Reasaens for Electing Grace page 1

THE REASONS FOR ELECTING GRACE:
TOTAL HUMAN DEBILITY REQUIRES
A DIVINE CALLING

There is none that understana]etll,
there is none that secketh a][ter God.
Romans 3:11

PREFACE

This is a brief and introcluctory paper on the
necessity of God's electing grace. It is not meant to
answer every question or solve every mystery. It is

presen’ced for two simple reasons.

First, may this brief paper on electing grace
introduce some to a correct interpretation of their
personal experience with Jesus Christ. A major
difficulty in theology among ordinary Christians
is the different interpretations that are retained
about just what happened that brought to them
salvation from sin and its penalty. Falsehoods
garnish the historical truth of the death, l)urial,
and resurrection of the Savior with what are
insulting ideas about the Almighty God. As a
result, many Christians have been influenced Ly
untruths that are actuaHy Masphemous to their
Savior. They are unlearned because they are
untaught. This paper means to introduce God’s
gracious truth to those who just do not
understand their gracious God and Savior, the
Lord Jesus Christ. It merely begins that
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instruction toward edification Ly unclerscoring
man’s complete spiritual inal)ili’cy and the required
Divine intervention in order for any powerless

human to be saved from a just destruction.

Second, may this brief paper help clarify W}ly an
al’cogether Sovereign electing grace is necessary to the
salvation of sinners. If God saves anyone, the total
spiritual impairment of every human obliges God to use
His powers in order to deliver a sinner from his deserved
destruction. But that ol)ligation is not subjective; that
is, it is not compulsory for God to save any sinner. No
attribute of God forces His choices in any’ching, or
exercises any constraining power over His own
prerogatives. If any are saved, it is only because God has
Himself chosen to save some from among all humans

for reasons known only to Himself.

Man’s complete spiri’cual inal)ili’cy does not
imply that God is under ol)ligation to save
anyone. Quite the contrary is true. Because all
without exception are alike guilty of Violating His
laws and His holiness, God is rather obliged to
condemn all men, if committed to His justice
alone. He has no need for any’ching or anyone, but
is quite inclepenclent and complete in Himself.
From our comple’cely helpless perspective, and
what is the reality of salvation, He saves wicked
men only because He chooses to be merciful to

some.
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The Author believes the Scriptural doctrine of man’s
complete moral infirmi’cy is the necessary
groundworlz for unclerstancling what has happenecl to
us in Christ. Then we shall be prepared to receive the
great truths about our Almighty and Inclepenclent
God. This brief paper is just a start for us all
eventua.ﬂy to reach that comprehension. Then our

worship and service can indeed be in spirit and in

truth. Amen.

The Author is bound to include two more
prefatory notes. First, the Scripture employecl is
from The Authorized Version and from The Modern
Language Bible as noted.

Second, this paper, as with all this Author’s
writing, is not meant for casual rea&ing. It is
intended to require the reader to reason, to think
these truths t}lroug}l toa logical conclusion. Perhaps
rereading and s’cudying this paper and its subject
matter would be helpful. This paper is not meant to
be quiclzly scanned like much of the bland Christian
literature of these “last clays.” We mean it to be
diges’ced Ly genuinely carnest Bible inquirers. Some
others may find it boring or even irksome. Alas! the
truths of Scripture are twisted and voided to men’s
destruction, but may it be of us that we believe every
jot and tittle. In conclusion, we must say what Jesus
repeatecﬂy said to His listeners, “He that hath ears to
hear, let him hear.” Amen!
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THE REASON FOR ELECTING GRACE:
TOTAL HUMAN DEBILITY REQUIRES
A DIVINE CALLING
There is none that unJerstanaIetlz,

there is none that seeketh after God.
Romans 3:11

Election is a terribly neglectecl doctrine Ly many
Christians. Because it is in the main dis})elieved, or at
best just ignorecl, the great details of God’s grace are
simﬂarly abandoned Ly today’s ministry. Christians
must be careful not to blasp}leme that about which they
are unlearned and un’caught. All natural men quite
understancla})ly hate any theology that presents man as
unable to contribute to his own salvation, and ’chere})y
be completely at the mercy of God's Sovereignty. The
Sovereignty of God in Unconditional Election, Total
Depravi’cy, Particular Reclemption, Effectual Caﬂing,
and Saint Perseverance, creates an endowment of

godliness and God—pleasing faith in sinful men.

Total Depravity

The WOI‘C],, to_’ml, in the phrase, total clepravity,
deals not with the measure of (lepravi‘ty, but with the
scope or extent of clepravity. Total depravi’cy does not
mean that men are as evil as they can I)e, but that all
men are completely evil in every part of their beings;
their “total” beings are devian’c, aberran’c, and al’cogether
disposecl to clepart from God and all things spiritual.
The theological phrase, total depravi’cy, means that all
mankind as a race of fallen created Leings is evil or
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depraved in the to’calitv_ of their psyche—their existence,
essence, attainments, and deeds. They can not make
any good choice or do any good thing as relates to God,
or as concerns the things of God. All men are steepecl
in sin throughout their “total” })eings. Their emotions
(i.e. what they like and clislﬂze, their clesires) , their minds
(What they think and how they rationalize), and
consequently their wills (W}la.t they choose) are
corrup’ced so that all they desire from their evil hearts is
wicked 1)V God’s appraisa.l. All they think in their evil
minds is corrupt in the estimate of God, and all they
decide to do from their evil wills is debased in the view of
M. All men are incapa]ole of desiring, thinleing, or
c}loosing any goocl concerning the law, the gospel, and
the Word of God. While what some natural or lost
men do seems to other men to be gooa’, yet in the Sig}lt
of God it is only evil, as testifies the Word of God in the
foﬂowing,

But we are all as an unclean tlzfng, and all
our riglzteousnesses are as ﬁlthy rags; and we
all do faa’e asa /eaf; and our iniquities, like the

wind, have taken us away.

Isaiah 64:6

The sacrfﬁce of the wicked is an
abomination unto the LORD.
Proverbs 15:8

A lzfglz /ooL, and a proua’ heart, and the
plowing of the wicked, is sin.
Proverbs 21:4
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The three basic areas of respec’cable good are in
these three Verses—goocl cleecls, goocl WOIS}liP, and
good secular work. Isaiah 04:0 has to do with good
deeds, Proverbs 15:8 with religious seelzing of God,
and Proverbs 21:4 with the ordinary and necessary

pursuit of physical or animal life. God juclges them
all alike as evil.

