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CHAPTER 4
AUTHENTIC DISCIPLESHIP

FOR THE LOST
An Expository Stu(iy of
Luke 15:1-32

PREFACE TO CHAPTER 4

This is an expository stu(iy of Jesus’ parai)oiic illustration of the lost

siieep, lost coin, and lost son, meant to teach man’s absolute lostness to
Goti, at the same time exili]oiting the seeizing Son, searciiing Spirit and
sigiiing Father, and maniiesting God’s ultimate and infinite joy in restoring
the lost, i)eyon(i and above which there is no greater joy.

This parai)ie is Vitauy related to Authentic Discipiesiiip , especiaiiy from
its piacement i)y Luke in his Gospei. Luke recorded this teaciling of Jesus on
one pai'ticuiar Sabbath ciay that fit his pian to arrange his Gospei in order to
maximize its affect. This para]oie is vita]iy related to Jesus’ condemnation of
]erusaiern in Luke 13:35, Behold, your house is /eft unto you desolate.
Beginning in Ciiapter Fourteen, Luke followed that pronouncement with
pertinent incidents of one particular Sabbath ciay that illustrated what was
missing in ]erusaiem that i)rougiit such a dark propilecy from the ioving
Lord. Ciiaptei‘ Fourteen deals with what is requirecl of sui)jects of God’s
King(iom and of authentic (iiscipies. First it is love with its mercy, iiumiiity,
and grace (verses 1-14), then Luke recorded Christ’s Parable of the Great
Supper to empiiasize the necessary call from God's Spirit (verses 15-24),
and ﬁnaiiy Luke detailed the requirecl dedication to Christ's program (verses
25.35). Luke then recorded this Parable of the Lost to manifest just who
are the real ciiscipies that show such dedication to Christ’s program.

The Pharisees and scribes were ]erusaiem's leaders and thus were what
]erusaiern had grown to be. This dedication to which Jesus referred in Luke
Fourteen was not found there. Tiiey (]erusaiem) loved neither God nor
man. Like the elder brother in this parai)ie, tiiey were ignorant of God's love
for sinful men. Tiiey failed to know Him or to love what He loved. The
resources of God had been wasted in the hands of the Pharisees who knew
not God’s heart and cared not for sinners. What Luke Fifteen shows is
God's love for the very persons scorned and detested i)y Jerusaiem and its
Pharisees.
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AUTHENTIC DISCIPLESHIP FOR THE LOST:
GOD'S GREATEST SOURCE OF JOY
An Expository Study of Luke 15: 1-32

7] am te//ing you that in the same manner, joy will be in heaven

over the one repenting sinner, rather that ninetynine just men who
have no need o][ repentance.

mfn the same manner, 1 am te//ing you, joy arises among the
angels of God over one sinner who repents.

Because this son of mine was dead [to me, (Goa’)] and came
back to /i][e [to me, (Goa])]; he was in a lost state and was ][ouna] [Z)y
me (Goa])]. And tlzeu /GOJ and His lzeaven/u hosts! Zveqan to iul)i/ate.

Luke 15:7, 10, 24 ADT

Ring the bells of heaven! There is joy Jcoday,

Fora soul, returning from the wild!

See, the Father meets him out upon the way,
Welcoming his weary, Wand’ring child.

Ring the bells of heaven! There is joy today,
For the wand'rer now is reconciled;

Yes, a soul is rescued from his sinful way,

And is born anew a ransomed child.

Ring the bells of heaven! Spread the feast ’coday!
Angels, swell the glacl triumphant strain!
Tell the joyful tidings , bear it far away!

For a precious soul is born again.

Glory! Glory! How the angels sing;

Glory! Glory! How the loud harps ring!
"Tis the ransomed army, like a mighty sea,
Pealing forth the anthem of the free.1

! These words are l)y WilliamO. Cushing, 1875, from the Hymn, Ring the
Bells of Heaven, sung to the tune Ring the Bells 10y George F. Root, 1875.
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AUTHENTIC CHRISTIAN DISCIPLESHIP
AccorpING TO JESUS AND His DOCTRINES OF GRACE

Volume I1I, Chapter 4
AUTHENTIC DISCIPLESHIP FOR THE LOST:
GOD’S GREATEST SOURCE OF JOY
—A DIVINE’S DELIGHT—

This teaching on the lost occurred immediatelyr aiterist's
instruction on the severity of discipleship 14.25-35, and is
somewhat connected. In that teaching on discigle€iirist had
referred to building and battling for the Kingdorh God. Now
Christ would have all to see that the edifice dr@victory is built
and won only through prodigals who are broughtetarn to the
Kingdom’s domain. In other words, @hapter 15, Christ is saying
in effect:

We are Lui/a’ing the Kinga’om's Edifice and ][iglzting the
Kingdom s [mtt/es; tlzerefore we all must be tota//y dedicated. In
][act, the entire resources o][ God—the Fat}ler, the Son, and the
Ho/y Spirit, and all created tlzings—are committed entire/y to
lmi/a’ing the Kinga’om. God, in the totality o][ His laeing, is
dedicated to its growtlz, and is using on/y prodiga/s for its /iving

stones and in its aggressive campaigns. Only the lost, worthless,
gui/ty, Jeﬁ/ea’, and former/y rebellious proaliga/s are suitable for its
roya/ sp/endors.

That was an unthinkable absurdity to the Pharsedscribes.
Lost! Lost! Lost!

IAnd a” tlze tax co//ectors anJ tlze outcast sinners were

canstant/y drawing near to hear him.

And both the Pharisees [the ser‘-riglzteous sect] and
the scribes [the Bible scholars] laegan grumlvling among
themselves saying, This He//ow] gives access to sinners and

eats [in common fe//owslzip] with them.
Luke15:1-2 ADT?

ATD clesigna’ces the Author’s translation of Scripture.
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It is important that we take note of what this follows in the
previous verseke that hath ears to hear, let him hear (14:35).
Luke next records just who it is that crowds around Him in order
to hear ruthless tax collectors and outcast sinn#&ssl. In other
words, these lost tax collectors and outcast sinners were the ones
who had the hearing ears. It was to those that Jesus’carde
is with those who hear that He builds His Kingdom. Only the
hearers are His sheep, because only His sheep hddre
complaint of the Jewish leaders was that Jesus’ companionship
was with those whom they, as the religious officers, had cast out
of the community of the synagogue. These tax collectors and
these sinners were thest according to the term of the day. That
term meant that they were outside the blessings of Israel. They
would be cast outside the Kingdom into outer darkness. They
would suffer loss of every good gift from God. They were men
who werelost without God or hope of any kind. Therefore, when
Jesus used th&gst sheep (v.4), lost coin (v.9), andlost son (vs.
24, 32), the Pharisees and Scribes understood fully what He
meant. They understood that thésgt publicans and thedest
sinners who had access to Him were the very ones that He
sought, and this parable of thest makes it clear to us also.

