s Sovereign and Universal and
Providential Government. All creatures are at the sovereign
clisposal of their Maker. He has the same absolute control over evil
as over good, else Why would this prayer be any motivation for us to
pray? If it is a worthless and meaningless prayer to ask God to
control the evil around us so that we will not be tempted l)y it,
would Christ tell us to pray that we be sparecl it in any way? Would
Jesus instruct His disciples to pray to God for that which He
cannot or will not do? But God can and does often restrain evil or
lead His children from evils and from circumstances l)y which,
because of our clepravity, we would be brought down from a spiritual
walk with Christ. But this is assured us only as we pray daily, And
Lring us not into temptation. Only as we ask accorcling to this
speciﬁc opportunity will we receive this speciﬁc management of the
evil around us. As long as we, as children of Gocl, continue in the
prayer-Presence of the Indweﬂing Chris’c, we will appropriate the
power of the Holy Spirit in order to experience this authority over
evil. As we pray, God will direct the evil away from us, or us from
it, in order to spare us its temptation. This plaoes the orclering of
all temptations in the hands of our all wise and 1oving Father in

heaven.

Wlxerefore let him that thinketh he standeth take heed lest
he full

There hath no temptation taken you but such as is common
to man: but God is ][ait}l][u/, who will not suﬁ[er you to be
temptea’ above that ye are able; but will with the temptation also

make a way to escape, that ye may be able to bear it.
I Corinthians 10:12-13

Our wickedness is such that God would be perfectly just to allow
sin to swallow us up into oblivion and destruction with Satan. This

prayer recognizes His mercy toward our suﬁering weakness and His

® I Corinthians 10:13
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provision of grace toward us in Christ Jesus. Knowing this, we have a

motivation to pray, because in this prayer, Bring us not into temptation,
our weakness is aclznowleclgecl and His strength is promisecl. We must
not be faced with any opportunities for sin, because we know our own
preclisposition to sin when faced with its temptations; therefore we

must ask , Bring us not into temptation, so that we will receive defiverance

][rom evil.

When this disciple aslzecl, Lora’, Zaegin to teach us in order that
we will be moved to more prayer like we see in You, Jesus’ answer
becomes a great incentive to prayer. These several opportunities in
prayer given us Ly Jesus are meant to motivate us to more and more
prayer. This “model of prayer’ promises its supplicants: (1)
communion with Gocl, (2) true spiritual Worship, (3) fruitful
service, (4) daﬂy physical needs met, daily £orgiveness of sin, (5)
1eaclership of the Holy Spirit to avoid temptations to sin, and
finaﬂy, (6) victory over the evil around us. All of these precious
riches are Lrought about through prayer. Jesus desires that through
the Stu(ly of His teaching on prayer, we would spend more time and
effort to ask , as He has taught. Then, the prayer that thus accords

with His model prayer receives what He promised. Jesus guarantees

it! Amen!
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HONEST MOTIVATION FOR HONEST PRAYER
PART II

THE IMPORTUNITIES OF HONEST PRAYER

*And he said unto them, Which o][ you shall have a friena’,

and shall go unto him at midniglzt, and say unto him, Friend,
lend me three loaves;

Fora ][rlena’ o][ mine in his journey is come to me, and I have
nat}tmg to set lwfore him?

"And he from within shall answer and say, Trouble me not:
the door is now slzut and my children are with me in lved, I
carmot rise and give t}lee

1 say unto you, nouglz he will not rise and give him,
because he is his ][rrend yet because o][ his, importunity he will rise
and gwe him as many as he needeth.

And T say unto you, Ask, and it shall be given you; seck, and
ye slzal/ ﬁna’ /enocle and it s}la// be opened unto you.
For every one that asketh recewetlz and he that secketh
ﬁna’et}t and to him that knocketh it shall lve opened
I][ a son shall ask bread o][ any o][ you that is a fat}ter, will
he give him a stone? or 1][11e ask a ﬁs}z, will he ][or a ﬁsh give him

a ser;pent9
Or 1][ he shall ask an egg, will he oﬁ[er him a scorpion ¢ ?

I][ ye tlzen, lwmg ev1/ know how to give good g1fts unto your
children; how much more sha/] your heavenly Father give the Ho/y

Spirit to them that ask him? Luke 11:5-13 K]V

Jesus is in the midst of answering the question of a disciple
found in verse 1, Lord, Legin to teach us to be praying.  Part
[—Opportunity for Prayer constituted the first portion of His
answer; He disclosed several opportunities for prayer, which were
meant to answer a disciple’s quest to learn to practice prayer as a
claily part of his life. Jesus now adds importunity to opportunities
for prayer as also a motivation for more prayer. Jesus encourages
continuous prayer, even in areas not fuﬂy covered or proviclecl for in
His list of opportunities just given in verses two through four.
One’s continuous habit of prayer is the main thrust of Jesus7
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answer found in our Scripture text for this section, Luke 11:5-13.

Christ secks to impress upon us that continuous prayer will be
rewarded, and through that promise of iinciing what we seek in
prayer and having opene(i to us on what door of prayer we knock,

He intends for us to be induced to more constancy in prayer.