Good Works and Depravity

But we are all as an unclean tln'ng, and all our
rigllteousnesses are as ﬁ/thy rags; and we all do
faa’e as a /ea][; and our iniquities, like the wind,
have taken us away. Isaiah 04:6

First, in Isaiah 04:0 there are acts of
rigl;feousness. These are those ’chings done for o’chers,

to benefit men. These riglzteousnesses are acts of love
toward other humans, usuaﬂy referred to as
philant}lropic deeds, W}lereby an interest in the
general human welfare is manifest. Riglzteous acts
may include direct concern for reclucing pain and
sugering in other humans. Or they may even be
altruistic, where one puts the welfare of others before
one’s own interests, when one is even free from
selfishness. But because of man’s innate and natural
depravi’cy, God says that all man’s riglifeousnesses,
such as those just named above, are as ﬁ/tlzy rags in
His sight. What God sees in the heart is what makes
those kinds of deeds an abomination in His
comprehensive sight. God only can see the real
motive, and that factor WiH, accorcling to God
Himself, render any supposed and apparent
righteousness as altogether evil to God. Every
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supposed and a’c’cempted effort ]oy the natural man to
do good has alwa.ys an evil motive, because he lacks the
only righteous motive for any good deed, a desire to

glorify God.

Religion and Depravity

The sacriﬁce of the wicked is an abomination

unto the Lorp. Proverbs 15:8

Secon(ﬂy, as expresse(l })y Solomon in Proverbs
15:8, men actuaﬂy perform acts of WOI‘S}liP and
obedience to God in giving sacrif;'ces, but God deems
them only evil. Solomon’s wisdom sees even sacrifices,
when given I)y the wicked (Which includes all na’curaﬂy
born men) as an abomination unto the Lokp. The very
best acts of love toward God Ly natural men are not
considered goocl by God because of man’s natural
depravi’cy. Sin intrudes upon his motives and makes all
he does iniquitous. All that he thinlzs, does, and decides
is sin, al)omination, wicleedness, to God. All sacrifices
which originate from man are rejectecl Ly God because
man is evil innately. Consequen’cly, man’s approach to
God must be based not upon one’s own provision, or
resource, or expenditure, or stratagem, but solely upon
God’s own provision, resource, eXpencliture, an
stratagem in the gospel of His Son, Jesus Christ. He is
the only Worthy sacrifice before God.

The Pursuit of Ordinary Physical Life and
Depravi’gy

A high look, and a proud heart, and
the p/owing of the wicked, is sin.
Proverbs 21:4
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T}lircuy, in Proverbs 21:4, Solomon’s wisdom
deals with p/owing. It is what every]oody considers
to be man’s honorable and good work that is
required in order to survive in this life. To God,
man’s most necessary Worlz, which may seem to us
to be amoral or secular, is reaHy no different from
his most plainly debauched priclefulness and lust.
God groups all works of the naturaHy born man
together as similarly sinful to Him; the Zzigh look,
the proucl heart, and even the act of caring for
one’s family Ly p/owing the grouncl in preparation
for planting food, is all sin. To hear th_at with a

earing ear, to receive that into a pliant

perception, to understand and hum]oly believe that
about man is to know what total clepravity actuaﬂy

is. Everything that natural men do is sin in the

Sig}lt of God.
The Corruption of the Will

When Jesus told the leaders of the Jews, Yet you
do not want to come to Me in order to have /i][e.l He

was not descri]oing something unique to the Jews or

with their leaders only; but was inclicating the innate
condition of all na’curaﬂy born men. What was
unique about those to whom Jesus spolze these words
was that they were professing to have been God’s
leaders, yet they were still in their natural state of

! John 5:40; Gerrit Verleuyl, The Modern Language Bible;
(Grand Rapids: Zondervan Puklishing House, 1945), p. 99.
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degeneration. They would have come to Christ if
t}ley were born again, but because they had no
spiritual 1i£e, because ’chey were still in their natural
condition of Leing spirituaﬂy dead, they did not want
to come to Christ and accept His ’ceachings about
the true life. If t}ley had come to Christ for spiritual
help, through that yeildedness and procedure they
would have had to aclznowleclge the kind of true
spiritual life He offered to them. This they never
would have done unless God had before given them

new life and hence a desire to come to Him.

Election, Depravity, and Choices

Throug}l the preaching of the gospel, all men are
presen’ced with the same choice. One can choose Christ
and heaven or choose sin and death. But that choice is
not limited to those who hear the gospel, because
without regarcl to the preaching of the gospel, every man
at some point in life makes a decision between
eternal life and eternal death. However, because the
gospel is not preache(l to all men everywhere, not all
persons get to choose between the go_slﬁ and sin;
only those who hear the gospel have that unique
opportunity. N evertheless, with or without the gospel
})eing heard, all persons do choose between good and
eVil, because they possess the lznowleclge of God
through the outward testimony of creation and the

inner testimony of their own consciences (Rom.
1:18-23; 2:12-10). That makes them accountable
before God for their wicked choices (Rom. 3:10).
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All men are born sinners, sons of Aclam, and

chose a sinful way when Adam chose it; we all made
that choice in Ada.m.2 However, at some point in this
1i£e, God places before every man an opportunity to
make his own choice regarcling his eternal clestiny. That
opportunity to choose may or may not involve the
gospel; that is, all men have opportunity to choose
between righ’c and wrong through the lenowledge that
they have, be it the lznowleclge ga.inecl from o]aserving

creation, the inner knowledge of conscience, or the

? Romans 5:12, Wherefore, as l)y one man sin entered into the
wor/a’, and death l)y sin: and so death passed upon all men, /or
that all IMJ [added emph.]. The underlined portion is a
Gk. aorist tense which is a pinpoin’ced action, lit. “for all
sinned,” i.e. ata point in past time (in the Garden of Eden) all
mankind sinned in one aﬂ—comprehending sin with Adam,
thus all men share in his guil’c and condemnation.