Ol‘llV One Paral)le

And He spolee to them this [one] parab/e, saying,
Luke 15:3 ADT

Luke Chapter 15 contains only one parable spoken to the
Pharisees and Scribes, not three. This one parable is a sort of
triptych which has three panels or pictures of one basic truth.
While there are three parts to the one parable, there is one
common theme, the lost. It is_a Ia$teep, a lost coin, and a lost
son. There is also one occasion for the parabolic tea(versgs
1-2), and it is one continuous stonAlso, this parable has one
final aim: To contrast the elder and younger brothass
representative of the two groups of people which occasioned the
parable. On the one hand are the self-righteous Pharisees anc

% Luke 5:32 Jf]olm 10:27; 8:47 ° Compare verses 3, 8, and 11
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Scribes, and on the other hand are the lost publicans and sinners
These represent two basic groups of people at large in society;
namely, those who are lost and do not know it, and those who are
lost or were lost and do know We might summarize this matter

by saying that Chapter 15 is a three-phase parable of the lost
aimed at the self-righteous to illustrate how God commits His
entire resources to save men who are made genuinely to feel and
acknowledge their factual sinful position before Him.

Irony

Only as we remember to whom this threefold parable was
spoken will we be able to interpret and then to apply it properly.
As before noted, it was spoken directly to the Pharisees and
Scribes. These were two groups of men who thought that they
were righteous and valuable to God. They considered themselves
to be the true sheep of Gdds the true wealth of Gddand as
the true sons of GodThese correspond to the three groups in the
parable. In accord with this, Jesus is using irony when He refers
to the ninety-nine “safe” sheep, to the nine “not lost” coins, and
to the one “faithful” elder son. Each of these is meant to picture
the Pharisees and the Scribes. An irony is a method of sarcastic
expression in which the intended meaning of the words used is
the direct opposite of their usual sense. Although Christ referred
to the group of Pharisees and Scribes as 99 sheep, they certainly
were not, but they thought they wer€hrist represented that
same group as the safe and kept coins (as if somehow precious tc
God); they certainly were not, but they thought they wagain,

He spoke of the faithful elder son in the third phase of the
parable, and while they certainly were not faithful, they thought
they were Because of this persuasion among them, Christ used
their supposed position with God for an opportunity to teach in
irony in order to show clearly how God deserts the self-righteous
and seeks those who know and feel their lostness. The lost in the

6 . . . . .
Compare Christ’s teachlng meant to correct that notion concerning their

ilsonship" in]olm 10:1-8, and especiauy]olm 10:26.
! Ironicaﬂy, the “not lost” coins in the paral)le. ¢ Compare ]olzn 8:41.
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parable represent men who know that they are lost. They are
convinced that they are lost, that they must be sought by God and
thus become enlightened, and thereby, are enabledme to
themselves (v. 17). Furthermore, they go to God on those realistic
terms, and not on a supposed righteousness or a presumec
position that is not really theirs.

This method of irony becomes more apparent as we notice
the parable in detail, but for now, notice the inconsistencies in the
parable if this irony is not understood. First, in the section of the
one hundred sheep, notice that this shepherd leaves the ninety-
ninein the wildernessin order to fetch the one lost sheep. Some
have confused this portion of the parable Widtthew 18:10-14,
but they are definitely not the same parable. In fact, thisameder
to leaving the ninety-nine in the wilderness is just the key
difference, In Matthew, Christ referred to His true sheep and to
the love He has for them, and that He would never leave any in
the wilderness to seek others. Unattended sheep iniltterness
would meet certain death because of their manyapwesi In our
parable Christ in sarcasm says in effect, “| amitgayou ninety-
nine self-righteous sheep in the wilderness and to a celeait
in order to seek my guilty and lost sheep, like these publicans and
sinners.”

Again, this irony is obvious in the portion concerning the
coins. Christ referred to 9 coins being not lost. They were no
doubt tucked away in a safe place, but none the less they were
still in the dark No light shone upon them. They represent the
darkened Pharisees who supposed that they were in the Light of
God. In their thinking they were illumined and in safety.

Lastly an irony is in the elder son. The Pharisees, though
considered to have been sons of God, are pictured as a group in
the elder son’s absolutely ignorance of the father’s real love for
the younger prodigal son. The irony lies in the reference to them
as an elder son. They supposed themselves to be close in the
Father's house and privileged doubly while the pubscand
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sinners were wandering into riotous living. This wase of
publicans and sinners in a sense, but the irony referring to
scribes and Pharisees as an entitled son. Christarfea us to
understand this parable in the light of these ironical put-downs of
the Pharisees and scribes.

Interpretation First

As we approach our text, we must be careful not to confuse
interpretation with application. A great number of sincere and
prominent Bible teachers have interpreted the prodigal portion of
this parable to represent Christians who return to God. While this
could be an application of the story, it most assuredly is not a
proper interpretation of it. Many contend that the digal
pictures a saved man because he is a son already, and that he let
the father’s house and then returned to it. This resonates well, but
as before noted, the occasion of this teaching dictates its real
meaning. The prodigal son represents a lost man who was, so to
speak, previously in God’s house in Adamt fell with Adam
as did the entire human raCet is thatdeparture from God that
the parable should be said to most refer. Then in addition, it
refers as well to the departure from God every human without
exception takes through this life as each persists in personal sin.
In answer to the son question raised above, the especial relation
that the parabolic father has with his son is representative of the
relation of love the Father has with His elect sioas) before the
creation (foundation, KJV) of the world. As the father in the
parable acted always in the best ultimate interests of thegatodi
son, so does the Father for His predestined sons.

For he chose us in him Iyefore the creation of the world
to be }to/y and blameless in his siglzt.
In love he prea’estineal us to be adopted as his sons

tlzraugh Jesus Christ, in accordance with his p/easure and
will. [Added emph.] Ephesians 1:4-5 NIV

g Genesis 2:8-17 10 Genesis 3:0-8; Romans 5:12-14, 17-10.
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A parable has its limitations, and those limitations are always
determined by its original intermind by its peculiar basic lesson
which we have already shown. While no theology should be
founded upon parables, their interpretation must always agree
with the theology of Scripture, as must their application. Let us
interpret this parable properly. That is our main goal. Then, the
proper applications will come as the Holy Spirit makes real to
each person His Word.