Speciiics and Speculations in Prayer

Christ answered this ciiscipie’s desire to learn to pray more,
first i)y giving the specifics of prayer in verses 2-4. He dealt with
aséing and receiving. In those definite and well-defined areas we
are to pray reguiariy and have from God those requests. Ti’iey are
opportunities for prayer. Christ named several expiicit prayers
that shall aiways be answered i)y God with an affirmative. These
are promises that are more or less guaranteeci i)y Christ, that is,
when we pray accorciing to His instructions found elsewhere in
the Scriptures. When prayeci in sincerity, and when prayeci in
ieeeping with the fundamentals of an ai)iciing relationship with
Him, those speciiic requests will be granteci. He that asketh
receiveth.

But now Jesus moves to prayer that is not asking accorciing to
specifics, but is seeking to ]fmal and is Lnocking to have openea’; this
is an aitogeti'ier different spi'lere of prayer. There arise in the lives of
men various circumstances of Providence, which i)ring God’s
children to ask for ti'lings not covered in Christ's list of
opportunities in verses 2-4. One can imagine all kinds of numerous
requests for i'leip from God that are not in that list of our
opportunities. Tiley might fall under their broad categories, but
tiiey are not realiy in the list of ti'lings that we are promiseci when we
pray. For exampie, Christ has promiseci to give us a]ay Zay a’ay our
a’ai/y bread when we ask. Now we know that our empioyment fits
i)roaciiy under that category. Our joi)s are the means for God to
suppiy us with our ciaiiy bread. But what of a ci'lange in
empioyment? When confronted with an opportunity to change
joi)s, when ciiaiiengeci with two jo]os to choose between, should we
ask God for this one or that one? Or peri'laps i)y way of another
exampie, what about one’s desire to serve God as a missionary. One
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wants to go to Africa, but finds it very difficult to raise support for

such a Worlz, or discovers that the Mission Board has no present
need. Therefore, he l)egins to pray and seek from God, “Lord, send
me to Africa; open a door.” Where is the promise concerning this
in the list of opportunities for prayer in verses 2-47 One might
answer Lacle, “Weu, it is in the area of TZzy kinga]om come, that is, of
service. Surely God will answer agirmatively that request.” But has
God reaﬂy promised speciﬁcaﬂy to say “Yes” to every such request
to serve Him? What if it is not God’s will to send this would-be
missionary to Africa, but to India? Many similarly ask God for
much and never receive what they ask for. Why not? Does He not
promise, Ask and ye shall receive? But that “asleing" applies only to
Specific requests. There are areas of specula’cion in many of our
prayers because we have no speciﬁc Word from God on them. We
surmise a thing as being good. It appears to be good to us. From
our vantage point it is proper for God to grant a particular request,
but it receives a definite “No!” from Him. He never grants it.
Why? Jesus anticipates these kinds of difficulties in prayer, as well
as the possible discouragement to continue in prayer that they
might cause; therefore He provi&es us the answers to these kinds of
difficulties about prayer in our text, Luke 11:5-13.

First, Jesus deals with prayers that seek to fma’ what is not
fully known as God’s will (verses 5-10). Second, He takes up
prayers that knock to have doors opene(l that have no promise from
God upon them (verses ]1-13).9 In both cases—either seeking to
3 . .., 10,
fma’ or knockmg to have openea]—the Holy Spirit s the 12ey to
understanding the Lord’s answer for the aforementioned difficulties
about prayer.

Guarding Against Discouragement in Prayer

Since Jesus is seeleing to motivate us to be more in prayer,
He anticipates our possil)le discouragement because of the “No” or
“Wait” that we sometime receive. A “No” and a “Wait” are a real

? A review of the analysis of these verses in Part [—Opportunity in Prayer,
Analvsis of the Text, Pp- 6 {f. might prove llelpful.
" As the Holy Spirit is the ultimate goal and supreme answer to prayer, v. I3.
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part of the prayer experience. Ttieretore, He will teach us that every

“No” is reaiiy a “Yes,” and that prayer will result aiways—wtiettier a
yes or no is received for our specitic request—in the very best
affirmative action possit)ie t)y God." Jesus is provi(iing a baffle
against discouragement y stiowing us that prayer aiways is
answered attirmativeiy,12 if and as we reaiiy continue in prayer. A

continuance in prayer is the ieey. Jesus now illustrates this kind of
continuous prayer to Goci, caHing it importunity in prayer.
Whereas Christ had just given our opportunities in prayer in verses
2-4, now He gives to us our importunities in prayer in verses 5-13;

and Jesus shows how God will handle all requests from His children,

even those prayers that are not respecttui of His ways and will.

To expiain and to follow Jesus’ own rationale concerning this
kind of importunate prayer, we shall examine Luke 11:5-13
directed i)y the toiiowing stimulating and untaiiing truths:

First, Importunate Prayer Oftentimes Seems to be
Required by Circumstances, verses 5-8.

Second, [mportunate Prayer is Sometimes
Revised by Continuance, verses 9-10.

Third, Importunate Prayer is Consistentiy
Rewarded with Care, verses 11-12.

Fourtti, Importunate Prayer is Divineiy

Rewarded with Communion, verse 13.