I Cor. 15:22, For as in Adam all die |i.c. every man
without exception is in Adam ; therefore because every man
without exception dies , it logicaﬂy follows that all were counted
guﬂty with Adam.], even so in Christ shall all be made alive.
Both Scriptures above include infants even though tlley have
not reached an age when Jchey can be held accountable for
personal sin since ’c}ley have no understandable law (Romans
5:13), but babies do, nevertheless, suffer death which is only
10y the commission of accountable sin (Q.v. Romans 4:15;
5:13; 0:23; I Cor. 15:56; I Jn. 3:4). Therefore, Paul’s
inspirecl conclusion from these facts is that the guﬂt of Adam’s
sin is shared Ly ﬂ his progeny, without regard to personal acts
of sin, because no other reason can be found for infants’
subjec’cion to death. (Study Romans 5:12-14 for this Spirit-
stimulated 1ogic.)
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lznowledge of the gospel. But because of indweuing
sinfulness, all men alike always choose evil. But for any

to be save(l, man’s choice of good must involve the
gospel ’ (Acts 4:12). All men are a.lrea.dy guil’cy sinners
by Adam’s choice, but the justice of God gives each
man opportunity of his own to choose between good

and l)a(l, hght and darlzness, life and destruction. This

opportunity amounts to a choice to remain or not to

remain in the sin and death syndrome entered at l)irth,
a choice given because man is a self—responsible agent

origina]ly made in God’s Own likeness.

® See in the foﬂowing pages under the headings, Man's
Enslaved Moral Agency, Obeving ’che Law and ’che Gospel,
God’s Sincere Ogers in the Law, The Free Oger, Man’s
Enslaved Wiﬂ, an explanation of this paradoxical antinomy.
Al’chough no man will ever submit to God without the influ-
ences of the gospel as applied Ly the Holy Spirit, but for the
sake of clearness concerning the reali‘cy of God’s opportunity to

every man, note the foﬂowing hypothetical and highly conjec-
tural scenario. If any person did submit to what he did
understand about God in creation and/or conscience, God
would then Lring more light to him in the gospel—})y sending
a missionary, providing a tract, referring a personal witness to
him, etc.—, so that he could be saved Ly Christ. Yetin reality,
he had to have been regenerated already, else he would never
have oljeyed cither the light gained from creation or from
conscience. (Cp. Cornelius in Acts 10 & 11) Because every
man is to’caﬂy debilitated, ]Jy himself he will never live up to any

form of light from God, be it in creation, conscience, or

Christ.
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Man's Enslave(l Moral Aéencv

. 7
However, many misconstrue man's freedom to

c}loose and on that account overestimate man’s wi]l,
not considering its (lepraved limitations. While man has

opportunity to choose, he 1)y no means has any freedom
of will. A depraved and wicked heart and mind control

his will. His desires are evil, as are his thoughts.
Therefore, his choices are invaria]aly evil also. He will
never choose the goocl, the life, the narrow way, the
ligh’c or the Christ; but wi]l, because of his corrupt mind
and heart, alwa.ys choose the evil, the clestruction, the
broad way, the darkness or the Devil. Someone will say,
“But I thoug}lt all men were given a free choice. Now
you say he cannot make one. This is a contradiction.”
I responcl, “No! It is not!” Alt}loug}l God gives the
opportunity and makes clear in His Word the choices,
man’s sinful condition limits his own abﬂity to make
any other choices except the evil ones always. Every
man has a sin—imposecl restriction upon the “free”
exercise of his moral choices. God cannot be held
responsible for men’s wicked hearts. He does goocl in
teﬂing men of the choices, but is not responsil)le for
their evil clisposition to choose always the evil and reject
the good.

Obeying the Law and the Gospel
The choices are nearly the same with the
Gospel as was true with the Law.” As with the

* See I Thes. 1:8; Rom. 1:5; 2:8; 6:17; 10-10 with Isa.
53:1; Rom. 15:18; Acts 5:32 07, Heb. 5:9; I Peter 4:17.
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Gospel, under the Old Testament God also told

Israel and aﬂ men to malze a choice.

And Moses came and told the peop/e all the words
of the LORD li.c. the law], and all the people
answered with one voice, and saicl, All the words
which the LORD hath said will we do.

Exodus 24:3

Now we know that what tlu'ngs soever the law
saitlz, it saith to them who are under the law: that
every mouth may be stoppec[, and all the world may
become guilty before God.  Romans 3:19

The people of Israel thought to ol)ey the law,
but never had the a]aility to do it. Because the law is

spiri’cual, a spiritual power is needed to effect

obedience to it, For we know that the law is spiritua/,
but I am carnal, sold under sin (Romans 7:14). No
man has the spiritual power to o]aey the law’s
requirements. The law said very simply, Do this and
live (See Deut. 28:1-2, 0-14). But the Scripture
clearly teaches that no man can 12eep it; no man
except Jesus ever lzept the 1aw (Romans 3:10-20; Gal.
3:21-22). Notwithstanding Israel’s absolute inability
to ol)ey the 1aw, God gave them repeatecl opportunity
after opportunity to choose to ol)ey the law. No

[Cont’ fr. previous p.] A s’tucly of these references will aid in
discerning the spiri’cual ag‘inity between obedience to the law
and obedience to the Gospel. To repent and believe the Gospel
is as much a moral commandment as any of the ten moral
comma.nclmen’ts, or any other in the Law, Acts 10:31 ; 17:30;
Mk. 6:12,' Mt. 4:17;]71. 0‘28—29.
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matter how ttley tried or how sincere ttley were, still
ttley lacked the spirituat power to do it. Their flesh
“willed” to do it repeate(tty, but their “wills” were not
able to maintain their initial and artificial urge to
ot)ey God; ttley could never actuaﬂy do the law.
Their flesh-controlled wills tlatt—tleartectty attemptect
to do the impossit)te rather than confess to total
ina.t)ility and appty to God’s mercy for their tlopetess
condition. While this was true of the nation as a
whole, still many of their number did indeed receive
the spiritual power to seek and find God’s mercy in

His to be provictect Messiatl]ay grace .