Calvin Versus Arminius

John Calvin and Jacobus Arminius. These men represent the
two great schools of theological debate concerthegree will of
God versus the free monaill of man. Calvin saw in the Scripture
that all men without exception were totally depchveven their
choices being affected by the fall of Adam. He dhat the only
hope of man was for God by grace to reach downpmadide
everything for salvation—from front to back, sepeak—if anyone
was to be changed. But Arminius thought that mahdaene spark
of goodness left in him; therefore his salvatiahmibt totally depend
upon God, but depended upon man’s free exercisesolvill to
choose the good and thereby be saved. This mesnindgn were
saved or unsaved completely by their own wills.sTHoctrine
makes man greater than God in salvation, andvatsat by works.
With these two schools of theological thought, éhisron the one
hand God sovereignly saving sinners, and on ther dthnd man
saving himself through his own free agency, withBat’s choices
involved at all.

Jesus, The Spirit, The Father

One striking feature of this parable of the lositsscontrast
between God'’s sovereign work in His Son and in HisitSand the
moral agency of man under that sovereign work ofl.Glhis
contrast is in the three portions of the parabléhe first two, God is
at work in the shepherd and in the woman. The srdplepresents
Christ, the woman represents the Holy Spirit, ahd father
represents the Father. In the first two the shejpbeekshe sheep
and the woman looKsr the coin, but in the last the father seems to
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be passively and patiently waitifay the son. The first two represent
God’s sovereign work in His Son as Savior and énHloly Spirit as
llluminating Regenerator. But the last portiontwd parable depicts
the father as representative of the providentidlirakthe-scenes
loving Governor and Provincial Magistrate Who isngsso-called
“circumstances” (actually Sovereign Providencegftect a change
in His prodigal elect sons.

The Lost S}leep, The Lost Coin, The Lost Son

But, the greater contrast is in the sovereigntythef three
sections. Notice in the shepherd story, it is tiepherd who seeks
out the sheep. The sheep may or may not desietumy but the
shepherd seeks out that lost sheep because it beldmngs thgain,
the lost coin does nothing but lie there in thekdiris the woman
who takes the initiative to shine light upon thendant coin. The
coin does nothing. Contrast those two with the igaddson. He
came to himsdf. That is, he realized in himself, in his own clesic
in his own reasonings, that his father had somgtbeétter to offer,
and that it was by his own willfulness that hisaiton had grown so
ruinous. Based upon that comprehension he turnell toa his
father. My, how this pictures the fusion of Johriés doctrine
and the Arminian doctrine of choice. The formertdoe rightfully
emphasizes God’s absolute sovereignty over maivatisen and
that it was the payment of the Son’s blood for &1 sheep that
preceded the Holy Spirit's illuminating regenenatiopon certain
men who then could see their true lost positiore [Bfter doctrine
carries human free will to an extreme that rules ama & God, but
makes Him merely a responder to wicked men, evatraited by
the wills of men. A god like that is nothing motgam an idol,
something that men’s minds have created; theref@ed beneath
them in power and purpose. The Bible containsrtitag of human
responsibility, but somewhat tempered and withagettmitations.
That is, it is indeed for the elect that Chrisddsad only for them. It
is indeed true that the Spirit must sovereignlyosepa man to God'’s
light before he is saved. Yet it also is clearlgganted in the Bible
that man does indeed exercise_his enlightenkid the experience
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of salvation. It is God in Providence (The father in the payable
Who effects a complete turnaround in some men. He works in
Providence, and with the Holy Spirit and Gospel, until the before
obstinate and refusing sinner freely, of his own “will,” by his
now enlightened moral choice, comes to God in true confession
and brokenhearted faith in his new Father's mercy, love, and
grace. Calvin versus Arminius? Who wins the argument? Calvin
wins according to the Scripture, overwhelmingly; khe
doctrine of man’s choice is, according to the proportions of
Christ's parable, one third of it all, but even that choice is
controlled altogether by Sovereign Providence.

A Grap}lic Picture of the Lost

Since the one common theme throughout the paraliteei
lost, it then should not be surprising to find hexremost
graphic picture of that condition in the lost sheépe lost
coin, and the lost son. Each emphasizes a particidie of
lostness.

The Sheep. In the sheep, surely it is stupidity that is
underscored. Nothing compares to a sheep for igreral hat
a sheep would wander away from the one who lovescanres
for it seems ludicrous at best. It is not consisigith reason
that a sheep would endanger itself to fatal andlfirarm by
wandering aimlessly outside the bounds of safetyt. tBat is
exactly the conduct of lost men. How very absundrfen to
seek their own way outside of the loving protecteord care
of their God, Who alone and above question caresafal
knows better their real interests. Truly does thayHSpirit
speak of the lost as those wivalk in the vanity of their mind,
having the understanding darkened, being alienated from the
life of God through the ignorance that is in them, because of
the blindness of their heart.'* Lost men wander like lost sheep
outside God’s protection, and unless and until theytaken
up by the Shepherd, they will end in fatal and ffinan.

! Ephesians 4:17b-18
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The Coin. The lost coin stresses the utter unconsciousness
of lost men to the things of God. Like a dead dartmeoin,
lying in the dark, the lost man is untouchablergensible to
his God. There is no real value to a lost coin.tlman is like
that. He is dead to God, and therefore he is usefe§od’s
Kingdom. “Dead in trespasses and sins” means et Man
by nature is unaware of God or of His goodness lave
toward him. Like unfeeling pieces of impressed rhelast
man is in another realm, separate from God. Ha iz realm
of death, darkness, and uselessness to Him Who bimns

The Prodigal. The sons in the parable represent another
two-fold picture of man’s lostness. The elder bestwill be
dealt with later, but for now, consider the prodigan. He
pictures willful estrangement from God. By his ownoices
he departed from the father. The lost man, whigensitive to
God, and while ignorant of God, yet does make acshabout
God. Without exception, man’s choice is to sepafrateself
from God. Always the lost seek to maintain a chdmsatween
themselves and God.

Like Adam and Eve, who hid themselves from God in the
garden, man has ever since sought isolation from God’s presence.
All we like sheep have gone astray, we have every one turned to
his own way...."> Before the prodigal left the father’s house it was
a complete unit. But he forcibly cut himself off from the home
and carried out a plan to put distance between himself and the
father's entire household, in order to do as he pleased. This
pictures lost men who purposely pull themselves farther and
farther from their God in order to carry out their activitiesrapa
from Him.*®

That is the lost, like stupid sheep wandering ingdanor
unfeeling coins in the dark, or a headstrong son rebaliiagst his
father's authority. That is the story told of tlestlin this parable of
the lost.

2 Isaialz 53@(1 " Compare Romans 310—12
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THE SEEKING SAVIOR

“What man o][ you having a hundred slzeep and having
lost one o][ them does not leave the ninety-nine in the
wilderness and go after the one having been lost until he
ﬁnds it?

*And lzaving founa’ it, p/aces it upon his shoulders,
rejoiging.

‘And }taving come into the house he calls togetlzer
][riena’s and neiglz[aors saying to them, Rejoice with me
because T ][ound my slzeep which had been lost.