H Cp. Paul's same word of affirmative approvai as relates to all matters, prayer or
otherwise in II Cor. 1:20, For all the promises of God in him are yea, and in him
Amen, unto the g/ory of God Zay us. Every action, or what seems to us sometimes to
be inaction, ]Jy God is reaﬂy a Yes and an Amen for our best good and for others’
best gooti and for His best good.

B See this truth expoun(iect in Chapter 1, Honest Prayer to the Honest God, pp-
21-25.




Fonest Mativation for Fonest Prayen page 28 |

I. IMPORTUNATE PRAYER OFTENTIMES SEEMS
REQUIRED BY CIRCUMSTANCES

*And he said unto them, Which o][ you shall have a friena’,
and shall go unto him at mialniglzt, and say unto him, Friend,

lend me three loaves;

OFor a ﬁiend of mine in his journey is come to me, and I have
notlzing to set Lefore him?

"And he ﬁ'om within shall answer and say, Trouble me not:
the door is now shut, and my children are with me in Zvea’; I
cannot rise and give thee.

1 say unto you, nouglz he will not rise and give him,
because he is his friend, yet because of his, importunity he will
rise and give him as many as he needeth.

[Aclcled emp}l.] Lulee 115—8

What is Importunity?

Jesus introduced importunity in prayer through a para]oolic
illustration of it, and in His explanation of the paraljle in verse 8,
Yet, because o][lzis importunity he will rise and give him as many as he
needeth. His subsequent teaching through the remainder of our text
to verse 13, is meant to motivate us to continue always in prayer loy
explaining and clarifying this kind of importunate prayer in which
all Christians take part. The word, importunity, is taken from the
common word for “moclesty, reverence, but it has the negating
a_lpl’x_a privative prefixecl, giving it the opposite meaning of “no
moclesty, no reverence.” Jesus’ illustration concerns actual
“impuclencé7 in prayer. We might render this Greek word as
“irreverence” in the use of it by Jesus in verse 8. Our prayers are
sometimes reaﬂy “irreverent” toward God as far as His eternal
purpose and eternal love are concerned. Therefore, the word,
“importunity,” is a very bad word; Ly that I mean, it connotes a bad
attitude, a thoughtlessness, which icleaﬂy should never characterize
any approaoh to God. But because of our circumstances and
limitations, Jesus sanctions even importunate prayer, lest we not
pray at aH, and lest we not ]fmal or not have openea] the door of God’s
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help at all. Our sinful and ignorant state hampers our approach to

God in prayer; it is not always strictly correct. We fail consistently
to understand God’s ways and will in many matters spiritual and
physical; and we do not always honor God’s will and purpose in our
prayers. That is importunity in prayer.

Importunate Prayers and Motivation to More Prayer

Importunate prayer does not understand what God’s will is in
the speciﬁc arca of a particular prayer or prayers. [t is prayer that may,
even though it seems to be good to us, be irreverently and thoughtlessly
and immodestly praye(l, because it disturbs God’s set plans for others
or for us. Jesus is teaching us that even that kind of prayer is 1i12e1y to
be prayed Ly “one and all” Christians at one time or another. We must
not become discouraged against praying for what our circumstances
seem to dictate must be prayecl, even though we might be considered
immodest and irreverent and impuclent when viewed from God's
cternal scheme of things. The danger of our prayers being out of sorts
with God’s perfect will is not a detriment to prayer, but it is an
encouragement to prayer, accorcling to the teaching of Jesus in our
text. Jesus’ teaching to us is this: If we will take care of the praying,
then God will take care of all the rest. We are to let God move Himself
to fit our praying, or move our praying to fit His wi]l; if we continue in
prayer for a thing, one or the other will occur. Jesus’ word on
importunate prayer guarantees it.

Contrasts in tllis Parabolic Illus’cra’cion

This paral)le is one of contrast. If the friend in bed represents
God in the story (he does not, but the overall teaching of the
parable contrasts the ways of God.) then one would have God
sometimes slumbering, laclzing understanding, having to be
persuaded Ly argument, taken l)y surprise, talzing from the comfort
of His other children (those already asleep in the story) in order to
help other of His chilclren, and on and on and on would the
ridiculous pictures go. No! The paral)olic illustration is just that,
an earthly illustration which is meant to contrast the ways of God

with the actions of the persons in the story. God never troubles
unnecessarily one of His children in order to help another. He does
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not have to do that ever. He might choose to trouble one in order
to help another if the trouble for the one would end up correcting
and helping him. But since God controls everything to benefit each
of His children to the maximum, He never is “forced” to do
anything. The friend in bed did not at first care enough for his
friend who called at midnight even to help him. God is not like
that. He cares always for His children and responds just because
He, unlike the friend in bed, is always Wiuing and rea(ly to help
us—His children—because He is our true ﬁiencl; and that

ﬁiendship is Why He always is rea(ly to answer our honest prayers.