God’s Sincere Offers in the Law

God’s sincerity, even the reatity and
authenticity of His @ to grant them life ttlrougtl
the law, was not limited t)y their ina]aitity to ot)ey the
law. It was onty their deprave(t condition which lzept

them from ot)eying. God cannot, must not, be
ctlarged with evil because of men’s wicked souls. The
offer was repeatect ttlrougtlout Israel’s tlistory, and is
dupticated ttlrougtl different means for each
individual even toctay, but with the same results
atways... refusal and/or failure! Ttley are always
sincere otters, and will be made in order to vindicate
any ctlarges against God’s judgments opposing
man'’s wickedness. Man’s continual rejection of these
honest offers justities God in all His deatings with
the wickedness of men, while ttley stop every mouth
and condemn all the world before His tloty and spirituat
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law. The offers were made to Israel through the law, but

are made to all men in different ways (See Romans
2:12-1 é) They were and are sincere offers, but no man
is ever able to gain life through these o{'fers })ecause of

the wickedness of his heart, the clepravi’cy in his clesires,
and the feebleness of his wi]l.s

The Free Oﬁer

The free offer to ol)ey the Gospel is given to
the same kinds of clepravecl and limited sinners as
were those invitations given to Israel to ol)ey the 1aw,
Gentiles a.ncl Jews are identical in the clepth of their
depraVl’cy Fur’chermore, obedience to the law and
obedience to the gospel 1s very much the same, that
is, both require something of man that he does not
have resident within. In both the law and the gospel,
for both Jew and Gentile, the compliance demanded
is beyoncl the ability of any man to “will” and so to
“do” as God requires. Even the “simple" matter of
just believing on Jesus is impossible for the naturaﬂy
born man (See John 8:40-47; 10:25-20; 1:11-13.).
This obedience to the gospel requires from clepravecl
men precisely what the law requires, that is,
Complete surrender of the selfish state of man*s
will to the pleasure of God. Therefore, no unaided
natural man can obey the gospel any more than he can

ol)ey the law.

57128?‘8]‘;7?‘8 Zay the deeds of the law there shall no f]eslz be justiﬁed in
his siglzt: ][or Zay the law is the Lnow/edge o][ sin. Romans 3:20)
®Quv. Romans 3:0-10, 23; I Thes. 2:14-16; Eph. 4:17-10
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The law offers life to a depraved man if he

will only yielcl to the righteousness of its l'loly
demands, while the gospel offers life to a depraved
man if he will only yielcl to the 1orc1ship and
saviorhood of Christ. He can no more do the one
than the other. The choices are clearly defined in
the law and the gospel. The offer is made because

every man is a self—responsible agent; that is, in the

Leginning of his life, every person is completely free
from all outside influences for his Iig}lt of choice.

When very young and when first confronted with
right and wrong, every person is unfettered as regarcls
any external powers which might hinder his
d,ecision.7 No outward agents or forces hinder the
carliest exercises of each person’s will. But as time
passes in this 1i£e, cach person chooses to allow
certain sins or some other of the Devil’s blindfolds to
shield him from the glorious light of the Gospel (1
Cor. 4:4-5). This is caused Ly man’s enslaved Wiﬂ;
man’s will is never free from the inward influences of
his own Wicleedness, and the outward influences that

his own inward wickedness allows.

"T.e. At birth each person starts off with God without any
accumulated habits or devilish influences outside himself
which would presuppose his choices. Nonetheless, he
Legins immedia’cely to choose the evil and to allow the
Devil’s influences to darken and to complicate his decisions
because of his innate depravity. These devilish influences
then will affect his choices ’chroughout his life, and will
increase in influence until death, unless and until he is

regenera’ced Ly God's wiH, ]olm 1:13.
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Man’s Enslaved Will

...Gentiles walk, in the vanity of their mind,

Having the unJerstana’ing darkened, l)eing
alienated ][rom the lrfe o][ God tllrougll the ignorance
that is in them, because o][ the blindness of their
heart:

Who laeing past /ee/ing have given themselves
over.... Ephesians 4:17b-10a

In the passage just quotecl, the Apostle refers
to the masses of mankind when referencing the
Gentiles. Indweﬂing sin makes an enslaved and sin-
captured person out of every otherwise free agent
(Romans 7:13-20). Man’s will—that is, his powers
to reason and his control of the emotions which
determine his choices—is not free from the effects
and influences of his own inclination toward sin.
Therefore, while man is a free agent, he certainly is
not a free m agent. His moral choices are
enslaved to inclweﬂing sin. He is bound to and
restricted })y his own bent to choose always the evil
and to reject the goocl, to choose his own way and to
reject God’s way, to choose his own destruction over

the gospel of the grace of God.

This free agency and enslaved will thing works
like this: Man is a waﬂzing corpse, that is, he is a
spiritually dead being (Eph. 2:1). He is not alive to
God, Who is all spirit. Everyt}ling about God and
Christ and the Word of God and the Spirit of God
and the law of God and the gospel of God is spiri’tual
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and is only spirituaﬂy discernable through the use of
spiri’tual receptors ([ Cor. 2:10-1 0), but man is a

depraved being and possesses impaired spiri’cual

receptors as related Ly Jesus,

The eye is the lwc[y s lamp. I][ then, your eye
is sound [through new birth|, your whole body is
i//uminea’,

But rf your eye is defective [as you were when
na.turaﬂy born into this worlcl] your whole Locly 15
in the dark. If then the llgllt within you grows
dark,—how dense a darkness!

[Added Ivraclzets.] Matthew 022-23

Therefore, as regards spiri’cual ’chings, the
1iVing natural man is like a corpse lying on a table.
We give the corpse his choices in the gospel. We read
the gospel offer for him to believe on Jesus and
follow after Him, and to receive life in place of the
present state in which he now exists. Just as the
law announced through its required
commandments, Do this and you will /ive;
similarly, we also say through the gospel, Do this
and you will five, but the corpse just lies there on
the table. We may pound the tal)le, stomp the
floor, yeﬂ 1oud1y in its ears, but the corpse just lies
there. It cannot hear; it cannot get up. We say,
“Reach out and touch Jesus and be savecl; then
})egin to follow Him into life eternal.” But he just
continues to lie there on the table. He can do
nothing because he is dead. He cannot hear. But

® Gerrit Verleuyl, op. cit., p.6
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someone will ol)jec’c, “That is ridiculous; the

person is dead. Tt is an impossible prospect that
he could hear when he is dead.”

But that is precisely the unc}langecl condition
of a_H men in their natural state without
exception, as regarcls spiritual responsibihty and
culpability. The 1egi’cimate doctrine of the free
agency of all men forbids any inhil)iting chains,
ropes, or fetters of any kind to be placed upon any
members of spirituaﬂy dead mankind. As regarcls
spiritual ’chings and as regards actuaHy
understanding spiritual truth, all men are like the
dead man on the table who was not chained down.
No outward agency 1zept him from hearing, from
rising up and seeleing Christ. But his own

condition preventecl his proper response to the

free and real offer in the Gospel. He was free to

get up at any time. No one—not even God—
restrained him in any way, but his own inherent
condition denied him the a]aility to hear and ol)ey
what was offered him. That is precisely the
spiritual condition of every natural born man in
this world. While nothing from without hinders
his perception of spiritual truth and his favorable
reception of salvation in the gospel, his spiri’cual
state of Leing dead to God obstructs him from
ever obeying the gospel. So it is with free agency
and human Will; the free agency is maintained or

sustained })y the absence of any outside powers to
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limit the spiri’cuaﬂy dead man’s response to the

gospel. The human will is retained or preservecl,
but is itself limited I)y the deadness of man’s
consciousness to the spiritual things going on

around him.