Tam te”ing you that in the same manner, joy will be in
heaven over the one repenting sinner rather than ninety-nine
just men who have no need of repentance.

Luke 15:4-7 ADT

If there still exists a question who these nintyersheep are that
are left in the wilderness, a comparisorvares 4 and7 will settle
the questionVerses 4-6 is a parabolic illustratioverse 7 is Christ's
explanation of it. In Christ’'s explanation He sayat tihe ninty-nine
sheep in the wilderness are ninty-njogt persons, which have no
need for repentance. Since there are no just persons who need no
repentance, but only men like the Pharisees arideSawvho only
think they are just men who need no repentancemains only to
apply the ninty-nine to the Pharisees and Scribles. wisdom of
Solomon spokdror thereis not a just man upon earth, that doeth
good, and sinneth not.** Again, hear the Apostle John:

I][ we say that we are not lzaving sin [in our lives], we
are Jeceiving ourselves and the truth is not in us.

I][ we can][ess our sins, He is faitlzfu/ [to His own work]
and just [about the payment made] in order that He might
][argive us the sins and cleanse us from all unriglzteousness.

14 Ecclesiastes 7:20
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I][ we say that we have not sinned and are in a state where
we no /onger sin, we are maleing Him out to be a har, and His

Word is not in us. I ]o}m 1:8-10 ADT

Christ in irony referred to the Pharisees and Scribefusis
persons, which need no repentance. In their own estimation they
were indeequst, but their righteousness was only suppdsed.

Christ speaks of a shepherd who leaves these ¥gb&tous
sheep to seek after only one lost sheep. That astesheep is,
according to His story, worth all the effort of thleepherd. To the
shepherd that one sheep belonged to him and mustuggt; he
cared for it. He had nurtured it, raised it, plahfar it, and had great
hopes for it. Therefore, he sought to save it ftbenpredators and
enemies before whom it would fall if left alone. rShis that
Shepherd Who, when having reached one of His owagsdi upon
His shoulders and never leaves it nor forsak&Biut what is this
seekingof the Shepherd? Christ left the comfort and ekalt of
heaven to seek the lost. Not that He just camaurth,ebut that He
came down to the lowest level of earth. That isdi¢el the lowest
death, suffered the most ignominious kind of huahily end—
death by crucifixion. That payment of His own bloads His
“seeking” His sheep. He did not just come aftenthbut He gave
all to purchase them as His own. He bought thern avjprice, and
that redemption entitles Him as the Redeemer te had to save
His own sheep. Hence, heaven’s joy is picturedhm gtory’s
shepherd rejoicing with his friends and neighbaisthe hosts of
glory acclaim the Son Who as the Great Shepherd Hasrlife to
the predators of the sheep in order to save thepsfiem those
predators. Christ gave Himself to the Adversary of theshend in
so doing gave himself over to an excruciating deathecome the
sin that had before separated the sheep from Hiries$ is Jesus
as the Shepherd of His sheep, who only are Hipdbesause they
are lost. They would continue to be lost withoedrtishepherd. And
that condition of being without the Shepherd was Wwky29 “safe”
sheep were left in a wilderness of their own.

19 Matthew 5:20 1o Hebrews 13:5
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THE SEARCHING SPIRIT

*Fither what woman lzaving ten pieces of silver, lf she

lose one piece, doth not lig}lt a cand/e, and sweep the house,
and seck Ji/igent/y till she ﬁna’ it?

?And when she hath ][ound it, she calleth her ](riends and
her neiglz[yours togetlzer, saying, Rejoice with me; for I have
][auna’ the piece which I had lost.

IOLileewise, I say unto you, there is joy in the presence
o][ the ange/s o][ God over one sinner that repentetlz.

Luke 15:8-10 K]V

We come now to the Third Person of the GodheadHtiig
Spirit, in the woman of this section of the parabds before
presented, the lost coin represents the unfeetidguaenlightened
dead sinner who by nature was born that way. Wheetoihes lost
in the illustration, the woman begins to searchtfdt belonged to
her and she would not give up so valuable a pasgesdhe must
have it, but in order for the coin to be foundniist be first exposed
to the light. She did this exposing in three wayst, she lit a lamp,
next she swept the house, and finally she diligestlight it. That
was her preparation and means for finding it. & dtory it would
appear that finding it was not an easy task. Ittnmase taken
considerable time, effort, persistence, and a inedill. All this
pictures for us the work of the Holy Spirit in find the lost and
making them “found.”

First, The Woman Lit a Candle.

This would enable her to see the coin and for it to be thus
found by that means. This is the first work of God upon the lost.
He convicts the sinner as to his real position. Jesus taught of His
Spirit’s work in this manner as recorded by John:

Nevertheless I tell you the truth; it is expea’ient ][ar you
that 1 go away: for 1][ I go not away, the Comforter will not
come unto you; but 1)[1 Jepart, I will send him unto you.
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And when he is come, he will reprove the world o][ sin,
and of riglzteousnessana’ of judgment:

O][ sin, because they believe not on me;

O][ riglzteousness, because I go to my Fatlzer, and ye see
me no more.

O][ jua’gment, because the prince of this world

is judged. John 16:7-11 K]V

Without going into detail about the Spirit's conviction here
referred to, let us emphasize His overall work. As the coin’s
position is unknown until the candle is lit, so also is the sinner
likewise unaware of his lost condition before God. Though he
may “know” it in a cold orthodoxy, he really does not know it
inwardly, experientially, really. In the story, even afthe
woman shines the light on the coin and finds it, the coin does not
suddenly become alive and start living. Some might maintain that
there is an error in the illustration. Perhaps one could look at it
like that. But rather, even that supposed omission is suggestive of
the complete work of the Holy Spirit. The lost man who is thus
enlightened by the Holy Spirit is in and of himself void of light,
life, and love. It is entirely the life of the Holy Spirit Who ksc
him up out of darkness; it is altogether the work of the Holy
Spirit by which he has life. The coin, as well as the lost but now
enlightened man, must be moved upon from without itself in
order to know the safety of closeness with its rightful owner. The
work of the Spirit upon unfeeling men is like that. He alone
effects the change in position and in relationship for lost men.
That change is first effected by enlightenment of his real pition.

Secondlv, The Woman Swept the House.

