Chapter 1 Fhe Manner and Spinit of Fonest Prayen  page |

Son; and our only redress is to approach Him on the terms of
reality. That reality was seen in the publican’s honest faith

expressecl in honest prayer.

May we always pray humhly before God in such a humble
spirit as the pu]olican possessecl. It would be to the honor of God
that all Self—righteous conduct, attitude, and motive in serving and
praying to God be removed from us. The Pharisee had a heart
problem that caused him to refuse to see himself as God saw him,
while the pul)lican saw things as they reaﬂy are between God and
man. That reality of spiritual sight is the gist of humihty. When
we see ourselves as we reaﬂy are, we will serve God and pray to God
honestly as did the publican. With our eyes toward the ground, and
our hearts feeling the guilt of our defilement, we will smite our evil
hearts with our fists and cry out in utter self-abasement and with
self-abhorrence, God be merci][u/ to me, the sinner. If we have honest
appraisal of ourselves, our lives, our service, then our prayers will be
a continual exercise of this honest approach to God. Our life will
then be filled with the commendations of Christ as He notes our
honest walk and hears our honest prayers. Amen.

A series of expository studies for
Serious Bible Students and Honest Inquirers on

HONEST PRAYER

from some of those Holy Scriptures
that have to do with
Sincere Prayer, Real Prayer,

Honest Prayer.

Honest Prayer is in Accord with the Word of God,
which Sacred Writ is the Sole Determining Autllority as
to what Constitutes Prayer in its Genuine Spiri’cual
Substance.

The First in this series is

THE HONEST SPIRIT AND
MANNER OF HONEST PRAYER:

THE PARABLE OF
THE PHARISEE AND THE PUBLICAN

Being an exposition of Jesus’ teaching in
Luke 18: 9-14,

Wherein He exposes dishonest prayer to be
abomination to God; and shows honest prayer to
God is honored and blessed even when its content
aclznowleclges one’s own failure as cleserving only

condemnation from a Holy God.
i




Chapter 1 Fhe Manner and Spinit of Fonest Prayer

page

CONTENTS AND OUTLINE
lzeaaling

THE SPIRIT AND MANNER OF HONEST PRAYER

The S’cucly Text, Luke 18:9-14
The Reason for the Parable, Lulee 18:09
Spolzen to the SeH—righteous, Luke 18:Qa

Spolzen to Those Who Disdain and Demean Others
Luke 18:0b

[. TWO CONTRASTING MEN IN PRAYER ,
Luke 18:10

The Dishonest Self—righteous Pharisee
An Honest Unrighteous Publican
II. TWO CONTRASTING
SPIRITS AND MANNERS IN PRAYER,

page

@) Ol W W

o

Luke 18:11-12 10

The Manner of Dishonest Prayer, Luke 18:11a
The Content of Dishonest Prayer,
The Manner of Honest Prayer, Luke 18:13a

The Content of Honest Prayer, Luke 18:13b

ITI. TWO CONTRASTING RESULTS OF PRAYER
Luke 18:1 4

Justification through Honest Prayer, Luke 18:14a
Exaltation through Honest Prayer, Luke 18:14b

10

Luke 18:11b-12 10

14
15

20

20
22

Chapter 1 Ghe Manner and Spinit of Fonest Prayer page

that is His because as we humble ourselves with Him, we draw a
portion of the fruit of the eternal principle of self-humiliation
1eacling to exaltation. That is an eternal law of God."™ This
exaltation is the truth of Humble yourse/ves in the sigizt of the Lord,
and he shall /n[t you up, precisely what the pul)lican did and had
promised him l)y Jesus’ words. Again, But he givetlz more grace unto
the humble. leerefore he saith, God resisteth the proua’, but givetlz
grace unto the humble.” This was the experience of both the
Pharisee and the pul)lican. The one was resisted Ly God for his
pride and arrogance; to the other God grantecl grace and favor for
his humility.

The kind of exaltation that the world gives is at best
seconclary to this real exaltation l)y God. This exaltation is genuine
favor. It is authored Ly God Who has all and gives all.  Humble
yourse/ves tlzere][ore under the miglzty hand o][ Goa’, that he may exalt
you in due time.™ The kind of spirit and motive in approaching
God as was exhibited in the manner and content of the honest
prayer of the publican will be ][ouna’ unto praise and honour and g/ory
at the appearing o][]esus C’lzrist.2l But the manner and content of
the dishonest prayer of the Pharisee exhibited Pride [tha’c] goet%

ée]fore destruction, and a lzauglzty spirit Lefore a ][a//.zz

The primary reason for men’s prayers to God should be to
find justiﬁcation in His sight. We should reason thusly: “If God is
pleased with me, then I know things will go well with me. I know
that He controls all things; therefore if I am in His favor He will
bless me.” We all know that we shall answer to Him in judgment;
consequently we need to be justiﬁed in His sight. We have a need
to know that with which He is pleased. Then we will have no fear
of Him in juclgment. This kind of justification is what the pul)lican
obtained and at which the Pharisee failed. They both sought it, but

only one found it. Honest prayer to God must be an act of

humility on our part, because we are unworthy of Him or of His

®phil 2:5.11 Y Jms. 4:10, 6 I Peter 5:0 *' I Peter 1:7 > Prov. 16:18
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For he hath made him to be sin for us, who knew no sin;
that we might be made the riglzteousness o][ God in him.
II Corinthians 5:21
And be ][ouna’ in him, not having mine own riglzteousness,
which is of the law, but that which is tlzrougﬂl the faitlz of
Christ, the rig}lteousness which is o][ God Ly fait}l.
Philippians 2:9