Man is a free agent without a free will. He has
no restraints placed upon him other than those placed
upon him tl'lrougl'l Adam’s transgression and his
sul)sequen’c spirituaﬂy dead condition which results
a.]ways in his own wicked spiritual choices. Adam, as
man’s representative in the gar(len and as our Federal
Heacl, enslaved our wiﬂs, and created within us special
powers to sin at every opportunity (Romans 7:5, 7-11).
The choices are clearly given to men, but the right
choice is not so easily made. It requires especial grace
from God for spirituaﬂy dead men to be made alive and
able to hear, and then to respon(l to the opportunities
offered them in Christ. Destruction will never be
shunned, nor will life ever be embraced, unless and until
God provicles both the corrected hgh’t receptors and the
ligh’c to see. His life, gran’ced I)y grace, provides the
power to responcl to His love. Our only hope as sinners

is to seek God for all 1ight and life through His 1ove,

because we are completely at His mercy.

The Necessity of Election by God
T}lerefore, the rational deduction that

sensibly follows man'’s incorrigi]ole and unyielding
depravity is the election of Gocl, Who, because of the

oy ? oy
necessities of man’s condltlon, must select some to
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save from among mankind if any at all are going to

be saved. Election follows very necessarily the
doctrine of total human depravity since all men
without exception are without any inherent
inclination to seek God. The Apostle quoted the
psalmist,

As it is written, There is none righteous; not
even one.

No one has understanding; no one is a
searcher aﬁ‘er God.

Al have strayed asia]e; tney have become
utter/bl/ useless. There is none Joing rignt, not even

one. Romans 3:10-12
The Complete Work of Grace

Consequen’cly, because of the depraved and

dead condition of all men, the initiative to Legin and
the strength to effect conformi’cy to Christ is not in
man. [t is only 1)y the Compre}lensive work of God's
Holy Spirit as He regenerates and renews the dead
spirits of impotent men that any man can become a
“brother” to Christ, which is require(l by God. No
man has it within himself to be as Jesus.  Since
initial salvation is Ly grace, the same grace Vi’cauy
empowers the saint and overcomes the powers for evil
in God’s elect (See Romans 5:20-21). God assigns
the resurrection life of His Son to certain of
manleind, which enables them alone of all humanity
to put ye on the Lord Jesus Christ, and make not provision

()Verleuyl, op. cit., p. 160.
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][or the f]esli, to fu/f;/ the lusts fliereo][ (Romans 13:14).
Therefore, in one sense salvation is 1)y Worlzs; that is,
final salvation will be achieved ’chrough the works of
God in His elect. God empowers them realisticaﬂy, and
therefore facilitates their reaching their ol)jec’cive

safely.lo It is God’s work in His elect that is in view in
the New Testament assurances that the final safe’cy of
heaven will be reached ]3y the believer.

God’s Special and Effectual Call to Salvation

At the very center of the Bible doctrine of total
human depravi’cy is man’s heart of evil which will never
surrender to, nor accept, nor believe in, nor trust in,
God’s will as Leing superior to and more reliable than
his own will. Man’s evil soul—his mind, heart, and
will—would never allow him to trust God or His Son
for salvation. God must c}la.nge man’s “want to,” or
wiﬂ, through the worleings of His Word in the gospel,
His Holy Spirit’s inner clealings, and His crucial acts of

Providence in one’s life. Those threefold worlzings make
up God’s effectual call to salvation. Thus Jesus referred
to these worleings when He said,

10 See Romans 2:0-11 for Paul’s clear reference to ’chis truth.

The Book of Romans undenial)ly has as its primary message
our justifica’cion Ly grace through faith alone. Yet in 2:6-11
Paul prefaced his presentation of that great truth with a
reference to good works as the de’cermining evidence of one’s

reaching glory and eternal salvation in the end (Q.v. Rev.
22:12; Matt. 10:27; James. 2:17-20).
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No one is able to come to Me unless the

Father who sent Me draws ln'm, and I will raise
him up at the last a’ay.

The Spirit is the /i)[e-giver; the ﬂesh does not
Leneﬁ't atall  The messages | lm'ng you are spirit
and /i][e;

But there are some o][ you who ][ai/ to believe.
For Jesus knew from the start who were the
unbelievers and who would be His lvetrayer.

He ](urtlzer said, For this reason I have told

you that no one is able to come to Me unless it is
grantec[ him l7y the Father."

John 0:44, 63-65
Accorcling to these words of Jesus, if God did not

initiate the salvation of every person who is saved,
then no one would be saved. Jesus said that the
Spirit of God, Who alone is the life—giver, must first
give His life to dead sinners if they are to be enabled
to come to Him as believers. That is plain in the
scripture quote above. Since the messages Lroug}lt
Ly Jesus were spiritual in nature and gave spiri’cual
life, and since men are only “unbeneficial flesh” as
relates to spiritual comprehension and sincerity, if
any of these dead, ﬂeshly, and unbeneficial sinners
are to believe unto life eternal, it must have been
grantecl 1)y the Father’s election and His sul)sequent
special caﬂing through the Spirit of God.

HVerleuyl, op. cit., p. 101.
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Paul = related the occasion of the

Thessalonians’ Lelieving as altoget}ler these Worlzings
of God’s spiritual caﬂing ,

Brotllers, beloved of GoJ, we know His choice

i.c. election ofyou,'
For our gooa’ tiJings did not merely reach you

in ta/]e, but also in_power and in the Holy Spirit
and with sound conviction, as you well know in

what way we conducted ourselves among you for
your service.

You also became fo//owers of ours and of the
Lord, when with joy, derived from the Holy
Spirit, you welcomed the message under great
aﬂ]iction,

So that you became an examf/e to all the
believers in Macedonia and Achaia.’

[added emph.] I Thessalonians 1:4-7

Man left to himself will only turn to his own way and
be finaﬂy lost. Therefore, God must intervene with a
special call in order to save any naturaﬂy born son of

Adam’s depravi’cy.