While we must be careful not to carry the picture too far, still
this sweeping is suggestive. The woman by her sweeping
removed all obstacles around the lost coin in order to reveal its
position. The coin had been hidden among the worthless clutter
and dirt in the house. When the Holy Spirit convicts the lost of
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the truth of God in Jesus Christ, he is insulated from the worldly
pursuits all around him. Before the Holy Spirit removed those
things the lost man was lost amid them. They seemed to hide him
from the reality of his condition. Worldly pursuits and worldly
gain are like that. They keep lost men unaware of true happiness,
or unaware of their lack of it. Like a kind of wretched fungus
which feeds on the cold, damp darkness, the lost never know the
warm, dry light of the Sun and of its better provision. They are
smothered under an avalanche of darkened gratifications that
keep extinguished any light or love from above. Lost men
without the Holy Spirit's powerful sweep of holy house cleaning
never are unfettered from the dense impenetrable undergrowth of
worldly enterprise. But in His mighty stream of brilliantly nva

and glowing Presence, all those worldly ventures are nothing
more than so much ugly clutter that pales into insignificance
beside the now new-felt awareness of an absolute lostness before
his Holy God.

Finallv, The Woman Soug}lt Diligentlv Until
She Found the Coin.

After having lit the candle and after having swept the
house, the woman never gave up on this coin. She knew that it
was there, and she knew it was hers. How like the Holy Spirit's
persistent and continuous pursuit of His own! Indeed, they
belong to God by virtue of the payment made in blood. And the
Holy Spirit knows for whom Christ died substitutionarily, and He
will never give up on one of them. Every Christian can remember
those days when he attempted to flee from this Spirit
conviction. Everything was tried in order to escape His relentless
drawing power to Christ. He was quenched, He was quenched,
He was quenched. Still, He diligently continued His work of
inner conviction. He was resisted, He was resisted, He was
resisted. But still on He came, always searching our hearts,
always digging deeper into the hidden recesses of darkness, ever
calling us to attentiveness to Christ's work in our behalf. And,
who won? He finally gave to us that full understanding of God'’s
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good love and grace. How He changed us from holding back! We
even began to run ahead to reach our Savior! Oh! How thankful
we are that he lilumined us with His candle, swept our house of
worldly clutter, and sought us diligently!
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THE RESPONSIBLE SINNER

HAnJ he saiJ, A certain man had two sons.
2And the younger o][ them said to the fat}ler, Fatlzer,
give to me the share of the estate which comes down to me.
And he divided the wealth to them.
YAnd not many Jays aﬁerwara’, lzaving gatlzereal
tagetlzer all his tlzings, the younger son departed into a
distant country, and scattered his estate while /iving
wastffu”y indecent.
“And lzaving squana’ereal all his tlzings, there arose an
intense ][amine in that country, and he lvegan to suﬁ[er need.
And after Jeparting, he bound lzimse/][ c/ose/y with one
o][ the citizens o][ that country, and he sent him into his
ﬁe/ds to ][eea’ lzogs.
mAnJ he /onged to ﬁ// his stomach ][rom the [mass of]
seea’-poa’ fodder which the lzogs ate, and not one [person]
gave to him [anyt}ting].
ZAnd coming to lzimse/f [about rea/ity] he said, How
many servants o][ my fat}ler abound in l)read, but I myse/][
am perislzing here in a famine.
I will move ][rom here and T will go to my fat}ler, and I
will say to him, Father, I sinned in regara’ to heaven and in
your sight.
“No /onger am [ wortl’ty to be called your son; Iyegin
immediate/y maleing me as one o][your hired hands.
*And moving ﬁom there, he went to his fatlzer.
Luke 15:1/-:20a ADT
This section begins the third picture within this one parable,
the lost prodigal, and deals with the responsibility of the sinner
for his own lostness. While presenting the indisputable reality of
the Son’s seeking out the lost and the Spirit's searching out the

lost, Jesus now presents the equally indisputable truth of the
lost’'s own responsibility to respond to the Savior and the Spirit.
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This we have dealt with somewhat in the section Calvin versus
Arminius, but here we see man’s responsibility on both ends of
the responsibility spectrum. That is to say, all lost men are
chargeable for departing from God and are similarly chargeable
for not returning to God.

In the story, a man had two sons. The younger requests his
share according to the Jewish ld»euteronomy 21:17 requires
that at the death of a father one portion went to the younger and a
double portion went to the elder. The father did not have to give
to this son his portion until his own death. But in this parable,
because of the impatience of youth and the rebellion against
home restraints, the younger son sought for and acquired his due
portion. Now free from all restraints, the younger son removed
himself from his father’s house to a far country and wastedsall hi
inheritance on riotous or disorderly and wild living. He became a
profligate renegade against the moral restraints of his fdifaer
with his father. He finally found himself penniless and forced to
do the lowest of labor, that of feeding unclean and defiling swine.
His hunger was so great that he had even considered eating the
swine’s food. But he began to realize that even the lowest of
servants in his father’'s house were provided far better than he;
and he then realized that his own foolish sinfulness against his
father's authority had brought him to such a low estate
Whereupon, he returned to his father and confessed his sin
against him and against God; and that he was not worthy
anymore to be even named by his father’'s name. He was about to
ask the father for a place of menial service as a hired servant
when the father interrupted him with expressions of joy and
acceptance. The story depicts in parabolic form the
responsibilities of sinners to respond to God’s offers of love and
grace in Christ .

Lost mankind is like the prodigal, not all lost men are like the
returning prodigal, but all are like the departing prodigal. The
difference between the sons is the key to the difference between
the lost and the saved. This will be dealt with later, but for now,
this prodigal pictures the accountability and obligation of sinners
before God.
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No one ever forced the prodigal to do anything. That is
important to see. He was not forced to leave his father's house
and he was not forced to return to his father’'s house. This
suggests that the responsibility for both actions falls upon the lost
prodigals in this real life. All men have departed from their God.
The Bible abounds with that truth; but one must never minimize
the awesomeness of each departure by accentuatieg th
overwhelming numbers doing it. As the prodigal, ekst man
gathers up his own things and willfully in a headstrong
antagonism pulls farther and farther from his God. David wrote,
The wicked go astray as soon as they be born."” At the minute of
birth man begins a life-long expedition away from God. One’s
entire life is filled with premeditated acts against theeated
will of God, until a lost life climaxes in a lost soul in the, pit
forever separated from God. Like the prodigal son, men gather up
their goods and flee to the far country in an attempt to escape the
authority of God over us. And in this life God gives to us more
and more latitude until in the end the profligacy has broadened
until it has captured our entire selves and completely drawn us
prodigals into the pit. At no time or in no way is God responsible
for the arbitrary and obstinate determination of the lost person to
sin. The lost is as responsible for his lostness as the prodigal son
was for his position in the swinetrough.