Concerns for Others Lead to Importunate Prayer

This paral)olic illustration shows how God understands our
limitations in prayer. Ol)viously, we do not see all that God sees,
and because of our rather limited vision of the eternal, God allows
us a certain latitude in our prayers, which at times may even border
on disrespect and disregard for His plan and purpose. In this
parable Jesus tells the story of a man who is visited unexpecte(ﬂy L)y
a friend very late at night. The friend has been on a 1ong journey,
perhaps traveling all day until midnight, and needs something to
cat. Since his arrival was unexpectecl, the host has no bread
prepared for the 1ate—night meal. There£ore, he goes next door to his
neighbor—ﬁiend at that late hour and knocks at his door. His
neighbor—ﬁiend is already in Le(l, has bolted the door, the children
are ﬁnaﬂy at rest and would be disturbed if he rises; therefore he
Speales from his bed through the closed door, “You are too much
trouble. Wait until morning; | cannot rise and give it to you now.”
But the man continues seelzing and lenoclzing at his door. He does
not have to say anything more but just stood outside the door and
continued lznoclzing. The neighbor—frien(l inside realized that this
might go on indeﬁnitely; therefore he arose and gave to him the
three loaves, not because of his friendship, but because of his
importunity—irreverence, immodes’cy, impuclence (verse 8). What
made the request effectual and successful? Tt was his
thoughtlessness, his impudence, his disregard of the time, place,
and persons involved that Lrought to him his desired request. What
does this teach us concerning our own prayers which may be just as



‘ Fonest Mativation for Fonest Prayen page 31 |
thoughtless of God, just as impu(lent and irreverent of His will,
plan, and purpose? It was the concern (love) which the
importunate seeker had for his needful friend that made the
difference in this illustration of importunate prayer.

God allows from us the same kind of rude and thoughtless
disregard for His sensitivities and for His eternal program, and even
encourages these kinds of prayers from us. We cannot see His elect
nor His Providential Government agenda.13 We know neither the
bounds nor the schedule of His provisions for His own people. For
these reasons God encourages us to pray for the good of others.
That is the only gauge for a proper estimation of the value of any
prayer. Assure(ﬂy, it would be great if we all could pray in per£ect
accord with the will of God. And there is great value in and great
rewards accompanying that kind of praying. Jesus gave us certain
guidelines for that very reason in verses 2-4, and elsewhere in
Scripture, just to assist us in praying in the will of God. But we are
down here, and we see not the infinite, but only the finite. We see
not the overall picture from the heavens, but only see the
immediate world around us. We see the hurting, the crying, our
neighl)or—ﬁiends’ needs for three loaves at mia’niglzt, so to spealz.
Jesus says to go ahead and pray for those things as we see need. We
are even to be immodest and impudent and attempt to force God
through prayer to give what we desire and what we have determined

Woulcl be good and nee(ﬂul for Him to grant.

Human need may be the only criteria that we have for much
of our prayers. We shall not be reprovecl for praying immodestly or
even irreverently as far as God’s great program is concerned, ﬂﬁ
prayers we take to heaven’s throne are for others’ needs as we

honestlv see them. We can pray for mercy for the hurting, for grace
for the undeserving, and for love gi{;ts for the unloving. God’s will

B Deuteronomy 20:20, The secret tlzings Le/ong unto the Loral our Goal, thus are we
limited in always 12nowing His will and plan that is llappening right around us. But
this verse continues, but those tln'ngs which are revealed lyelong unto us and to our children

][or ever, that we may do all the words o][ this law, which law (W, OI’(].) contains the

parameters of our responsi]aili’cy in works, in attitudes, and in our prayers.
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for us is to be aslzing for those needs that arise, to be Seelzing for
those things required, and to be lznoclzing at His door of provision
when confronted with the needs of others. Christ would rather have
us swept up in the quest to help someone else without regard for
God’s plans or program than to hesitate “lest we offend God with a
request too Lrash, too bold, or too insensitive of His eternal will and
program.” We do not need to know God’s eternal plan or
eschatological timetable or governmental counsels. All we need to
know is our neighbor—friends’ needs, and that we may trouble God at
any and at all times with honest prayer for honest needs.

Propriety in Prayer

But on the other hancl, God should be approachecl in
reverence always and with regarcl for His will and way and Word

when Eossi]ole. All prayers should be appropriate and in general
conformity with what is proper and fitting for God to grant. The
para]oolic illustration contrasts what ought to be modest regarcl with
what is a ﬂagrant disregard for God’s best for His other children.
We should never approach God in prayer aslzing from Him what we
m will only bring discomfort and disarray to other of His
children, as lorought upon the man asleep and his children in the
parable. In that story the importunate secker humiliated the one
friend loy placing the priorities of another of his friends ahead of the
other. We are never to do that with God. We should never Whouy
clisregarcl God’s clignity for the benefit of any man, even for our
most beloved famﬂy or friends. The picture in Christ’s illustration
is of our annoying, or having an inclination to spite, God in order
to help man. While we may do this in prayer, it should not
Eurposely be done as in the paral)le. God’s ways are not to be
lznowingly or purposely disregarded in our prayer lives. But this
paral)le teaches that when we are intensely caught up in helping
others, 1oving others, serving others, that even irreverent and
ﬂagrant clisregarcl of God’s comfort—His plan, purpose, and
program—is a part of our prayers, then that prayer secks and ][inc]s,
knocks and is openea’ .
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Christ’s teaching l)y way of contrast would direct our praying

to be always decent, seemly, decorous, and proper as far as we
understand the will and way and Word of God. We must ever regard
God’s ways and will as higher than ours, for indeed they are.
Christian’s prayers are to conform to the acceptecl standard of what
is right or ﬁtting as is regarded from good motives. True prayer
seeks observance of the proprieties and leeeps within the bounds of
what is appropriate or fitting to a son’s relation to his Father. Our
prayers of seelzing something of our Father God are to be only of
good taste, and not just from the immediate urgencies of any given
situation. It is foolishness to demand of God what is not
reasonable, no matter what the situation. It may not be
immedia’cely possible to discern what is up to His perfect ethical
standards when we ask of God in prayer; therefore a ny will be done

is always in order in such cases.