Two C allings

Moreover, whom he did predestinate, them
he also called: and whom he ca//ea’, them he also

justiﬁed: and whom he justiﬁea’, them he also
g/oriﬁ'ea’. Romans 8:30

For many be called, but few chosen.
Matthew 22:14

. Verlzuyl, op. cit., p. 219.
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In Scripture there are two kinds of fundamental
caﬂings made for men to be saved. The two verses above
are references to those two different callings. The
Apostle in Romans referred to God’s inner cauing, but
Jesus in Matthew referred to man’s outward caﬂing. The
inner caﬂing relies upon an outward or some physical
presentation of the gospel, but the outward caﬂing may
not include God’s inner caﬂing at all; and consequently
it will not always result in salvation. The physical caﬂing
is made by men when preac}ling the gospel, or when
witnessing to its truth; while the spiri’cual call is made by
the Holy Spirit t}lroug}l that same witnessing or
preaching (the human means). While God uses the

outward call of the gospel message, and in that manner

involves His higher call with man’s physical call
(preaching), notwit}lstancling, they are very different
calls. The one is internal, the other is external; one is
spiritual, the other is physical; one is unto salvation,
while the other is unto opportunity only, because of
man’s total inal)ility to responcl to spiritual goocl. God’s
call is an effectual use of the gospel message. When
man’s call (preaching) is absent of God’s higher call, it
is an ineffectual use of the gospel message. One call is
eﬁectual, the other is inegectual, when void of God’s

inner effectual call.

Called to Salvation

For whom he did ][orelenow, he also did
predestinate to be conformea’ to the image o][ his son,
that he might be the ﬁrstbom among many brethren.
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Moreover, whom he did preJestinate, them he
also called: and whom he called, them he also
justiﬁed; and whom he justiﬁed, them he also
glorified. Romans 8:209-30

Paul in Romans 8:30 referred to the effectual
call to salvation in the WOI‘C],S, them he also called: and
whom he called. This is evident because Paul clearly
stated that the ones whom he did preaiestinate, them he
a/ﬂ called: and [aﬂ] whom he called, them he a/ﬁ jusfiﬁea’ .
In other worcls, He saved all whom He preclestinatecl
because He called them egectuaﬂy Ly the Spirit of God
t}lroug}l the gospel. This effectual call is unto salvation
and is irresistible when issued l)y God; it always results
in the salvation (justiﬁcation) of all to whom it is issued.
That is obvious in Romans 8:30. Furthermore, to
those who are called in this way, them he also g/owﬁea’;
g/oriﬁecl is completed action or past tense as already
done, as sure of actualization and accomplishment.
When this effectual call takes place, a sinner is made
into a new creature in Christ Jesus, having been
prec[esfinea’ to be comple’cely con][ormecl to the image o][ his
Son. That new creature in Christ Jesus is the Leginning
work of new birth from above. The glorifica’cion is the
completion of the gooa7 work begun; and He will
continuously pevj[orm it until the c]ay o][ Jesus Christ,

Being conﬁdent o][ this very tln'ng, that he
which hath laegun a gooJ work in you will perform
it until the Jay o][ Jesus Christ.

Philippians 1:6



Reasens for Electing Grace page 27 |

That completed work—the glorification,

l)eing conformea’ to the image oj[lzis Son—is begun
with the effectual call initiated Ly God through
the preaching of the gospel of the grace of God.
That call immediately results in justifica’cion in
the Sig}lt of God, which will without fail
culminate in glorification. Jesus referred to this
higher call when teac}ling his Parable of the
Sheepfold,

To him the porter openetll; and the sheeg
hear his voice: and he calleth his own sheep by
name, and leadeth them out.

And when he puttetll fortll his own sheep,
he goetll l)e][ore tllem, and the sheep follow him:
for they know his voice.

And a stranger will tlley not fo”ow, but will
ﬂee ][rom him: ][or tlley know not the wvoice o][
strangers.

And other sheep I have, which are not of
this /o/J: them also I must l)ring, and tlley shall
hear my voice; and there shall be one fo/d, and
one shepherd.

But ye believe not, because ye are not of my
sheep, as I said unto you.
My sheep hear my voice, and I know them,
and they follow me.[added emph.]
John 10:3-5, 16, 26-27

Jesus assured His sheep that they hear His

voice when He calleth them. This is a reference to

His Holy Spirit’s drawing or caHing them to
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Himself to come to Him and to follow His

directions. Jesus Himself provide& this
interpretation when immecliately foﬂowing this
parable of the s}leep, He told the unl)elieving Jews
that ye belicve not, because ye are not o][ my slzeep
(]olm 10:20). Then he explainecl that that was
what He had meant when He said l)efore, My
slzeep hear my voice, and I know them. Notice this
correlation of]olm 10:26 with verse 27:

But ye believe not, because ye are not o][
my sheep, as I said unto you.
My sheep hear my voice, and I know
tllem, and tlley fo”ow me.
John 10:26-27

In other worcls, the reason that they did not
believe was just because they did not hear His
voice in His effectual caHing of His s}leep. T}ley
did not hear His voice simply because He had not
spolzen to them, had not named t}lem, had not
spirituaﬂy and inwarc”y called them, because they

were not His chosen sheep.

The word called and its forms are also often
used in scripture of the p}lysical, external, or

regularly ineffectual caHing of men, which is void

of the Spirit of God.
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Some are Called to Opportunity Onlv

For many be called, but /ew chosen.
Matthew 22:14

On the occasion for these words, Jesus had just
given the Parable of the Marriage Feast in Matthew
22:1-13. In it He referenced a 1zing who had invited
people indiscrimina’cely to his son’s marriage feast. His
servants had bidden as many as they ][ounai in the
kigliways, both gooc] and bad, and had in that manner
furnished the feast with guests. But the lzing came in
and found a guest without a wedding garment, meaning
that he was reaﬂy unpreparecl for the feast, althougl'l he
had been outwar(ﬂy invited. Whereupon, the enraged
1zing cast him into outer darkness; there shall be weeping
and gnasliing o][ teeth. Foﬂowing that story, Jesus applied
the paraMe with the worcls, For many be ca//ec], but ][ew

cliosen .

Without dou]ot, according to Jesus’ final words
concerning it in Matthew 22:14, the meaning of the
para]ole is this. That although a great many people are
ou’cwarcﬂy invited to His Marriage Supper of the Lamb
(i.e. salvation and heaven, Rev.I 0:0) each time the
gospel is preac}lecl in&iscriminately to all men, still that
supper is to be experience(l only l)y those who are
chosen and hence have been clivinely preparecl for it. All
others will experience the weeping and gnasliing o][ teeth
in the outer darkness , which was the outcome for any

who have not put on the proper garments for the
marriage feast (Matt. 22:13).
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In this same vein, concerning Leing
preparea’ (i.e. called, jusfi][iec{, and g/ori][ieal—
conformeai to the image oflzis Son) for the heavenly
lzingdom, when certain disciples asked for special
future favors at Christ’s Great Kingclom Feast
(which is actuaﬂy, the Marriage Supper of the
Lamb as in Rev, 10:0), He answered,

...but to sit on my riglzt hand and on my /eﬁ,
is not mine to give, but it shall be given to them for

whom it is preparea’ o)[ my Father.