Exaltation through Honest Prayer

There were two contrasting results for these two men and
their prayers as regards exaltation. Jesus said, he that humbleth

Limse/][ska// be exalted. There could be no greater honor than to be
from this cause commended Ly Jesus Christ. Every Christian 1ongs

to hear the words of favor from God, and the most important and
profouncl come only Ly means of honest humihty expressecl at the
throne of grace in aclenowle(lgement of Jesus Christ’s
subtitutionary life and death for sinners.

Notice the exaltation that the publican secured as a result of
his humble spirit as expressecl in his honest prayer. He not only
went down to his house justified, but Jesus said that he was exalted.
In explaining the reason for the justification, He said, For he that
humbleth Zn'mse/][ [just as the pubhcan had done] shall be exalted. To
be declared righteous is what justification is; and that is exaltation
in itself. But Jesus means even more than that. The kind of
humble and trusting approaoh to God as the pu]olican exhibited will
bring a share in the glory of Christ in His eternal 12ing(10m. That
is the ]far more exceea]ing and eternal weiglzt o][ g/ory of which Paul
wrote as being the result of the humiliation of this earthy life."”
This exaltation or glory is what has ever been the possession of the
Son of God, and now it is His to give to honest believers among
men Ly virtue of His substitutionary work as man’s Savior. The
authority to share these glories falls to Him because of His

huml)ling Himself on the cross. This exaltation is our share in all

YIT Cor. 4:17
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CHAPTERI
THE SPIRIT AND MANNER OF HONEST PRAYER

QAnJ he spalee this para[J/e unto certain which trusted in
themselves that tlzey were riglzteous, and despisea’ others:

"Two men went up into the temp/e to pray; the one a

Pharisee, and the other a pul)/ican.

"The Pharisee stood and prayeal thus with lzimse/ﬁ God,
I thank tlzee, that I am not as other men are, extortioners,
unjust, adulterers, or even as this pulylican.

2y ][ast twice in the week, I give tithes o][ all that I
possess.

Y And the pul:/ican, standing a][ar oﬁ{ would not llft up so
much as his eyes unto lzeaven, but smote upon his [Jreast,
saying, God be merciﬁt/ to me a sinner.

YT tell you, this man went down to his house jushﬁea’
rather than the other: ][or every one that exalteth lzimse/][ shall
be a[aasea’; and he that humbleth himse/f shall be exalted.

Luke 18:9-14

Foﬂowing His

teaching on the effect of continuing in honest prayer and its

esus had much to say on honest rayer.
Yy pray

influence against the continuing evils of this age,1 He now teaches,
in another para]ole, the spirit and manner of that kind of honest
prayer. He defines the word “honest” through the examples of the
Pharisee and the pu]olican. Christ used His message on God’s

positive consideration of the honest prayers of His elect as a

Lacleclrop to teach in another paral)olic illustration His definitive
word on just what constitutes this “honest prayer’ as just taught in

the Parable of the Unjust Juclge.

Jesus used this parable to emphasize that our prayers must be
honest if they are to be heard loy God. In this paral)le He
emphasize(l the different approaches to and the different results of

prayer. He places before us two men with their prayers, who

! Luke 18:1-8, The Parable of the Unjust ]udge



| Chapter]  The Manner and Spinit of Honest Prayer  page

represent two classes of men, pertlaps representing toctay protessing
Ctlristians—ctlurctlgoers. And as we stu(ty this parat)le, we would
do well to remember that one of these two men migtlt bear a
resemblance to some of us. We may exhibit tendencies that take
after the one or the other. In these men and their approactles to
Goct, there are two contrasting spirits and manners in prayer
presentecl. One is dishonest prayer, the other is honest prayer.
Jesus would have us to learn from them which would be our best
approactl to God. In the prayers of these two men—a Pharisee and
a put)lican—ttlere are quite contrasting results of prayer also. May
we consider attentively this teactling from Jesus and so learn to pray
atways in the spirit and manner of the honest prayer of the