Choices in the Parabolic Illustration

Another great truth concerning choices is presentec]. in Jesus’
paral)olic illustration. The man who did the asking, seeking, and
Lnoc]eing at the door of his one friend had another friend. Ac’cuaﬂy, he
made a choice between the two friends. The one friend came to his
home at miclnight, tired and hungry, neecling refreshment. The other
friend was in Le(l, locked up for the night, also needing refreshment.
He had a choice to make: let the one friend remain hungry until
morning or until bread could be made—possibly about three hours—
or disturb his other friend who was alreacly in bed, possﬂ)ly asleep
alrea(ly. Which friend should he have inconvenienced? He chose
accorcling to the cultural custom of his clay. In the East a guest in one’s
home receives priority in any question of comfort. The Bible has
examples of the Hastern extremes of this kind of priority; therefore we
should expect that this story of real life in an Eastern culture would
have the choice made as Jesus told it. But given all that, still Jesus
means to illustrate the occasional inconsistencies of our requests in
prayer for others and with God's clealing with them. The friend in bed
made a choice to allow himself to be inconvenienced rather than to
leave his neighl;or’s other friend to remain hungry. That is often the



| Ftonest Motivation for Henest Prayer page 34 |
way of importunate prayer to God. God has ten thousand times ten
thousand requests which all intermingle with each other. Some puﬂ
against the other. If He should answer one WOI'tl’ly request exactly as

requeste(l, then its ripple effect would bring disaster down the line to
another of His dear children who is as/eep at mia]niglzt so to spealz. God

must make choices when these kinds of importunate prayer come

before Him.
Anotl'xer Parable

Several years ago a major corporation advertised a very goocl jolj

opening which required special skills and education. The ads appeared
nationwide seeleing the best and most qualiﬁecl man for the position.
There were five men in the United States who did meet very well the
quahﬁcations requirecl for the jol). Two of the five were Christians,
both needing employment, and both praying regularly and £ervently for
joljs. They both saw the same ad in different cities, and both appliecl for
the same job. Notice God's position. He hears the asking, seeéing , and
Lnoc]eing at His door at miclnight, so to spealz. “Lord, give me this jo]o,
because my family needs this. Amen and Amen!” And He hears this
from both of His beloved children. Ql)viously, He cannot immecliately
say “Yes” to both. God will make a choice. He will give the jol) to only
one, or perhaps to neither, but He cannot answer these two prayers
exactly as these two Christians have asked, sougkt, and knocked. This is
Why Jesus gave the paralale and its sul)sequent teaching in verses 0-13 of
our text. These verses show to us God's way of han(ﬂing such a
circumstance as just described. The illustration of the two joljs, and
in(lee(l, the two friends in the paral)le, are over—simpliﬁcations to be
sure. God’s prayer requests intermingle ten thousand times ten
thousand more conjointly than either the paral)olic illustration or our
illustration of the two joljs. The ripple effect and the causal compouncls
of every action among men are multiplied millions more difficult than
the simple choice between two simple requests. But to be sure, all the
functional Worlzings of prayer and their final issue fit into God's daily
Providence and eternal plan. That is why Christ teaches us to

continue aséing, seeking, and knocking in prayer.
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II. IMPORTUNATE PRAYER IS SOMETIMES
REVISED BY CONTINUANCE

And I say unto you, Ask, and it shall be given you; seek,
and ye shall ﬁ'nd; knock, and it shall be openea’ unto you.
For every one that asketh receivetlz; and he that secketh
ﬁna’et}t; and to him that knocketh it shall be opened.
Luke 11:0-10

The And which begins verse @ is signaﬂy important. [t
connects these two central verses on prayer to the immedia’cely
prececling illustration. This asking, seeking, and knocéing in prayer
has just been illustrated for us in the importunate asker, seeker, and

knocker in Christ’s paralale.

Real Importunity

First of aH, it must be noted that the as/e, the seek , and the
knocé, of verse Q, and the asLetlz, the seeketlz, and the knocketh of

verse 10 are all in the continuous present tense in the original

manuscripts. The main thought overall is the continuous asking,
the continuous seeking, and the continuous Lnocking without
1etting up and without restraint. Jesus is emphasizing prayer that is
perpetual and never—ending. It is a never slaclzing, and even an
importunate, asking, see/eing, Lnocking which insists its own way
before God, at least in its Leginnings. That was the picture
presentecl in the paral)le also.