[Added emph.] Matthew 20.'23

Jesus denied any special favors to His most
intimate clisciples—except the special favors given
to all who are saved by His preparation of them
throug}l a divine call, Ly a divinely proviclecl
justification, and ultimately l)y their predes’cined
gloriﬁcation. God prepares men for the heavenly

lzingdom in no other way.

Consequently, Jesus ol)Viously used the
word called in Matthew 22:14 only with the sense
of an outwarcl, external, p}lysical call. All kinds
and great numbers of people will be outwar(ﬂy
called 1)y the preac}ling of the gospel, but only the
][ew who are chosen or elected, and then on that
basis are divinely and eﬂectuaﬂy called with an
inner spiritual ca//ing (ena]oled, or preparec[,

Matthew 20:23), shall in the end be saved.
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A Predestined Call

In whom a/so we llaue olrtained an

inheritance, l)eing preJestinatea’ accora’ing to the
purpose of him who worketh all tln'ngs a][ter the
counsel of his own will.  Ephesians 1:11

The preparations of the heart in man, and
the answer of the tongue, is ﬁ'om the LORD.

A man’s heart deviseth his way: but the
LORD directeth his steps. Proverbs 16:1, 9

Just because of man’s absolute debﬂity, and just
because known unto God are all his works ﬁom the
Zaeginning, God also previously ordained the caﬂing of
those Whom He chose unto salvation in eternity past.
God did not save them in eternity past, but elected
them unto salvation; therefore in eternity He
predes’cined the manner and procedure of their
individual calls. For some it is in a church service, for
others it may be at home, or in some one of any
number of pla.ces and in any number of circumstances.
But the call unto salvation will have been preordained
1)y God and so orchestrated 1)y God so that salvation

will be most surely e{'fec’ced, and that elect person will be
saved just at the proper time, when God has chosen.

The AlanS Success{‘ul Call

No man can come to me, except the
Father which hath sent me draw him,' and I
will raise him up at the last day.

John 6:44
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All that the Father giveth me shall come to
me; and him that cometh to me I will in no wise

cast out. John 6:37

No man can success{'uﬂy resist this divine and

pre(lestined spiri’tual call.” Tts divine and authoritative
prerogative is plainly taught in the Seriptures. To
emphasize its divine origination and its unfailing
operation, Jesus referred to it as an act of the Father in
John 0:44. Furthermore, in John 0:37, Christ speaks of
this call as an operation of the Father’s hancling over to
Himself those who are e{'fec’cuauy caﬂed, and that all
who are thus given to Him t}lroug}l this call Ly God will
indeed without fail always come to Him and will never
experience any harm. That makes this call, accorcling to
Jesus’ word in ]olm 0:37, irresisti]ole, always egectual,
never thwarted, and clivinely facilitated.

On the day of Pentecost, after giving the Jews
who were then present the message of the gospel in Acts
2:22-30 and after their aclenowledgement for their
needed response to it in verse 38, Peter extended his
invitation for their salvation })y saying,

For the promise is unto you, and to your
chi/Jren, and to all that are afar oﬁ[, even as many
as the Lord our God shall call [Added emph.]

Acts 2:30
Peter had issued an ex’cernal, Verlaal, ou’cward, call into
their physical cars, but clepenclecl upon God to extend

the inner, spiritual, and unseen call into their souls for

B This effectual call is also referenced in Romans 1:1;
8:30; Q:11, 15-19 [esp. v.19|; Luke 14:23; II Cor. 4:0;
I Tim. 1:0; I1 Thess. 2:13-14; Ga/.]:15; et al.
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it to be effectual; and he limited it. That is, Peter
knew that only those whom the Lord our God shall
call would be saved. While ac]znowledging that the
promise of salvation was given to you all, and to all
your children—that is, to a_ﬂ the children of Israel,
Whosoever shall call on the name o][ the Loral shall be
savea’, (verse 21), he limited their individual

salvation upon a special call from the Lora’ our God.

On/y as many as He would call would or could be
saved and would responcl. No more and no less,
only as many as God called would be saved on that
day of Pentecost. That limits salvation to those
only who are called spirituaﬂy, divinely, especiaﬂy,
and egectuaﬂy. Salvation from sin comes not just
Ly a physical hearing of the gospel, but in addition
to any external call from men, salvation is limited
to those who also have an inner and spiritual call
from the Holy Spirit. Peter had remembered the
words of the Lord Jesus,

No man can come to me, except the Father
which hath sent me draw ln'm; and I will raise him
up at the last a’ay. ]olm 0:44

This draw is the effectual call from God which

results in the salvation of sinners because they have
been chosen Ly God to salvation and are preparecl
and enabled with the necessary inner spiritual
means to repent and believe the gospel truth of the
substitutionary death and justifying resurrection of
Jesus Christ. On the clay of Pentecost, God chose
to save about 3 ,000 souls through the effectual call
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provided to His elect; and He continued saving

Jews in accord with His own w1ﬂ,

And the Lord added to the church Jaily such
as should be saved. Acts 2:47

Later God sprea(l His effectual call unto salvation
to the Gentiles,

And when the Gentiles heard this, they were
g/aa’, and g/oriﬁea’ the word o][ the Lord: and as

many as were ordained to eternal /1][e believed.

Acts 13:48

Those who were ordained (Gr. tasso,
uappoin’cecl, placecl in order, arrangecl”) were speciaﬂy
called or drawn Ly the Holy Spirit and thus given to
the Lord Jesus 1)y the Fat}ler, because God elected
them in the Zaeginning. No one can be successful in
resisting this divine call; however the p}lysical call ]3y
men when preaching the gospel can be and often is
success{'uﬂy resisted (Acts 24:24-25; 20:28; Matt.
22:11-14). The principle of both calls is revealed in
the Word t}lroug}l Paul to the Thessalonians ,

For this cause also thank we God without
ceasing, because, when ye received the word o][
God which ye heard of us, ye received it not as

the word of men [i.e. as a general, ex{:ernal,

and so possilaly an ineffectual call], but, as it
is in trut}l, the word o)[ God, which e)[{ectua”u
worketh also in_you that believe [i.e. as an
effectual call]

[Added emph.] I Thessalonians 2:13
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The Word of God was made real to these
Thessalonians because the Father used it as
presen’ced Ly Paul to draw them to the Lord Jesus,
and in that manner t}ley were given to Christ Ly the
Father. Therefore, the Word o][ God eﬁ[ectua//y worked
in them that believed as opposed to those who did not
believe (qv. Acts 17: 4-5.). Many were called l)y
Paul’s preaching, but a][ew were chosen 1)y God to be

saved, and so they were called unto salvation.