putjtican.
The Reason for the Parable

And he spa/ee this parala/e unto certain which trusted in

themselves that tlzey were riglzteous, and a’espiseal others.
Luke 18:9

Two of the t)asic rules for understanding the Bible properly

are to ictentity the one spealzing and the one to whom he is
Spealzing. It is obvious that Jesus Christ is the spealeer and teacher
of this paratale; but this verse specities a particular group for whom
the parat)le was originauy intended: certain which trusted in
themselves. This also gives to us the original reason for the para]ole.
These did not trust in Jesus Who is God’s manifestation of grace,
but in their own finite selves. Ttley could not hear the Wisdom
saying, “He that trusteth in his own heart is a fool.” Look around
you, see the demands made upon men which ttley are unable to
meet in themselves. Mental breakdowns are common; Americans
spenct millions of dollars on tranquitizers each year because men are
trusting in themselves. It is only througtl God that men can be
enabled to endure properly the ctlaﬂenges of a world that consists of
a sin-cursed and sin-orientated environment. Jesus is teaching
honest prayer as the key element for Leing rigtlt with God, which in
turn will enable its devotees to stand the stresses of everyday life.
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means that if we Lring ourselves down in the sigtlt of God and man,
it is a virtue of humility; but if God must t)ring us down in His
sigtxt and in man'’s, then it is an atjasement, a ctegractation, a
disgrace, a shame. If we humble ourselves before God as did the
putjtican, it is an act of virtuous tlumility, to be commended loy our
Judge. If we refuse to humble ourselves before Him, it will t)ring
dishonor to us in the end loy our ]uctge. It is all a matter of tlonesty
with God. The Pharisee ttlougtlt himself to be more than he was; he
was honest neither with himself nor with God. But the pu]otican was
simpty honest and realistic about his place before a tloly God, and
was rewarded accorclingly. The Pharisee ttlougtlt to justity himself
before Goct; therefore Jesus discredited and dishonored him. The
putjtican ttlougtlt to humble himself before Gocl; therefore God
credited and honored Him with a word of justitication.

Honest prayer Lrougtlt justitication to the pu]otican; he went
down to his house jusﬁfiea’. The word used t)y Jesus was OIKO10W, “to
deem to be rigtlt." Icleauy it is the complete fulfillment of the law
of God that alone could t)ring such an acclaim from Goct, but this
declaration came to the put)lican because his violations of God'’s
tloly Law were covered at the mercyseat. He had the same
rigtlteousness as God’s own. This was quite an announcement. [t
meant that this put)lican had secured a rigtlteousness that God had
provictecl him ttlrougtl honest faith as expressecl in an honest prayer,
and that imputed or merely counted rigtlteousness was entirely
acceptat;le to Him. He went down to his house , that is, he returned to
his life on earth, actuaﬂy in possession of a rigtlteous standing before
God. He had experiencecl éeing justiﬁea] ﬁee/y Z)y his grace tlzrouglz the
rea’emption that is in Christ ]esusw before payment had actually
occurred at Calvary. God saw ttlrougtl the ritual of the Tempte
sacrificial system into the heart of the gospel of the grace of the blood
of Jesus Christ; and the pu]olican spotee to God an honest prayer that
resulted in this wonderful declaration from Jesus. His sins were covered

and he had a justitiect (rigtlteous) position before God ttxrough Christ,

' Romans 3:24
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ITI. TWO CONTRASTING
RESULTS OF PRAYER

I tell you, this man went down to his house justiﬁed
rather than the other: for every one that exalteth lzimse/f shall
be alvasea’; and he that humbleth lzimselz[ shall be exalted.

Luke 18:14

God answered the prayers of these two men. God in human
ﬂesh, in Jesus’ WOI‘C[S, gave the conclusive and final response to the
praying on both Pharisee and pu]olican. Jesus’ decisive resolution of
the prayers of these two men covered two critical areas of

justification and exaltation.

]ustifica’cion ’c}u'ough Honest Prayer

There were two contrasting results for these two men and
their prayers as regards justification. Jesus said, this man [the
publican] went down to his house justlj[ieal rather than the other [the
Pharisee]. Jesus made it a point of contrast in the way that He
stated it, % man rather than the other. But Jesus also gave us the
reason for the justification of the one and the condemnation of the
other. He said that it was because the one humbled Zzimse/][, while the
other exalted lzimse/][. While humility brings its own reward, so
self-exaltation brings its own reward. The one is good, the other is
evil; and the one goocl Lrings a goocl reward, while the other evil
brings an evil reward. They both alike l)ring certain and sure
outcomes. The principle is found throughout the Bible. The
original Greek is unique, and the Authorized Version helped clari{:y
it loy the way it is translated Jesus’ words.

In the original the same Greek word is used for humbleth and
abased. The translators caught the very meaning of Jesus’ words by
naming a self-induced humhling as humbleth, but a God—origina’ced
huml)ling as abasement—same Greek word, different meanings.
Abasement has the connotation of degrada’cion and humihation,

while humbleth is a rather sweet virtue to a sensitive soul. This
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The reason for this paralale is to teach this 1eey ingredient of prayer:
An honest spirit—temper, tone, disposition—ancl manner of
prayer to God. Jesus emphasized this kind of prayer as the only

preeminently honest prayer.

Spolzen to the Self—righteous

This paralale was spolzen to persons who trusted in themselves that
tkey were rigkteous ; or the more literal translation, they “persuacled
themselves” that they were righ’ceous. This self—persuasion is at the
heart of dishonest prayer. [t exempliﬁes the wrong spirit and manner
of dishonest men praying dishonest prayer. These to whom Jesus
originauy spolze this paral)le had “persuadecl themselves” that they had
in themselves a righteousness that was accep’calale to God. How foolish
to stand against the plain and honest teaching of Scripture! But that
is the position of dishonest men. From Genesis through Revelation
man is picture(l as a terrible and vile sinner in the sight of God, who
lacks any righ’ceousness before the Holy God. Isaiah testified against
all the self—righteous when he proclaimed,

But we are as an unclean tlzing, and all our
righteousnesses are as filthy rags; and we all do fade as a
/ea][; and our iniquities, like the wind, have taken us away.