The Progressive Element of Ceaseless Honest Prayer

Furthermore, there is a progressive element in the three
varieties of prayer here given Ly Jesus. It goes from aséing which is
the statement of our requests, to seeking which is our Wrestling with
God and our constant efforts to get close to God in our asking, to
/enocking which may be our importunate disregard for God's
comfort or rationale—i.e. God’s eternal counsel, WIH, plan, and

program—in our asking and seeking.
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The promises of verse 10 are progressive. First, one asks and

simply receives. Second, one seeks and fma’s Third, one knocks and
has it openea’ unto him. First, the reception for aséing is a passive
act of having it handed to you. Second, the fina’ing is the pleasure
of cliscovery and excited surprise in His personal and present
response. T}lird, the opening of the door is the freedom and
unrestrained access to the favors and treasures of God’s storehouse.
Again, note the progression: @, it is only things that we ask for
and receive. But seconcﬂy, constancy in prayer moves the petitioner
up higher, because it is God Himself that we seek and discover in
prayer. Until thircﬂy, at the highest point of prayer, it is God’s
richest treasures in Himself and of Himself that are behind that
prayer door, but are unreservecﬂy openecl up to us as we knock in
prayer. Those are the successive promises associated with constancy

in prayer which motivate Christians to more and more prayer.

The Progressive Maturation throuéh Prayer

This importunate prayer is the constant casting ourselves
before His throne without regarcl for His other considerations no
matter how important or pro£oun(1 they might be. Yet these verses
assure our having His door of Llessings openecl in the end. First,
Christ is encouraging us to be asking for what He promises is ours;
this we will receive. Second, we are to move up from aséing for what
is hteraﬂy promised to seeking out God personaﬂy and drawing close
to Him in obedience—perhaps fasting—with His personal holiness
in mind and care for His close Presence; this (Him) we will find.
Third, we can move up to Lnocking at His prayer door with requests
that may have mostly human need in view, but will have become
infected with the promises of His Word (asking), and influenced
with the contagion of His presence sought (seeking), ﬁnaﬂy to be
found at His door, awaiting His response (Lnocking). This ideal in
prayer may Legin without regar(l to what might be inconsistent with
God’s eternal considerations, but through this continuing
progression, entrance is made into God’s innermost loving will.

God would have us pray to Him for what we consider human needs
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that can only have a supematural fulfiﬂmen’c, and let Him take care of
the rest. Constancy in prayer—as/eing and receiving, seeking and ﬁna[ing,

and Lnoc]eing and Zzaving it openea] unto you—changes the petitioner and
thus his praying. The asking from His Wor(l, and the seeking in His
Presence, will in the end find us Lnoc]eing at His opening divine door of
heavenly and spiritual delights, namely, His perfect will (it shall be

openea’ unto you). God never opens any door outside His marvelously

beautiful will.

We are to be continuously asking God, seeking God, and
Lnoc]eing at God's door of stored reserves of Himself. It is He that we
ask for, seek a{'ter, and knock at to open. This is a blessed motivation to

pray above all other motivations for prayer, namely, the reward that is

the Presence of God Himself.
The Value of Continuous Importunity

Jesus’ language draws attention again and again to the
continuous nature of true prayer. In the paralaolic illustration, the
friend continued to as/e, see/e, and knock at the friend’s door. In the
verses foﬂowing it was an asking, seeéing, Lnoc/eing continuously in a
constant present tense. He who continues asking, continues seeking,
continues Lnoc]eing will be continuously receiving, con’cinuously ﬁna]ing,
and continuously having it o;oenea] unto him. Christ means to make
clear that the real value of importunity is the continuousness of it. To
be purposely immodest or irreverent toward God in prayer will never
reaﬂy proﬁt. All prayer must be in God’s will to be answered
aﬁirmatively. If our prayers are in total disregard of God’s purposes
they will not be answered precisely as we have prayecl them. This we
touched on under the previous point. But more is involved. Here is a
person who Legins praying for a certain thing that is entirely out of the
realm of possil)ility for God to grant and yet remain righteous. But to
the one praying it seems goocl. Jesus promisecl even for that person if
he 12eeps on asLing God, 12eeps on seeking God, and lzeeps on knocking
at—contacting and touching—G_ocl with his request, he will receive
G_O(],, eventuaﬂy f;na] God, and have God openea] up to him
continuously as well. That will have changecl his praying.
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This is an aspect of real prayer that is most important. What
Christ says is that the reception of God, the ﬁnding of God, the
opening up of God to one in prayer will gain the prayer. Over a
protractecl periocl, ’cl’u‘ough continuously receiving, ﬁnding, touching
God Himself through prayer, the prayer will have been slowly changed
Ly that same continuous reception, fincling, and contact with God.
God will change the prayer from what was first prayed into what God
will ﬁnaﬂy grant. This is the promise made for continued importunity.
The constant contact with God in prayer will change the prayer to fit
God and will not in the end be at all what the seeker first though’c was
good. Thus, the guarantee of aﬁirmatively answered prayer is possil)le
because continuous contact with God assures a God-oriented prayer,
which will be in accord with what is eternaﬂy good. What was first
prayecl for was perhaps a stone, a serpent, or a scorpion; but what was
finauy grante(l was bread, ﬁslz , or eggs. We will have change(l our
prayers because of the influence of a con’cinuously received, found, and
touched God through prayer. That is, all who asketh receiveth; and he
that seeketh ﬁna’etlz; and to him that knocketh it shall be openea’, only

because we have continuously prayed in the Presence of a God Who
changes all who regularly and continuously attend His Presence.