Unconditional Election from Eternity

This favorable response to the gospel by the
few (Matt. 7:13-14) is because God did elect, select,
choose, and otherwise designate, some persons to
become recipients of His grace in and through the
works of His Son Jesus Christ. This election took
place back in eternity,

Blessed be the God and Father of our Lord
Jesus Christ, who has blessed us with every spiritua/
b/essing in the lzeavenly splzeres tlzrouglz Christ,

Even as He has chosen us in Him IJefore the
world was founded, to be lzoly and blameless in His

presence. Ephesians 1:3-4
Today we can only see the results of God’s

clection when sinners come to Jesus and exercise
faith in the cross. Every’ching that preceded their
personal faith and all that is involved in the exercise
of their faith is controlled and orchestrated Ly God’s

government as it is manifest in this world. This

" Verleuyl, op. cit., p. 205.
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sovereignty in all life’s events is called Providence.
This is why Jesus credited His disciplesy decision to
accept Him as their Master and Messiah as not reaHy
their choice at all. Their choice was only the result
and affect of His first having chosen them,

You have not chosen me, but T have chosen
you, and appointea’ you to go out and proJuce fruit
and that your ][ruit should be permanent, so that
whatever you ask the Father in my name, he may

grant you.15 John 15:16

Together with His Holy Spirit and the Word of
Truth in the gospel, His Providence l)rings His elect to
a place where they become mg believers in Jesus
Christ, just as did Peter, ]ohn, Andrew, and the others
(]olm 1:31-51). All His Worlzings around and within
His elect in this life are aimed at Lﬁnging them to the
1znowleclge and sul)sequent grace of Jesus Christ. He will
not fail. He cannot fail of this task since Jesus died for
t}lem, and paicl for their sin; therefore God relentlessly
pursues His elect and will in the end save ’chrough His
substitutionary death on the cross every one for whom
Christ died. This is the basis of salvation and this is the
doctrine of effectual cauing.

Salvation is All of Grace

Therefore, it is not ]3y any uncommon abilities

or innate resources na’curauv possesse(l Ly a few men
which somehow qualify them for waﬂzing in a Christ-

like manner in this carnal existence called the “world.”

' Verleuyl, op. cit., p. 115.



Reasens for Electing Grace page 37 |
But it is I)y God’s special gracious enal)ling through the
new birth in His chosen children that some few of
mankind are able to believe and to live faithful to Christ
unto the end. Were it any other way, men could then

boast in His presence. But the testimony of Scripture
spealzs most clefinitely concerning the source of
Lelieving faith. The origination of saving faith is the
new 1)irt}1,

But as many as received him, to them gave he
power to become sons of Goa’, even to them that believe
on his name;

Which were born, not o][ blood, nor of the will o][
the flesh, nor of the will of man, but of God.[Added
emph.] ]0}”1 1:12—13

The phrase, were Iaom, places the time of faith
after 1)eing born again, or places the time of Leing born
o][ God @ the reception of Christ and l)elieving on
His name. Besides this time element concerning faith
in Jesus, notice that the new birth comes not o][ the will
o][ man. Thatis a very plain statement that new life does
not come as a result of man’s choice. Regeneration, new
birth, spiritual life is positively not a result of man’s
volition, but it is of God. In ]olm 3:8, Jesus told
Nicoclemus, The wind bloweth where it /istetlz, and thou
hearest the sound fliereo][, but canst not tell whence it
cometh, and whither it goetlz; S0 is every one born o][ the

Spirit. This means that every one that is born of the
Spirit is acted upon just in the same way as the wind
acts upon things physical. That is, one can only see the
results of the wind but not see the wind itself, so is every
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one born of the Spirit. As the wind is unpredicta]ole, so 1s
the Spirit of God in provicling the new birth. We can
only see its resul’cs, the affects of His regenerating

power, which is faith in the crucified and risen Savior
Jesus, and a changed life to live as He directs.

By this g&ce,God’s commandments in
His Word, endowments from His Spirit, and
management through His Providence, set apart
some from the general tenure and natural course
of the world and its inevitable end of destruction.'
Many be called outwarcuy, but ][ew are chosen to
receive His grace that effectuaﬂy calls, jus’cifies,
and gloriﬁes sinners so that they are l)eing made
over into the image of Christ. Few indeed are the
numbers who receive grace to believe for initial
salvation, and who l)y the same grace, rely on and
work out that salvation until final deliverance is
apprehended in the next life in heaven. Salvation
is altogether of and t}lroug}l and from the free and

pure and sovereign and unconditional grace of

God. Amen!

..] am God, and there is none else; I am
God, and there is none like me,

Dec/aring the end from the laeginning, and
from ancient times the tllings that are not yet
done, saying, My counsel shall stand, and I will do

all my pleasure:
...yea, I have spoleen it, I will also lvring it to

pass; 1 have purposea’ it, I will also do it.
[Added emph.] Isaialz 40. 9-1 1

' Matthew 7:13-14
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He hath done whatsoever he hath p/eased.
Psalms 115:3

And all the inhabitants of the earth are
reputeJ as notlu'ng: and he doeth according to his
w_1'” in the army o/ heaven, and among the
inhabitants of the earth; and none can stay his
hand, or say unto him, What doest thou? [Added
empl’l.] Dam'e/ 435

Would you presume to say to Gocl, What doest thou?
Who is man to ask of the Almighty, Wliy hast thou

maa’e me tlms?17

What i][GoJ, wi”ing to show his wrath, and to

make his power known, endured with much
/ongsuﬁ[ering the vessels of wrath ﬁ'ttea’ to
destruction:

And that he migllt make known the riches o][
his g/ory on the vessels of mercy, which he had
afore prepared unto glory,

Even us, whom he hath cai{.

[Added emph.] Romans 9:22-24a

Amen!

" Romans 0:20
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