Isaiah 04:0
Or hear the more recent Verifying testimony of the great apostle,

As it is written, there is none riglzteous, no not one.

Romcms 310

Sin blinds its devotees, and the self—righteous who convince
themselves of their own righteousness are irrationaﬂy persuaclecl
that they possess a sparle of goodness that is pleasing to God, and
they pray accorclingly.

In addition to the testimony of the sacred Scripture, the self-
righteous person resists the convicting power of God’s Holy Spirit. He
has always been a force in the world to convince all men of their guﬂt

because of personal sin. This pharisaical seH—righteousness was
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preclominating throughout Jewry cluring the time of Christ and the
early church. The word of Stephen spolze directly to this evil condition,

Ye stiﬁ[necleed and uncircumcised in heart and ears; ye
do a/ways resist the Ho/y G'lzost, as your fatlzers did so do ye.
Acts 7:51

The Holy Spirit makes sin and its Sul)sequent guilt known to
men, and through that lenowleclge, all men come to realize that sin
against God is a Eersonal prol)lem. He enters the mind and reveals sin
as repugnant to God. He does convince men that he is personaﬂy
destitute of all gocﬂy righteousness. But these to whom Jesus originaﬂy
spolze this paral)le had quenchecl the Spirit, and had persuaclecl
themselves that they were righteous. Therefore, Jesus chose to teach
these kinds of people, through a paral)le ex}lﬂ)i’cing two contrasting
spirits and manners in prayer, what actuaﬂy comprises honest prayer.
This paralale should correct such foolishness as that which leads men to
pray dishonest prayers to the honest God.

Spolzen to Those Who Disdain and Demean Others
These to whom ]esus spolee this paralale also a’espisea’ others.

This is another side of dishonest prayer that assures negative
responses from God. This means that they thought little of others
as compared to themselves. How very typical of the Pharisees is
this reference; although it can with no clegree of certainty be stated
that these were Pharisees to whom He gave this teaching.
Nonetheless, they as a group did look down on others because of
their own con£ormity to certain ceremonial rules and religious
regulations. Men of this type always clespise others who do not
measure up to what they consider necessary behavior. They look to
other men for their standard of excellence instead of to God alone.
This type said to the once blind man who was given sight by Jesus,
Thou wast a/togetlzer born in sins, and dost thou teach us?2 They
think of themselves as Leing far above others in station and status.

God said through the prophet Isaiah that these kind are,

? John 0:34
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God be mercyseated for my sins. Oh God! Become
someway, somehow, atoned for me, the great sinner. My
only hope is for You to provide an adequate sacrifice to
cover my very black sin. Oh God! See the blood of Your
gracious provision for the covering of your Holy Law,
which, if you scrutinize it togetller with me and without
the blood, is your broken law.

That is precisely what God has done in His Son, Jesus
Christ. The pul)lican—type sinners of the Old Testament without
exception looked forward through a haze of clou(ly types and
representations of the real. As the writer of Hebrews put it,

These [OU Testament saints] all died in faith, not
Izaving received the promises, but having seen them a][ar oﬁ[,
and were persuaJeJ of them, and embraced them, and

con][essea’ that they were strangers and pi/grims on the earth.
Hebrews 11:13

But we toclay look back on the manifest work of God’s atonement
for sin in the cross of Jesus. This is my Z?/ooa], said Jesus, which is
slzea]][or many ][or the remission o][sins. The pul)lican realized as he
saw the blood from his animal sacrifice flow over the altar that his
salvation would have to come from a higher source than mere men;
this sin-cursed earth could not produce a Worthy ogering for his
sin. Therefore, he appealecl to God, in the truest kind of honest
prayer, for mercy and for Him to provi(le somehow for his sins to be
covered Ly the death of Another. The content as well as the
manner of his appeal to God qualified the publican’s prayer as

honest prayer.
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into one who had his sins removed loy God in an act of 1oving grace.
He desired to be pleasing and acceptal)le to God only on the basis of
God's own covering for sin, proviclecl loy the sheclcling of His Own
blood. He may not have understood many of the details of Christ’s
atonement, but he understood that his only hope 1ay in God’s own
provision of mercy, and not in his own worth. He had learned the great

lesson of the Old Testament:

And almost all tlzings are Iyy the law purgeJ with blood;
and without slzedding o][ blood is no remission.
Hebrews 0:22

The Pharisee saw nothing noteworthy in any sacrifice; indeed
he needed none because according to his own dishonest prayer, he
was not as other men are. To him the blood was but a ritual. Could
this be true of any of us? Is the blood of Jesus only a liturgy
performed loy a rather distant Gocl, Who is not personal to us, and
His work in the cross of Christ being a mere story in which we
ourselves are not reaﬂy participants? Could we have missed the real
meaning of WOI'ShiP, which is to exalt Jesus Christ in our own

personal estimation as our own personal Lord and Savior?