In my own life there have been prayers that I have praye(l for
years. | have asked Gocl, sough’c Gocl, and touched God with these
requests. Yet some of my requests have changed over the years from
what they were originaﬂy. Slowly, God grantecl my prayers loy
changing my prayers and me into what He desired in the first place.
What He desired was goocl. What [ loegan aslzing years ago was evil,
though at first it appearecl to me to have been goo& for His glory
and for me. But through continued contact with God on these very
issues, God changed my t]'linlzing into His thinlzing. F‘inaﬂy, in the
end I received what I was asleing for; 1 found what I was seelzing .l
had opene(l to me that door at which I was 12noc12ing. Through
continued prayer, | received the finest gif’c, I made the greatest find,
I had opened to me the most cherished door—God Himself and
His perfect and 10Ving will. Amen.
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III. IMPORTUNATE PRAYER IS ALWAYS
REWARDED WITH CARE

I][ a son shall ask bread o][ any o][ you that is a ][atlzer, will he
give him a stone? or 1:/119 ask a ﬁslz, will he for a ﬁslz give him a
serpent?

Or 1}[ he shall ask an egg, will he oﬂer him a scorpion?

Luke 11:11-12

Again these verses Legin with the small but important
conjunction, and. Though not in the King James Version, it is in the
Greele, and appears in the American Standard Version, And. This And
connects these verses with the prece&ing importunate prayer which is
promise(l affirmative reward in verses 0-10. Christ has promised in
verses 0-10 that every one who continuously is as/eing God, seeking
God, and impacting God (knocking) , will continuously receive, f;na] , and
have openea’ to him what is prayecl. Through the constancy of the
importunate prayers God will adjust and correct our prayers as we draw
closer and closer to Him through prayer. Over the course of time,
while praying importunately, God will amend those prayers that were in
error with His ways into what will be His exquisite clehght to grant. But
now with these two verses Christ explains and conditions this whole
concept of answered importunate and immodest prayer with certain

limitations.

These two verses show to us Why God must change our prayer
in the very process of our praying as related in verses 0-10. Jesus
uses three illustrations that have to do with a child’s requests to his
father. Christ is saying that our requests are somewhat similar to
these three illustrations when we pray to our heavenly Father. Also
he used three different items of £oocl, which resemble certain
dangerous creatures and ol)jects that would prove hazardous to any
child. There is bread asked for and a stone. There is ][ISZZ sough’c and
a serpent. There is an egg desired and a scorpion. The stone

resembles a loaf of bread as it was baked in those clays. The fislz

referenced is similar in appearance to the type of serpent suggested.
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And an egg is close in appearance to the certain kind of scorpion when
its tail is curled up under its off-white shell. Jesus is saying that God
grants nothing that would harm His children, continued importunate

prayer notwithstanding. He uses these resemMing things to stress the
di{'ﬁcul‘cy His children sometimes have in cletermining what to ask for
in prayer. God promises that we shall receive, ﬁnc] p and have o;oenea] to

us what we pray for, but only in accord with what is best for us, namely,
only what the filial love of our heavenly Father wills.

We children of God are as our own little children. Many
small children might ask for a rock , thinlzing it to be bread because
of its similarity in appearance. Or the child migh’c seek to have a
serpent, thinlzing it a fis]a, or might reach out to get an egg only to
be bitten l)y a resembling dea(ﬂy scorpion. In all three cases, a stone
eaten, a serpent possessed, or a scorpion held, great danger would
come to a child under those circumstances. Earthly parents watch
out for their children. They do not give them hurtful things even
when they as/e, seek , and a;op/y for them. Our children, through
their weakness of unders’cancling, may ask for what is reaﬂy evil for
them. We will not gratify their ignorance l)y giving them what they
ask for if it would harm them. Lilzewise, neither will our heavenly
Father give to us what is not suitable for us. He knows what we
truly need and what is truly good for us. When we ask for what is
bread, ][islz, or an egg, we can be sure to receive those sorts of good
giPcs of kindness from our heavenly Father. 1f, however, we in
prayer ask any particular thing of God that may seem to be good
and we receive it not, we may be assured that it was evil for us.
What is good and profitable to us or to someone else under
different circumstances might be evil for us in our present
condition and place in life. We may conclude that such requests
that do not result in our receiving them were only what we thought
were good. We had asked for a stone, or a serpent, or a scorpion,
while we thought we were aslzing for Zareaa], fish, and eggs. The truth
is that God answered our general desires for some good by denying
our specific request. We asked God and received from God. We
sought from God and ][ozmal God. We touched and contacted God

ancl He was openea] up unto us.
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Our heavenly Father, though He hears us crying for certain
things that He knows would be harmful and in the end difficult for
us to handle, will not give us those things. Even though our mouths

ask Him, and even though our souls seek Him, and even though we
gain constant contact with Him, He may cleny the request. But He
will grant the general design of our prayer, which design is to have
what is goocl for us and good for Him. But let it be clearly
understood that the promise is plainly given. When we ask for what
is goocl and wholesome for us, and profita]ole for our welfare, and
a(lvantageous for our service to Him and for His own glory, we may
be sure that God will be sure to give us our prayer’s request. As an
earthly parent will not deny anything to his children within his
power to give if it would benefit them, so God will never cleny what
is good for His own children. He hears prayer and grants
affirmative answer to His own.
For the LORD God is a sun and shield: the LORD will give

grace and g/ory: no good tln'ng will he withhold ][rom them that
walk uprightly. Psalms 84:11
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IV. IMPORTUNATE PRAYER IS DIVINELY
REWARDED WITH COMMUNION