But another responsibility is evident in the prodigal. He
realized in himself that the father’'s house was an improvement.
He made a decision to seek his father’s forgiveness. All lost me
are like that, because God does not force men to come to him at
the time of their conversion. Though at first they are dead set
against God—and literally so, He will work on them until He has
turned that previous opposition into love and great desire for His
Son and His ways. That is the result of the seeking Savior and the
searching Spirit, Who together from the beginning, convicted,
sought, and even nearly drove him to the Father. God lingers with
prodigals; He enlightens them; He turns providences to influence

Y Psalns 58:3
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them. And as real and as compelling as His dealings arehetill
lost prodigal must make his own enlightened moral choice to
come to Him in repentance for his sin and in faith in His gracious
love. Granted, the Son seeks antl has paid for elect prodigals.
Granted, the Spirit searches out relentlessly every aventigefor
persuasion of the lost. But in the end the decisionhes t
prodigal’s own to return or not to return, to deciderédher than
againsthis new Father. If he was chosen by God, if Christ died
for his sins, if the Spirit has searched him out, then that prodigal
will without fail return to the Father, exercising a moral, but now
enlightened, choice.
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THE SIGHING SOVEREIGN

ZOI’But, while he was yet far away, his fatlzer saw him
and was moved with compassion, and lzaving run [to lzlm]

he ][e// on his neck, and smothered him with kisses.
21 . . . .
And the son said to }11m, Fatlzer, I sinned in regard to
heaven and in your siglzt; no /onger am I wortlzy to be called

your son.
But, the fatlzer said to his servants, Quicle/y [Jring out
the number one robe and put it on him, and p/ac'e a ring on

his hand and sandals on his feet, .
®And ][etch the ][atted caZ][, kill it at once and let us

jul)i/ate aﬁer we eat,

*Because this son o][ mine was dead, he was in a lost
state and was founa’ [to me] and came back to /lj[e [to me].
And they Legcm to jul)i/ate.

Luke 15:20b-24 ADT

The Son seeks and the Spirit searches, but what is the
Father’'s work in all this? Providential controls are the works of
the Father in bringing prodigals home to Himself. He turns
events and so-called circumstanéestheir eternal good. That
good must include their initial salvation as well as the Chnistia
life after salvation. God is sovereign over both. But that is not the
primary thing that Jesus pictures in the father in the parable.

In the parable God the Father is like the father of the two
sons; God is One who does a work of waitingther prodigal to
return, having left in his father Adam. In the story told by Jesus,
the father gave to his son his portion of the father's wealth. God
does that for every prodigal mate sendeth rain to fall on the
just and on the unjust.*® God has given to lost men much wealth.
In fact, everything he has comes from God. He is good and has
proven Himself to be good, even to unthankful prodigals who
leave Him.

8 Matthew 5:45
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The father in the parable also was wise in hisamgttoward his
son. He realized if he had resisted his son’s elésiteave with his
share of the inheritance, that the gap would hadened between
the two. Instead of demanding in a sort of legahm@and for
faithfulness to him from his son, he acquiescethematter. He
realized that a heart-felt obedience is the onlgthwehile kind; and
that sort of loyalty could only be effected through amte within
his son’s heart. My, how likeur God is this! He desires no legalistic
and forced obedience to Himself from any man. \Weatesires is
an appreciation to Him for all His goodness. God dese
obedience and is worthy of faithfulness becausd®uwof He is. God
is love. That love is felt, seen, and must be askeddged by all who
really know it, just because that love is commuslEaNo creature
can experience exposure to His love and not bewsbataffected.
That return of love is what God seeks from prodigalssHike this
waiting, giving, and understanding father in theapke, who was
willing to await the day of a heart-felt change s son’'s
appreciation of and love for himself.

And this father could have sent his servants afterson and
forcibly brought him back home after a time. Mamyrtan fathers
might have grown impatient at the son’s prolongsiiaagement,
and might have taken matters into their own haBdsGod awaits
the proper day. He patiently does His work in pyats’ hearts by
allowing the prodigals to run out of their reballiaand to see for
themselves their need to turn to their loving HegvEather.

When the prodigal waget a great way off, his father saw him
(v. 20). This devoted father had been looking for the return of his
son. Before the son arrived home, the father went out to meet
him. Just how many days had that father spent looking down that
road by which his son had left? The father agonized longingly
and lovingly after his lost son. Every day, if one was in tune with
him and close to him, he could be heard to sigh in his very soul
and heart toward his departed son. His interest was on his son
even though he was not there anymore. It is God who sighs
achingly for His lost prodigals. Even after they display a gt
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for and even a despite against Him, still He kedigsnterest upon
them. He never gives up, and He meets them bdfeyecan reach
Him; and He runs to greet them, as if the love lde for them
cannot restrain itself. Truly, it cannot and wilitibe suppressed.

The father seems to have been presented by Jesus in two
perspectives. Inverse 20, his feelingstoward his son are
predominate; but irverse 22, his actionstoward his son are
stressed. The feelings of the father are exhibited in meetimg hi
running to him, and smothering him in kisses—all outward
displays of affection. It was in a word, compassion. All the
display of emotion is qualified in this one word. His love as a
father was real, and it was certainly genuine. But fatherly love
alone might find a restraint against its immediate display in order
to discipline the son. Fatherly love might see a need to correct the
son by limiting its expression until he was sure that the son
clearly understood his former error. Contrariwise, s thi
compassion was a sweeping emotion that overpowered the father.
It had filled the father's every thought about & until nothing
could contain an outward display of its rule ovemhiThis
compassion is the key feeling of God for prodigdiso. Behind
every act of love lies this compassion. It hasratletl God because
God islove. God's compassion for the lost has brougist dily
beloved Son to a cruel death. God’s compassioprtmtigals who
hate Him leads Him to act in providence for thailvation. This
compassion is constraining God in all His works agimankind.

God’s Compassion for prodigals is a felt sorrow for their
suffering and misfortune, accompanied with a strong
attentiveness to spare them those pains. This fallaelr
continuously suffered sorrow for his departed son. He, being
wise and experienced, knew that his son would have suffered
much pain. Misfortune is a ready caller upon young men who,
before being adequately prepared, go out on their ovenjty
the pleasures of youth for a season. All the hugging and kissing
from this father simply was telling out the father's heart of
compassion. He knew the difficulties that his son had faced:
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good-time friends who deserted him when his money was gone,
harlots who only loved for the price of a loaf of bread, confidence
men who swindle simpletons and the hardship of losing
everything with nothing but scars to show for it. This father
understood all that. He felt sorrow for his son, and he had the
desire to alleviate the hurt and to remake sorrow and would
restore his son to the blessed and happy state of peace at home
once again. That is also God’s compassion for His lost prodigals.
God understands the pains and sorrows caused by sin. He is there
now to remove the hurting and to replace it with peaceful
happiness. Sin will rape a prodigal and leave him with nothing.
But God feels with sinners and alleviates the pains of sin through
His own closeness to returned prodigals. God casts off all
restraint upon Himself. He is the Great Omnipotahhighty Ruler

of the universe, the Great | AM Who rules all frehe majestic
splendor of the Throne over all; yet He casts asidbat pomp and
finery in becoming a Man in Christ—as deserved @ind as it
is—in order to be compassionate upon the needy. Likéathisr in

the parable who cast aside all formality, decorang propriety in
order to assure his son of his continued love, &sal became very
unconventional, almost unlike tli&od of the universe, in order to
shower compassion on those out-of-the-way prodigals return
home to Him. Amen!