How very different was the spirit and motive of the publican!
Imagine as the pul)lican Lrought his sacrifice to the temple priest.
He watched as the priest took the knife at the altar just outside the
Holy Place—very near the Holy of Holies—and took the knife to
the throat of the little innocent lamb. He was filled with sorrow,
not only for his sins, but that they had caused the death of an
innocent victim. He understood that the blood of animals was not
sufficient payment for his sins to satisfy the wrath of God against
his sins. He knew that just inside the Temple, inside the Holy of
Hohes, was the mercyseat and the ark and the altar of incense and
the shew Lrea(l; but his mind was upon the place where the blood
had been placecl loy the High Priest on the Day of Atonement. He
remembered the mercyseat. His attention was upon @ broken law,
upon his sins, upon his own personal guilt, and that nothing but

God could take such guﬂt away. He cried out in desperation,

Chapter 1 Fhe Manner and Spinit of Fonest Prayen  page |

3A peop/e that provolee me to anger continua”y to my
ace.

4%1’011 say, Stand I)y tlzyse[f‘ come not near to me; for
I am holier than thou. These are a smoke in my nose, a ﬁ're
that burneth all the alay.

°T will not leeep silence, but will recompense, even
recompense into their bosom,
0Your iniquities, and the iniquities o][ your fat}lers togetlzer, saith

the LORD. Isaiah 65: 3,5,0,7
This spirit, this temper, is a mood which is clishonesty

incarnate; and a prayer that originates from this kind of disposition
and temperament will be dishonest prayer flaunted before the
honest God. The Christian will exhibit different prayer from this
kind of arrogance—motivatecl and self—l)ragging spiritecl Llasphemy
exhibited Ly the Pharisce in this paral)le. The Christian will pray
honest prayers as demonstrated l)y the pul)lican; both Christians
and publicans pray honest prayers to the honest God.

In considering these contrasting persons in prayer, we will
emphasize three main points of contrast between the pharisaical
kind of approach to God and the publican kind of approach to God

in prayer. First, we will distinguish between two contrasting men in

prayer—a Pharisee and a publican, verse 10. Second, we will learn
two contrasting spirits and manners in prayer, which occur among
men, verses 11-13. And third, we will learn from two contrasting
results of prayer, as cleterminecl loy ]esus, verse 14. Unfor’cunately,

both kinds of prayer are found among God’s own people, because
many have forgotten the fundamental truth of honest prayer, and
that one’s spirit and manner in prayer is more important than
words merely uttered toward God. May we all carefuuy listen to

esus and learn the spirit and manner of honest prayer.
p pray
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[. TWO CONTRASTING MEN IN PRAYER

Two men went up into the temp/e to pray; the one a

Pharisee, and the other a pul)/ican. Luke 18:10
The Dishonest Self-righteous Pharisee

One of these two men was a Pharisee, a member of a sect of

religious Jews who maintained a high plane of external cleanliness.
They were proud, haughty, and Self—righteous; and held the
“common” people in great clisrespect. There£ore, t}ley separatecl
themselves from those who did not conform to their own ideas of
rightness and religion. They believed in keeping themselves very
clean outwar(ﬂy and observed their interpretation of the Law of
Moses quite strictly. They made a great show at loeing religious and
believed that salvation came l)y lzeeping the law. How much in
error were their beliefs in this regarcl, because law only brings

condemnation upon aH,

Tzzere][ore, Zvy the deeds o][ the law there shall no ﬂeslz be
justrﬁea’ in his siglzt: for Iyy the law is the lenow/edge of sin.

Romans 3:20
For 1'][ riglzteousness come lvy the law, then Christ is
dead in vain. Galatians 2:21

It is no surprise to find Christ spealeing out again and again against

the Pharisees and their type of righteousness,

Except your riglzteousness shall exceed the riglzteousness
of the scribes and Pharisces, ye shall in no case enter into the

leingdom o][ heaven. Matthew 5:20

An Honest Unrigllteous Publican

The other man who approachecl God in this paral)le was a
publican. These men were Jewish tax collectors who served the
Roman government. Since ]uclea was a province of the Roman
Empire and publicans helped the Romans in their occupation of

Palestine, the majority of Jews looked upon them as traitors; and

| Chapter 1 Fhe Manner and Spinit of Fonest Prayen  page

The high priest took the blood of a goat into this Holy of
Holies and sprinlzled it upon the mercyseat seven times in order to
make a blood covering for the broken Law of Ten commandments
beneath. In this way was the sin covered. This was a picture of the
work of Jesus Christ on the cross, talzing away the guilt of a broken

Law o£ Ten Commandments.

And you, Leing dead in your sins and the uncircumcision
of your ﬂeslz, hath he quic/eenea’ togetlzer with him, lzaving
orgiven you all trespasses.