I][ ye then, [Jeing evil, know how to give gooal giﬁs unto

your children; how much more shall your heavenly Father give the
Holy Spirit to them that ask him? Luke 11:13

Jesus finalizes His motivating lesson on prayer Ly
promising the ultimate reward of prayer, namely, His In(lweuing
Presence in the Person of the Holy Spirit. He it is Who works
the change in our importunate prayers and in us while we are
aséing, seeéing, and Lnocéing to obtain even evil stones, serpents,
and scorpions. The Holy Spirit's communion influences our
prayers for goocl when a continuous prayer life is lived out. He
will make our prayers into the image of Jesus’ prayers, which
always sought of the Father what pleasecl the Father. Though we
are not in perfect accord with God as was Jesus, still through the
Holy Spirit our prayers can be truly in the Spirit.

Praying a/ways with all prayer and supp/ication in the Spirit,
and watclzing thereunto with all perseverance and supplication ][or

all saints. Ephesians 0:18

Likewise the Spirit also lze/petlz our inﬁrmities: for we know
not what we should pray ][or as we ouglzt: but the Spirit himsel)[
maketh intercession ][or us with groanings which cannot be
uttered.

And he that searcheth the hearts knoweth what is the mind of

the Spirit, because he maketh intercession ][or the saints according

to the will of God. Romans 8:20-27

Prayer in the Spirit is a reality for all regular and continuous
Supplicants at heaven’s door. He Who inhabits the place will make His
life within them a reality ’cl’u‘ough prayer. Their prayers will be changecl
to match His mind as He permeates their souls. Then He Who knows
the mind of the Spirit will hear and answer a{;ﬁrmatively because He
maketh intercession accor(ling to the will of God.
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This communion with the Holy Spirit s the ultimate

affirmative answer to all true spiritual prayer. No greater answer could

be grantecl. When this clisciple asked Jesus for motivation for prayer in
verse one, this promise of the Holy Spirit Who is given to all aslzers,
seekers, and knockers is the grancles’c motivation possﬂ)le. [s it not the
end of all prayer, is it not the desired result of all prayer, is it not the
very best that we could get from God? No matter what the
circumstance or diﬁioulty, is not what we ask and seek from God the
very best He has to give to us? Of course it is! God’s very best answer
to prayer is the Presence of the Holy Spirit. God Himself within the
soul of the supplicant is the most resouncling “Yes” ever returned to the
seekers of God’s blessings. He is the revered reward of all the asking ,
all the seeéing, and all the Lnocking.

Jesus compares God with us as we give to our children goocl gifts.
I][ ye then, Zwing evil, know how to give gooa[ giﬁs unto your children:
how much more shall your lzeaven/y Father give the Ho/y Spirit to them
that are continuous/u askinq him. Note the underlined present tense
from the Greek. The highest attitude in prayer is that which asks
and secks and obtains the Holy Spirit as an abiding Presence within
one’s life. “That is where we begin, and when we receive the Holy
Spirit at first are born again; but the prayer life is the life that is
always seeleing and always receiving; the ﬁHing, the inﬁﬂing , the
overﬂowing of the Spiri’c.”M
constantly. He then fills one’s life with His power and discernment,
with His Leauty and comfort, and with His wisdom and un(lerstanding .
Through that process His Presence affects the same prayers through

That comes as we continue in prayer

W]’llcl’l HIS Presence was so 1266111}7 IQHOWH. Selah'

It is because spiritual things satisfy most that Jesus Christ
ended His teaching on motivation to real prayer as He had begun,
namely, on a note of spiritual communion. He Legan with approaoh
to God as our Fatlzer, thus establishing the relation between His
children and their heavenly Father as a mu’cuaﬂy proﬁta]ole

interchange of thoughts and emotions in prayer. Jesus first named

"G, Camp]aeﬂ Morgan, op. cit., p. 144.
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earthly needs (verses 2-4), but reaches the highest level of
motivation in this last verse Ly promising communion with the
Inclweﬂing Christ, the Holy Spirit of God, through prayer. The
more of heaven there is in the soul, the less will earthly things
content. “The joys of God’s Spirit are heart—fiuing and heart
cheering.”10 This is the ultimate life of prayer, to escape this earthly

scene with all its trials and tribulations, its demands of the temporal
and things, its temper of greecl and material worth—all those things
can be left behind. All those things can pale into insigniﬁcance. All
those things—even those things which hurt and Llight and scathe
and injure us—become much less important, and not so much
Worthy of notice, when His joyous Presence becomes reality
through continuing in honest prayer. Amen!

' James Comper Gray, Gray and Adams’ Bible Commentary, (Grand Rapids:
Zondervan, n.d.), V. & p. unknown