The Actions that the father took for his son are givewénse

22. He covered him with his best robe, put a ring on his hand and
shoes on his feet, and provided food for him in the fatted calf.
One can imagine this son as he came down that road toward
home. He must have been a disgusting sight. his appearance
probably unkempt, his outer garment in shreds, his shoes worn
out, and particularly noticeable was the strange lack of class his
son now showed. When he left he had money, jewels, and a
certain stamp of quality which marked all residents of that
father's home. Obviously, it was a wealthy family because of the
reference to servant's.(26); the son had left in a gala status of
the same class as the father's house. But now he returns a
completely changed and unfit person. The father quickly moved
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to change all that. He provided a new robe, atorgjstinguish his
stature and identify him with the father’s housdhshoes to replace
those that had been worn out by sinful pursuits taadbest food he
had to offer, which was reserved for only the nepstlified guests.
In that way the father restored to his rightful $oe original class
and dignity of his original status as his righah and heir.

There were four actions taken by the prodigal’s father which
symbolize the position of God’s children. In passing, it should be
noted that the father commanded the servants to provide these
things for his son. Giving these commands immediately at his
son’s return and in the presence of the just returned prodigal was
an assurance to him of the father's genuine and cdenple
forgiveness. Even in like manner, does the Heavenly Father
desire that His own know assuredly that they are completely and
irreversibly forgiven, saved, and possessors of eterndf life.

First, a Robe. “A robe, the number one” [Lit. trans.] was put
on him as the mark of having received honor in his father’s
house. This was a practice in the Eastern culfifEsis “number
one” robe represents the “only begotten” Son’s righteousness and
honor which God gives to repentant sinners. He places the
greatest honor of His realm on them when He grants to them the
standing of His Soff. God covers all the former shame and is
pleased to see no tarnish but only vikue.

Second, a Ring. A band was placed on his hand. This was
the signet ring which was used in lieu of a signature to verify
authority to act in the place of the one it represented. This
seal-ring authorized this just-returned prodigal to act in behalf of
the father immediately. It symbolized his absolute and complete
restoration as a full joint heir with all that the father had.t Tha
indeed the position of every prodigal who comes to God through
Jesus Christ. Immediately, he is given the status as openating i
behalf of the Father, and has the joint tenancy of all possessions
of God as Christ the Son also Ks.

1 I]olzn 5:13 0 See Esther 0:1-11, esp. vs. 7-0.
A See Revelation 3:18; 7:14; Romans 13:14; I Corinthians 5:21.
> Galatians 3:27; Eplzesians 3:24 > Romans 8:15-17
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Third, Shoes. Shoes were provided for his feet. These were
usually given only to free men. Slaves, in ordethiader their
movements and to restrict their possible escapamumly went
barefoot. But this returned prodigal was to be,feee would be
trusted with his freedom as a rightful and mature SonChristians
have liberty in Christ Jesus. In God’s kingdom,ytlave no
outward restraints indiscriminately placed upogirtimovements,
yet are obliged to obey all righteousness out béat of love for
their Heavenly Father, lest they should dishonan fi

Fourth, The Fatted Calf. A specially kept calf was killed
and a feast was assembled for this prodigal son’s return. This was
the fatted calf already prepared in the stall. It is as thohgh t
father in the parable was completely prepared to pdeovi
adequately for his son’s return at all times. Similarly is God
prepared forall His returning prodigals. Christ Himself is the
Lamb slain from the foundation of the world.”® His blood is
sufficient for the return of every prodigal who returns to the
Father. He is God’s provision “in the stall” so to speak. He is the
way to God by virtue of His payment for the sins of all the
prodigals. And as in the parable, the members of the entire
household of the saints assemble at the feast-tabléhe
Kingdom in order to celebrate the Father’s inexhaiestib
payment for their return to their GBUThere is merry-making at
the expense of the fatted calf, but it is needful that it be slain else
no prodigals could be seated at the table.

With God there is only joy over the returned prodigals who
are bestowed with honor from Himself, are recipients of His
authority as mature sons, are trusted with their freedom as His
representatives, and are provided the sacrifice of the before-
prepared Lamb of God for their former riotous living. He is full
of joy at their establishment in the family of God, where they can
alternately partake of and rejoice in His richest blessingvéor
and ever. Amen!

# Galatians 5:1, 13-15; I Peter 2:10 * Revelation 13:8 % Revelation 1 Q- 7-0
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God provides for prodigal mankind as the fathethaparable.
Before he left God in the garden of disobediencan mm Adam
knew all the nobility of God’'s house. The wealthe thinest
provisions, the sweetest charms, were all his. Wast how God
created him and provided for him. But man removieasélf as a
prodigal and wasted all—even himself—on riotousflv But when
the prodigal returns to his God, God meets him rastbres him
completely with the very finest of His house. Hetattered and
worn, his shoes are spent on sin, his adornmentdlgone, and his
stomach aches fqoroper food. Then God gives him everything
necessary to mark him as a child of the Highestgides him His
very own righteousne$s. He adorns him with His finest
embellishment® He provides his feet with the stability of the gels
of peacé’ Finally, God giveso returning prodigals the sustenance
that fills hungry souls, the manna from heavenjsthesus Himself
to live and dwell withiri” It is through this provision that what was
a worthless and out-of-place prodigal suddenly lmesoa suitable
adornment to the House of his God. Now, he fitemd is in accord
with the surroundings which mark the House of God.

The Ultimate and Infinite Joy

T am te//ing you that in the same manner, joy will be in
heaven over the one repenting sinner, rather that ninety-
m'nel {;ust men who have no need o][ repentance.

In the same manner, I am te//ing you, joy arises in
the angelic realm of God over one sinner who repents.

24Because tizis son of mine was aleaal [to me] anc[ came
back to /ife [to me]; he was in a lost state and was ][oumj
[for me]. And they began to jubilate.
Luke 15:7, 10, 24 ADT

There is a progression of joy running through the parable. Joy
builds until it reaches the ultimate and infinite Father’s joy, and
hence all the Godhead’s involvement. Note the advancement of
joy: inverse 7 it is joy in heaven. In verse 10 it is thejoy in the

! Pln'/ippians 3:9 ngolm 3:5; II Peter 1:4 » Eplzesians 0:15
30]olm 14: 16-18; Colossians 1:27
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presence of the angels of God. In verse 24 it is the father and the
entire household who make merry and are glad. In the
interpretation of the parable, the shepherd is Christ, the woman is
the Holy Spirit, and the father is the Heavenly Father. This
progression is not suggesting that one Person of the Godhead is
inferior in joy to any Other. But God'’s joy is building to a climax

of the ultimate joy in heaven, that of God Himself in the Trinity

of His Being and in the whole realm of glory.