B/otting out the lzana’writing o][ ordinances that was
against us, which was contrary to us, and took it out o][ the

Colossians 2:13-14
But Christ Iyeing dome an lziglz priest of gooa’ tlzings to

come, lvy a greater and more per][ect talaemacle, not made with

hands, that is to say, not of this [Jui/aling;

Neither lvy the blood o][ bulls and o][ goats, but Ly his own

blood he entered in once into the lzo/y p/ace, lzaving obtained
Hebrews 9:11-12 "

In the WOI‘C[, mercifu/, this publican used the same word-stem

way, nai/ing it to his cross.

eternal rea’emption ][or us.

for mercyseatM as the condition on which he appealecl to God for
salvation. What the publican reauy prayed was, “God, be
mercyseatecl for me the sinner.” He asked God somehow, someway,
to provi(le for him a covering for his violations of God’s Holy Law
of Ten Commandments that lay under the mercyseat in the ark.
He was saying, “God, provide a sacrifice to cover my sins, a Moody
sacrifice that will cover the broken law of my guilt, that will satisfy you
as a payment for my sins in which you will deligh’c.” The pul)lican knew
of the Shekinah Glory—the mark of God’s presence—which dwelt
between the cherubim upon the mercyseat when sin was covered l)y
blood." He understood the principle of an innocent victim'’s death
taleing the place of one WhO, as a guilty violator of God’s 1aw, was
alreacly under the condemnation of death. He sough’c to be changecl
from one who was not able to approach God because of his defilement

o Q.v. the entire pertinent section, Hebrews 0:1-15 14 Hebrews 9:515 Psalms 80-1
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translated merci][u/ has cieep and enlightening meaning. [ts near

root-kin word is translated mercyseat in Hebrews 0:5, and propitiation
in Romans 3:25. This word will unlock the real justifying power of the
pui)iicanrs prayer of faith. The idea of the mercyseat in the tabernacle
is the izey that unlocks this door of uncierstanciing to us.

The tabernacle of God was the piace where God manifested
His presence with the children of Israel. Later, after the
construction of the tempie, He manifested Himself in it, which
arrangements were pa’cterneci like the originai tabernacle, both
iiaving been patterne(i after the true tabernacle in iieaven.9 It was

there that the peopie approaci'ie(i God Jci’u‘ougi'i the priestiiooci on
the basis of the shed blood of animal sacrifices.

There were two pi‘incipai areas of this approacii, the inner
Hoiy of Holies and the outer Hoiy Piace, separateci i)y a iieavy
veil." The iiigii priest entered the inner Hoiy of Holies oniy once
a year on the Day of Atonement to atone for the sin of the peopie.
In that inner chamber several pieces of furniture were Variousiy
used to reflect certain great spirituai truths, but two of those
articles within the separating veil portraye(i the primary message of
the entire sacrificial system of the Jews; tiiey were the ark of the
covenant and the mercyseat.11 To put it simpiy, the ark was a box
and the mercyseat its claborate lid. The term mercyseatl was used as
we use the term “seat” of a county. The “county seat” is the main,
or dominant, town in the county; it is the piace to conduct county
business. So also the mercyseat was the piace where God
determined to conduct mercy s business. The ark contained among
other ti'iings the tablets of stone whereon were written the Law of
Ten Comman(irnen’cs.12 The mercyseat covered the top of the ark
and had two angeiic ioeings of goici iooizing down on the mercyseat.
[t was within this Hoiy of Holies that God dealt with the
ceremonial defilement of His peopie, and where God continuousiy
portraye(i the shed blood of Jesus Christ in order to pass over the
sins of His peopie.

’ Hebrews Q: 1-5 10 Hebrews 0:1-3 " Hebrews 0:5 2 Hebrews 0:4

tiiey were hated for their compiicity and collusion with the Romans.
Very often their (ieaiings were crooked, and because of this,
togeti'ier with their contact with the Romans, each puioiican was
considered as religiously unclean and as the chief of sinners. They
were outcasts of the tempie and of the society of God's peopie, the
Jews. They were associated in character with thieves and adulterers,
with the proiane and the immoral.

What a contrast in our text! The one man a Pharisee, an
outwarciiy ciean, external ieeeper of the iaw; and the other a
pui)iican, a hated, looked down on, held in contempt, (iespise(i

traitor. However, both were in need of the Savior. Both are about

to approacii God in prayer, and both will warrant a response from

Him. Uniortunateiy, oniy one will pray honest prayer from an
honest and renewed iieart, the other will pray dishonest prayer from

an evil and unregenerate heart.
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II. TWO CONTRASTING
SPIRITS AND MANNERS IN PRAYER

We will first consider the spirit and manner of the Pharisee;
and secon(l, we will take notice of the spirit and manner of the
publican. In both considerations there will be considerable
contrasts between the two, which amount to just one difference: the
one Leing dishonest, the other Leing honest.

The Manner of Dishonest Prayer

The Pharisee stood and prayed thus with himsely[,
Luke 18:11a

Notice first, his manner. This Pharisee, having been
convinced of his own righteousness, stood and prayec] to God.

Standing in prayer is one of the acceptal;le postures for prayer.
However, this WOI'(],, stooa], actuaﬂy means, “standing erect,” and
indicates a posture of assurance and even boldness. Can you not
see this SeH—righteous man entering the temple court with the most
cos’cly sacrifice available? Then he proucﬂy turns it over to the
priest, hoping for all to see his costly sacrifice. As soon as the priest
received the animal, he cared little or none at all for the sacrificial
blood. His interest in the sacrifice is over as soon as he gets the
notice of others. He proucﬂy and loolcﬂy takes the highest and most
prominent place of prayer in the temple. Once in a prestigious
position before the people, he is reacly to bless God and man with
his noble prayer. There£ore, he stood erectly and stately in a
physical position which was indicative of the inner position and
condition of his heart.

The Content of Dishonest Prayer

Gocl, I thank tlzee, that I am not as other men are,
extortioners, unjust, adu/terers, or even as this pulvlican.
I ][ast twice in the week, I give tithes of all that I possess.
Luke 18:11b-12
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Second, he would not /Uzt up so much as his eyes unto heaven.
Litera]ly, the Greek reads that he “was not wi]ling to lift up his eyes to
heaven.” He had no inclination to look up, loecause, conscious of his
own guilt, he felt a deep sense of shame and sorrow for his sins. Men
who are conscious of guﬂt tend to fix their eyes on the grouncl of their
earthy existence, suggesting an inner awareness of their humble or

modest origin and existence. They feel their baseness before God.

Third, he smote upon his breast. Notice that the publican was
convinced that the source of his guilt 1ay much cleeper than just
outward acts. He sensed a deep anguish because of his sinful
nature; therefore he smote upon himself in the area of his heart.
He understood the corrupt condition of men’s hearts, that they are
a’eceit][u/ above all tlzings, and c]esperate/y wicked ® By smiting his
breast he showed his awareness of an inner condition of

condemnation in any consideration from God.

Also, in his prayer there is evident anextreme self-condemnation
in the pul)lican. The Greek has a definite article before the word,
sinner. He said, God be merciﬁ// to me tlz_e sinner. He considered himself
the sinner above all sinners., just as Paul expressecl the same

concerning himself,

This is a fait}lﬁtl saying, and wortlzy o][ all acceptation, that
Christ came into the world to save sinners; of whom I am clzief: I

Timotlzy 1:15

He saw the sins of no one else at that moment. iny his own sins
haunted his conscience and caused a burden of guﬂt and shame that
was so terrible that he could only cry out for God’s mercy, God be

merciﬁll to me tlz_e sinner.

The Content of Honest Prayer

Luke 18:13b

The content of his prayer showe(l a pro£oun(1 understanding of
man’s guﬂt and of God’s gracious reclemption. The Greek word

God be mercr)[u/ to me a sinner.

® ]eremialz 17:9
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himself a violator of the Hoiy Law of God, and was in the same
ostracized and outcast lot as the put)iican. The Pharisee was again

inaccurate, even dishonest, about himself in prayer to the honest God.

The Pharisee concluded his seit—rigtiteous and vain prayer t)y
claiming more righteousness than the iaw requirect. He saict, I ffast
twice in the week, I give tithes o][ all that 1 possess. The law require(i
oniy one fast a year cturing the Great Day of Atonement, and
demanded tithes oniy on the increase of the herd and on the fruit of
the tieict; but in his own rninct, his righteousness exceeded even
what God require(i. Oh! The boldness of this tiypocriticai ignorance
of the righteousness of God and of the wickedness of man! The
tioiy and pertect and gooct iaw, which was meant to show man’s guiit

before Goct, was itself pervertect to show this man’s super-
rigtiteousness. He twisted the law’s proper and intended use into a
grotesque vindication of his own claim to rigi'iteousness. He used
God’s pure law for his impure purpose at Vaingiory in his

immenseiy dishonest spirit and motive in prayer.

The manner and content of his prayer was abomination
before Goct, and it oniy served to further condemn him. Instead of
his prayer t)ecoming a vehicle of t)iessings, it became a cause of

concternnation, because his attitude was not humble.

The Manner of Honest Prayer
And the put:/ican, standing a][ar oﬁ{ would not llft up so

much as his eyes unto lzeaven, but smote upon his breast.
Luke 18:13a
The manner of this pui)iican was very different from the
Pharisee. First, the put)iican is described as stanaling a][ar 0]6[. To

one who saw himself as a sinner before Goct, the tempie representect

divine sanctity. This put)iican did not consider himself Worttiy to
approaci'i God or even to approaci'i God’s iiouse; therefore he stood
afar off. He could in no way justity himself for his corrupt
condition before Goct, and considered himself unclean in God’s

estimation, as most certainiy he was.
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As we stucty his prayer, we will find out much about his spirit
and motive in praying. He t)egins t)y a(t(tressing “God.” Airea(iy,
he has broken our Lord’s strict cornrnanctment, Thou shalt not take
the name o][tlze Lord tlzy God in vain.” Because of an arrogant spirit,
His prayer was a vain tiiing in God’s sigiit ; therefore this was a vain
use of God’s name. This points up the utter uselessness of even
prayer for the man who is seit—rigiiteous. There must first be a
ctiange in attitude before prayer is acceptat)ie to God, or becomes
protita]oie to man. The unbeliever cannot so much as open his
mouth before God in prayer, except it is in humbleness of heart.
Oniy one prayer ioy the natural man is acceptai)ie, honest prayer,
and that is the prayer of humble faith and repentance. Unto them
that are a’e][i/ea] and unbe/ieving is notlzing ;:)ure;4 that means even
their prayers are impure. We should learn from this that our
attitude in prayer is our first and main consideration in
approactiing God. Reverent is His name, and reverence is our use

of it; and reverence is the attitude of honest prayer.