In the progression, th@y in heaven gives emphasis to and
concerns mostly the plac&he joy in the presence of the angels
gives emphasis to and concerns mostly created beings. But in the
final movement of the parable, it is God the Father Hima#ib
is rejoicing at the return of a prodigal, marking the complete
Godhead as saving the lost. There is no one, no created thing,
which knows greater joy than God. He is a constant experience in
Himself of joy. His is the ultimate joy and His is the infenjoy;
there is no greater joy. It is thaly which God uses to express the
pleasure He has in one prodigal who comes to Him in repentance
and faith. The joy expressed in the return of the prodigal son is
the ultimate joy only because it pictures a broader joy that
accentuates God Himsdifinging the entire heavenly host into
the foremost joy because of one prodigal’s deliverance from sin.
The joy from one lost sheep saved by the Son and the joy from
one lost coin saved by the Spirit is the same joy—the same lost
human and the same godly joy, and not a lesser joy. But the
ultimate joy is as Father, Son, and Holy Spirit togetime
personal involvement deliver one human soul from sin.

This parable teaches Triune God involvement in saving #he lo
This teaches us that though God’'s great joy ispeddent of
external influences, it is augmented and broadeviezh a human
prodigal returns to God. Only the Three in One Gaxks sinners.
The joy beyond which it is impossible to joy is thdy joy adequate
to communicate the immense pleasure in the he&bdfwhen a
lost man turns to Him by the redemptive work af tlord Jesus
Christ, through the promptings of the Holy Spaitd by means of
the Providential Government of the Father. Amen!
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An Anggy Brother

*Now his older son was in the ﬁe/a’, and as he was
coming near to the lzouse, he heard the sounds of musical

instrzgments and sounds o][ group Jancing.
% And lzaving called one o][ the younger servants to lzim,
he Le?an to inquire what these t}u'ngs miglzt be.
2 . .
And he said to him, Because your brother has care,

even your ][atlzer has killed the fatted c'ab[ because he received
him back in good health.

ZgBut, he was angry with rage and did not desire to
enter [tlze ju[ai/ation], wlzereupon his fatlzer, coming out,
lvegan p/eaa’ing with him.

ngut lze, answering [to that continued p/eaaling], said
to the fat}ler, Take note o][ t}u's, so many years I am serving
you and never transgresseal your command, and you never
gave [even] a little goat to me in order that I miglzt jul)i/ate
with my ][riena’s,

3oBut, at the very moment this son o][ yours came, the
very one who has devoured your wealth with lzar/ots, ][or him
you killed the ][atted cal)[/

31Ana’ he said to lzim, Child [I)orn to me], you are

a/wcgys with me and all my t}u'ngs are yours,

2 . . 1. . .

But, it was necessary to ]ulyrlate and to rejoice because
your brother was dead and came back to /1:][e [to us], and he
was in a lost state and was, founa’ [)[or us].

Luke 15:25-32 ADT

The Elder Brother Typlifies the Pharisees and Scribes. This
elder son is a significant point of the parable. He depicts the
attitude and disposition of those to whom the parable was
spoken, the Pharisees and the Scribhed).(He contrasts the
father in the parable in an effective way. There could hardly be a
greater disparity or dissimilarity between the heartstvod
persons than there is between this father and his elder son. While
the father rejoices with great merriment, and engages the whole
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household in a time of feasting and celebration, this one son is
maddened by such a display of affection for a brother who had so
acted. In his words the elder brother reveals a legalist spirit
servitude that was devoid of any real spiritual fervor for his
father's propensities. He looked with contempt upon what was
the most precious possession of his father. He was devoted to his
father’s rules, and he was devoted to his father’'s service, but he
was entirely out of touch with his father's heart. How could he
have lived so long in his father's house and still be such a
stranger to him? The answer seems to be that this elder son had ¢
lack of heart, the absence of affection. He had a name that
corresponded to his father's name, but he had a heart that was
altogether contradictory to his father’s heart.

The Elder Brother Knew Not His Father. When the son had
left, life on the farm had continued as ever before. Work was
continued “as usual” for the elder son. But not so with the father.
He had nursed a bitter grief for a protracted period. He had
anxiously kept his attention on that road which had taken his son
from him. Nothing was the same for him. But for the elder son
the fields were the same fields, the livestock was the same
livestock, the duties were the same duties. He felt, n
comprehended not, cared not, as his father felt, comprehended,
and cared. He walked in the same physical area as did his father,
but was an alien to his father’s heart.

The Pharisees and Scribes Knew Not God. That was the
failure of the Pharisees and the scribes concerning God; put their
names in the above description of the elder son and you nearly
have it all. They thought to serve the Real God, but
comprehended not the God of the Son; and therefore knew not
the Son. They reverenced the Temple, but knew not the just and
justifying God of the Temple. They had no understanding of
God’s loves, because they had no heart for God’s loves.

The Elder Son Typlifies All Mankind. This elder son was
filled with rage and contempt toward his father; he considered
him unfair because of his generous heart of compassion. What a
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picture of self-righteous callousness to the generous heart of
God! Would men condemn God because His heart is good? Yes!
Some men do. They fail to grasp the pleasure He derives from
giving needy souls relief from pain and suffering in siecause
only He can provide it. The elder son also mentioned his
“friends.” Theywere the ones with whom he desired company
and fellowship, not his father and his household. His father was
not special to him. His presence was not his delight. That is the
usual feeling of unsaved self-righteous men. They really do not
care to company with real lovers of God. They seek out their
friends because God is not interesting to them. And they do not at
all identify with Him or with His ways. The deepest depravity
shuns holy intercourse with one’s God. This elder son portrays
man devoid of the love of God. He makes man out for what he is,
a stranger to his God.

This parable of the lost shows the true nature of lostness, and
the true nature of God’s provision in His seeking Son, in His
searching Spirit, and in His own sighing Sovereign Providence.
God is the generous God, Who gives and gives and gives for lost
and wicked prodigals. The answer of the father to the elder son is
the answer of God to all strangers to His generosity. God isays i
the words of this father, in effect,

It is on/y proper for all of heaven to rejoice with the
lziglzest joy [aeyona’ which it is impossi[y/e to joy, because I
am God; and My joy is the on/y wortlzy joy which
adequate/y expresses the p/easures tlzroughout My entire
realm o][ heaven and in Me when just one Jost proaliga/
returns to Me.

Amen!