His first appeal in prayer is his imitation thanks; he said, I
thank thee that I.., and then goes on to list his supposect
rigtiteousness as reason for his thankfulness. This Pharisee was
actuaiiy ti'ianizing God for how rigiiteous he was! How vain is this

also, and it just confirms our condemnation of his use of God’s
name at all, even in prayer. This was indeed a baseless and hollow
thanks rendered to God. This is the value of all prayer that is
spoieen in the wrong spirit. Mereiy voicing thanks is not real
thanks at aii, especiaiiy if the thanks are in themselves for an evil
motive—in this case, for self aggranctizernent and for turti'iering
Seit—rigtiteousness. We should learn from this that real thanks to
God must be ti'iougiit out and accurateiy spoizen, else it is just more
sin. This kind of prayer is actuaiiy a cause for ju(igement from Goct,
rather than a basis for receiving favors from Him. Truiy, Unto them
that are a’e][i/eJ and unlae/ieving is notlzing pure; but even their mind

and conscience is a]e][i/eato

? EBxodus 20:7 * Titus 1:15 s loc.cit.
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This Pharisee’s prayer was accompaniecl l)y a self-conceit and

despical)le comparisons with others. His thanks were that he was

not as other men are, and a little further into his supposecl prayer he
said, or even as this pul)/ican. It is not pleasing to God when we
compare ourselves with other men and not with God only. Our
righteousness and goodness may reaHy appear to be of some worth
when considered only in man’s horizontal plane, but when
compared with the per£ections of God, the result is inward shame
and abhorrence of self. Others are forgotten when we are allowed a
portion of the hght of His purity. This should teach us that
acceptal;le prayer—real prayer, honest prayer—requires a proper
view of ourselves as regards God, Whoﬂy apart from other men, and
without any comparisons with the conduct of other men; or else no

audience in the presence of God is possil)le.

All this self conceit and arrogance leads their advocates to foolish
and untenable lies to God in their supposecl prayers. This Pharisee

claimed that, I am not as other men are, ...or even as this pul)/ican. Since
this Pharisee was a member of the human race, one of the sons of
A(lam, he was indeed as other men, namely, a sinner in need of
repentance and brokenness before God. Since all have sinned and
[equaﬂy] come short of the g/ory o][ God ,6 even this seH—righ’ceous
Pharisee was just like the pul)lican when it came to approaching God.
He was a violator of God’s Holy Law and Person through his personal
choice of sin over compliance, because as a sinner by natural birth, he
had not failed the mark of excellence requirecl l)y God. Because his

prayer was in itself a lie, it contained this consequent lie.

To add to his untruth, He listed three things that he
considered the pul)lican guilty of before God, as denoted in his
qualifying words, or even as this pul)/ican. First, he declared to God
that he was not an extortioner. This had reference to the pul)licans7
practice of £orcing extra monies from his fellow Jews through
fraudulent additions to the actual tax hal)ilities, which he collected
for his own profit. The publicans were certainly guilty of this sort of

® Rom.3:23

Chapter 1 Ghe Manner and Spinit of Fonest Prayer page

extortion, but how would this help or prove meritorious to this
Pharisee? That others are guilty of evils against God eases not our
own fate before Him. Contrariwise, since God is not “informed”
through our prayers, God’s attention was not diverted from the
evils of the Pharisee’s failures, but the attention of the Pharisee had
been signiﬁcantly and detrimentaﬂy focused from his own ills to
others’ wrongs. [t is the beam in our eye that hinders true and
accurate prayers to God.  With a beam in one’s eye, only
inaccuracies and distortions will be addressed to God. We should
learn from this that in our relations with God, only two persons are

under ever consiclera’cion, God and I, perio&.

Seconcl, the Pharisee claimed not to have been unjust, again
comparing himself to the publican. [t is somewhat ironic that this
pul)lican proljal)ly was not just and fair in his clealings with other
men, but in marked contrast with this Pharisee, the publican was
honest with God. While the pul)lican unjustly deceived other men
about their taxes in order to profit himseH, in marked contrast, the

Pharisee unjustly attemptecl to deceive God about his own real
moral condition in an attempt to justify himself. This made the
Pharisee much more unjust than was the pu]olican. What a lie this
was! What a dishonest prayer to claim to be just, while in that very
claim of self-awareness, he is guilty of the very extreme of

injustice—attempting to deceive the undeceived God in prayer.

Tl’lircl, The Pharisee claimed moral cleanness lay clisclaiming any
association with adulterers. Again, he saw in the publican “a sinner”;
the commonwealth of Israel branded every pulalican “a sinner” in the
religious world. Therefore, this pul)lican—aﬂ pul)licans—were
“sinners,” violators of the covenant, transgressors of the Abrahamic
and Mosaic traclitions, and had been outcasts with murclerers, liars,
thieves, and ...adulterers.” To this Pharisee this pul)lican was mora]ly
unfit to approach God, and his analysis was correct. But the Pharisee
failed to realize that he himself was also branded by God’s holiness “a

7
sinner.” Because of even one sin, he was gui/ty of[ all," that is, he was

" Jms. 2:10



